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Editorial Perspective

Culture of Work Recognition: the Problem lies with our
Scholarship

A hitherto unknown, twenty-six year old, clerk in the Swiss patent
office published a famous paper in 1905. It pointed out that the whole
idea of an ether as medium was unnecespaoyided one was willing

to abandon the idea of absolute time. He propounded the fundamental
postulate of the theory of relativixs Hawking points out: “fundamental
postulate of the theory of relativjtgs it was called, was that the laws

of science should be the same for al freely moving observers, no matter
what their speed.The unknown young person got immediate recognition
for his work He wa#\lbert Einstein.

Another person, about whom again Hawking writes, “had been
born into a poor blacksmith’'family near London and left school at
age thirteen to work as an errand boy and book binder in a bookshop.
There over the years, he learned science by reading the books he was
supposed to care faand by performing simple and cheap experiments
in his spare time. Eventually he obtained work as an assistant in the
laboratory of the great chemist Sir Humphry Dawe was Faraday
who “would stay on for the remaining forty-five years of his life and,
after Davys death, succeeded hitaman with little formal education,
he “had trouble with mathematics and never learned much o fit, so it
was a struggle or him to conceive a theoretical picture of the odd
electromagnetic phenomenon he observed in his labaratevgrtheless,
he did.” One of his “greatest intellectual innovation was the idea of
force fields.” (Ibid, pp. 13-14)

Boas, was one of the greatest anthropologistsnaérica. He was
geographer by his study and training, but got recognized as an
anthropologist. Such examples may be multiplied, when instant
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recognition came due to the originality of their wofikhe humble
background, as in the case of Einstein and Farahaylack of training

in the discipline, as in the case of Boas, did not come in the way of
their success.

What about India? Here, in this countthere is no culture of
work recognition, especially in the fields of humanities and social
sciencesWe have Indian scholars who follow the approved norms of
academic writing; have done the original work, but their works are
almost tabooed.. Dharam Pal, as for example, may be counted among
the most original historians of India. He countered, by his original
work, the myths created about Indide others continued to submit to
the same fagetting the fact that submitting to othemsyths about us is
a sign of loss of historyand the resultant powerlessne3se
understanding of Ram Swarup about communism, Christianity and Islam
is superb. Sita Ram Goel, among Indian scholars, has done more work
about Islam and Islamic histoigomilaThapar rather than dialogueing
and answering his queries, insultingly asked him to read his particular
pamphlet. R.S. Sharma was unhappy withbedkar as he endorsed
traditional view on social mobility not fitting in his rigid ideological
frame. Obviously the ideology of those who dominate brings work
recognition and not the work.

Reading the writings of many prominent Indian scholars, including
‘eminent historians’ (the term ‘eminent’ has become a joke after the
reality about them has been exposed), one is irked by encountering
unrelated thousand quotes. Of course, it is ndicdlf to understand
their handicapThey are incapable of performing the original work,
and unless original work is undertaken, freeing Indian scholarship from
the culture of thousands unrelated (often contradictory also) quotes is
not possible.

Our historians, being ignorant about their tradition and original
source, Sanskrit, rely mostly on the writings of the biased and motivated
Western historiographers. But in reality is their ideology-driven
scholarship also which makes them averse to their culture and tradition.
Overall efect is the narrowing the focus of the study; most Indian
achievers hardly find their mention. Our science students hardly know
about Kanada\ryabhatta, Brahmagupt&arahamihira, what to say of
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Bhrigu and others, whereas one of the topmost scientists of the world,
Stephen Hawking in his book Brief History of Timeon covering most
sophisticated theme remembeXastotle and Plato on ten and one
pages respectivelHe brings to reference and discusskaistotle at

least on 12 pages and Plato on 3. He also discusses God and Pope in
his book. Obviouslythis enlages the range of discourgg. the same

time, unlike Indian scholars, he is not cutfodém the soil.

Lastly, it needs mention that delinking Indian scholarly discourse
from political and ideological strings, and end of collaborative character
of scholarship is overdue. It is time now to shift the focus of discourse
from persons to the works. Polemics must end.now

—B.B. Kumar
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North-East Scan

The dynamics of division

D. N. Bezboruah*

Ever since the UR government conceded in June the demand for a
separateTelengana fate to be carved out dindhra Pradesh, the
demands for separatéa®es inAssam have become shriller by the day
During the days immediately after the announcement conceding the
Telengana demand, the féifent groups demanding separatat&s in
Assam resorted to a quick show of violentlis was probably no
more than an attempt to demonstrate their ability to swing into action
at very short notice as also the importance of the element of surprise
that could catch flat-footedt&e governments napping. In any case,
most of these agitating groups got instant assurances of talks both from
the Sate government and the Centre that promptly defused the incipient
violence.Among the agitating groups of this plural society of ours
were the Bodos who had already been given a separate territory within
Assam, the Karbis, the Dimasas, the Koch-Rajbongshis, the Rabhas
and the Garos of Meghalaya demanding a separttee Svithin
Meghalaya At the moment of writing this, the Centre had tentatively
lined up talks with all the groups including the Jdistion Committee

for Autonomous fate on September 2, tA# Koch-Rajbongshi &idents
Union (AKRSU) on September 3, tAdl Bodo Sudents Union (ABSU)

on September 4 and the Bodo National Council (BNC) on September
5. At the same time, the Sanmilita Janagosthiya Sangram Parishad
(SJSS) that is strongly opposed to any further divisioAssbm, has
warned of a vigorous mass movement if the Centre fails to invite for
talks the oganizations opposed to the further divisiorAsbam.Also
opposed to any further division Agsam is théAsom Pradeshikogi

* The writer is the founding editor of the Sentinel, Guwahati and a former
president of the Editor Guild of India.
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Sanmilani (APYS), an ganization representing the Natloy
community ofAssam, scattered all over th&a®. “Our community is
worried because of the demand for separtdte$S raised by dérent
ethnic groups. In case separatat& are carved out in future, the
Nath-Yogis will be the most &fcted.We do not want any further
division ofAssam. Rathemwe strongly advocate equitable development
of all communities in thet&te,” said Dhiren Nath, General Secretary
of APYS. The Governor and the Chief Minister Agsam are both
strongly opposed to any further division of that8.The Union Home
Minister too has categorically stated that the Centre wants no further
division of Assam. Howeverthere is a certaiiéja vuabout such
statements that people who have seen the repeated divishmsarh
even after similar pious promises from the Centre cannot be expected
to forget.

One only has to take a look at whisdsam was at the time of
India’s independence and what it is todSynce 1874, almost half-a-
century after théreaty of Yandaboo of 1826 that had brought to an
end six centuries okhom rule, colonialAssam grew with an area of
255,000 sqg. km. comprising the entire Northeast except the two princely
States of Manipur andripura. The oldAssam of the British days also
included a part of what was with East Pakistan and what is part of
Bangladesh todayrhe dynamics of division got under way soon after
IndependenceThe Naga National Council (NNC) started an armed
rebellion for an independent Nagaland in 195Be Government of
India separated the Naga-inhabited areas comprising the Naga Hills
district of Assam and th&uensang district of the North East Frontier
Agency (NER) in 1957 and created theaa$e of Nagaland in 1957.
The new $te then had a population of around 400,000 and a &DP
around Rs 1.7 million. In 1966, the Mizo National Front (MNF) revolted
against India to achieve independentas resulted in the creation of
a UnionTerritory out of the Lushai Hill district dkssam in 1972This
became thet&te of Mizoram in 1978Chis was not whahssam wanted,
but this was the mandate of the Indian government. Meanwhile, the
areas comprising presefitunachal Pradesh had been separated from
Assam without any rebellion or popular demand. In 1954, the External
Affairs Ministry took over the administration of this territory and named
it the North East FrontieAgency (NER). The Home Ministry took

12 DIALOGUE, Volume-15 No. 1



over the administration of NBHn 1965. In 1972 it was made a Union
Territory. Till then, though it was administered by the Home Minijstry
it had remained under the GovernorAgisam.With the creation of a
Union Territory, the teaching ofAssamese in the schools of NEF
came to an end even thougksamese was the lingua franca for the
different tribes of NEA. The year 1972 also saw the creation of
Meghalaya as a separate state by combining the Khasi & Jaintia Hills
district and the Garo HillsThis was in response to the demand for a
hill State within Assam by theAll Party Hill Leaders Conference
(APHLC). New Delhi first created an autonomoust8 in 1970 and
followed this up by the creation of Meghalaya in 1972 even though
there had been no movement for a separtte 3\l that the APHLC
had demanded was more autonomy on the Scottish paftera
consequence of the CensehovesAssam not only lost Shillong as its
capital but also had its area reduced to just 78,438 sq. km.—to just
30.76 per cent or less than a third of its former siaal yet, after
every division ofAssam, New Delhi made pious statements about not
allowing any further division of thet&e.

This attitude of actually being enthusiastic about the division of
Assam is not surprising for tiessamese observéifter all, regardless
of our having a plural society with diverse ethnic groups, there was this
greatelAssamese society that had beegéakrlagely through the ébrts
of the great saint Sankaradeva and his disciples, ansattras that
they had created. Many of these ethnic groups were bound by the ties
of an egalitarian variation of Hinduism that stressed community prayer
and used music, dance and drama to put across our scriptures and epics
to the common people. So we had egdarAssamese society that
subsumed many ethnic groups that followed the unifpism-dharma
tradition of Sankaradeva and spoke the same langdad@me, they
followed their own customs and spoke their own language.

It was this unity in diversity that disturbed New Delhi. In order to
rule over what New Delhi regarded as Indihinterland with its wealth
of natural and mineral resources, it had to have a well-divided society
totally bereft of the kind of wholesome leadership that gelasociety
generally throws up. It had to have the diversity of a plural society
without any unifying factorlt wanted small, non-viablet&es that
would perpetually have to run to Delhi with the begging bowl because
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the Centre was determined to ensure that they never acquired the ability
to createhe surplus (through industrggriculture and trade) needed to
make any government viabM/hat New Delhi has been able to do to
theAssam government by making it totally dependent on the Centre in
every respect, itan do with far greater ease with smaller non-viable
States.And who better suited to achieve this than the politician totally
under the thumb of the ruling party or coalition?

We talk about Guwahati being the gateway to the entire Northeast.
Literal implications apart, the metaphor itself is interesting. In other
words, Guwahati, or our littlAssam is the means of cerebral access to
the entire Northeast. Much of the intellectual talent of the Northeast—
whether one is talking of creative writers, journalists, teachers, engineers,
doctors, architects etcetera of the region—comprsessamese men
and women. Many of them are smarting under the indignity of having
to live in a non-viable tate that has to be propped up by the Centre to
survive even for a monthWhat many of the smaller ethnic groups are
demanding aret&tes that are going to be far less viable thesam is
today New Delhi will keep saying that it will not permit any further
division ofAssam, but when the time comes, it will quietly agree to the
creation of a few moret&es carved out #ssam as it did in the case
of Nagaland, Mizoram and Meghalaykhis will trigger of demands
for further division of the tate.And if the Centre can agree to the
creation of alelengana out oAndhra Pradesh, by what logic will it
reject similar demands in this part of the coun#g?a consequence,
we shall probably end up having as mangt& as we have districts
now. Each of these t&tes will prevent the carriage of essential
commodities to neighbouringt&es as the Nagas have been doing to
the Manipuris and the Bodos to all the north-easteéateS.We shall
end up making conflict King. Its natural outcome of violence will
finish off all the emeging Sates much faster than their political leaders
even dreamt of. Is this what we are looking for? Certainly not the
people, but the politicians who have no means of making a living
without conflict and without doles from New Delhi would like nothing
better Developmenis a word that is just used for convenience. Its true
semantic value for most politicians is money for so-called development
that can be diverted to personal feo$. If petty politicians cannot
carve out smaller tates for themselves, theyilhjust have to watch
other politicians playing the development game. No wonder they want
smaller $ates that they know will be non-viable from Day One.
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Meghalaya’'s economic growth since
statehood

Patricia Mukhim*

Meghdaya which came into being in 1972 started out as an agrarian
economy whose rural populace depended on a few agricultural crops
for their livelihoods. Potato, cabbage, cauliflower and seasonal fruits
such as pineapples, plums, pears, peaches etc sustained the rural
economy Livestock rearing too is a major occupation in villages. By
the late 197& Meghalaya suddenly became known for its coal-mining
activities. Coal became a major revenue and foreign exchange earner
since the Bangladesh became a major buyer of Meghalayaltbaligh

coal was mined much earlier in coalfields around Laitryngew the scale
was small and insignificant. Coal mining introduced an economic
trajectory of its own. Carried out in the private sector with Government
only as a supervisory tax collector earning a pittance from royalty
private mine owners became afil#nt lot with almost no corporate
social responsibility towards the areas surrounding the mines. In the
absence of a mining policy there was also no responsibility imposed on
mine owners about reclaiming abandoned mines and greening them for
future use.

All coal mines are located in forest and catchment areas. How the
mine owners were able to obtain clearances from the Union Ministry of
Environment and Forests (MoEF) and thar& Pollution Control Board
or even the fate Forest Department is a grey area that merits a serious
study Coal mining activities have resulted indarscale pollution of
water sources and rivershey have destroyed aquifers and the plight
of those residing around the mining areas must be seen to be believed.
They have to trudge several kilometers to get a pitcher of potable
drinking waterThat this wanton destruction of the natural environment
has not even been discussed in tteeBssembly shows how poor we
are in terms of environmental consciousnélsis degradation has
resulted in tremendous climate change which hiest@id Meghalaya

* The writer is editqrThe ShillongTimes and an eminent social activist, journalist
and member of National Securidgvisory Board.
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in recent times by way of unseasl rains, rise in temperatures and the
loss of biodiversity

It is ironic that coal and limestone occur along the same belt in
Jaintia Hills, East an@/est Khasi Hills and Garo Hills. Global cement
giant, Lafage is carrying out lge scale mining of limestone for its
captive cement plant at Chatak in Bangladéshether this makes
good economic sense is debatable. Both coal and limestone have been
sold in their unprocessed forms at values much below what they would
have fetched if value addition were to have been done. Limestone
converted to clinker would fetch a much higher value at the international
market. Sadlyour successive governments represented by an unthinking
leadership have failed to realise the bad economics of selling raw
products. In fact they have shown a complete lack of business sense in
bartering away the mineral wealth from th&t8 without creating an
engine of progress whereby the value addition process would have
created local employment apart from raising the value of the mineral.

Until the early eighties, Meghalaya had only one cement factory
which had already been created by the erstwhile Governméssam
— the Mawmluh Cherra Cements Limited (MCCL). Production was not
satisfactory as all public sector undertaking ardorEf to pump in
more funds and modernise the plant have met with little suctless.
Jaintia Cements, a private sector enterprise came up. In the last decade
several cement plants have come up in Jaintia Hills and Garo Hills and
now there is a flood of cement companies wanting to come and set up
shop in MeghalayaVhether that economy is benefiting the local people
or adding to the revenue generation of that&Sis the moot point.
Many of these companies have a vested interest in setting up plants in
MeghalayaThey have been promised tax holidays and several subsidies
in capital investment, powetransportation etc under the North East
Industrial Investment Promotion Policy (NEIIPP) 2007 which is a bounty
showered by Government of India to promote outside investment in a
region that has complained of lack of development.

The NEIIPP has however created its own detriment. Meghalaya
today faces major environmental challenges which pose serious threats
to human survival since sources of potable drinking water are destroyed
and forests have turned into barren wasteland abandoned by coal mine
owners who have not been brought into the corporate social
responsibility net. Power generation has remained at the 182 KW range
since the creation of thetéde whereas the consumption levels have
gone up twenty-fold. Industries such as the ferro-alloy variety guzzle
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power and charcoallhe intensive use of charcoal has resulted in a
rampant felling of trees and rapid deforestation.

The economy of Meghalaya has shown a very haphazard growth
since it has never been planned taking peoples’ needs into consideration.
The setting up of the Economic Development Council was supposed to
usher in an intelligent economic planning set-up for Meghalaya. It was
intended to provide a framework for focused and comprehensive
economic growth and not merely of industrial growfhe MEDC if
purposefully used would have resulted in proper planning, development
and utilization of human resources depending upon the needs of the
State. Education would not have mindlessly produced unskilled and
unemployable graduates who become potential rebels.

Some sporadic growth has been witnessed in the area of horticulture
in recent years. Innovative farming practices and the introduction of
floriculture and horticulture in mission mode has generated some hope
among farming communities in some districts. But the experiment has
not been lagely replicatedThis has in fact created a certain amount of
anxiety in other districts which are equally fertile but which have not
been taken up by Government for experimental farming practices.
Income generation from strawberry cultivation andjéascale export
of roses, anthurium and lilium and of exotic vegetables like broccoli,
bell peppers and cherry tomatoes etc have added to the economy of a
section of farmers. But there is still a long way to go to make farmers
not just economically independent but flourishing in their trade.

Livestock rearing has improved but we are still a long way away
from being self sufcient in eggs, fish, beef, pork and chickdie
rate of growth has been slow mainly because the concerned
departments have not been geared to take up innovative programmes.
The veterinary department has been engaged more with paper work
than with ground level implementation of fresh idegise fisheries
department for instance has everything worked out on paper but has
shown no visible results. Hence, Meghalaya despite having the
potentials for fishery particular in the low lying areas of Ri Bhoi
district and Garo Hills has not succeeded to show any spectacular
growth. Besides the lack of congence between thdaeAgriculture
Department and the Indian Council fAgricultural Research and
Training (ICAR) which is based in Meghalaya has slowed the growth
of agriculture and allied activities.

But to say that no economic growth has taken place would be a
misnomer The per capita income in Meghalaya today is in the range
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of Rs 9000 which is fairly high when compared to states like Bihar
But this is only a figure and whether the income levels are fairly
distributed is questionable. Recent statistics of the Government of
Meghalaya show the population of those living below poverty line at
49%. If almost half of the population of the state lives below poverty
the situation is grim enough to call for a re-surv@yrprisingly this
does not seem tofett those at the helm offairs. It was shocking to
hear a responsible politician stating that unless we show such dismal
figures we are not likely to get what we demand from the Planning
Commission. If this is how states are to get money from Delhi, which
is by fudging figures then there are serious anomalies both in the
function of the Planning Commission and of the responses by the
statesThis requires a serious course correction.

There are some things that requirgamnt attention if we are to
improve the economic status of Meghalayhey include in the main:
(a)A land use policy so that agricultural land is not diverted for industrial
purposes. (bA comprehensive economic policy that takes into account
all sectors of the economy as opposed to an industrial policy which can
be very myopic and could upset the other sectors since we tend to give
undue importance to industries at this point through the North East
Industrial Investment Promotion Policy (NEIIPP) 200fis will result
in lop-sided growth and exploitation of théaf® by outside investors
who are attracted to the huge tax exemptions and subsidies. (c)
Development must be planned at the lowest rung which is at the village
level and livelihoods created in rural areas to reduce urban migration
(d) Transportation bottlenecks have to be overcome through better
connectivity (e)The region needs a market direction. For Meghalaya,
Tripura andAssam, Bangladesh is the natural market but currently
there are unresolved issues such a3dlestaNater Sharing one between
India and Bangladesh which is hindering economic ties between the
two, As a result the North East trade is stagnated.

To facilitate the above there is angency to do a manpower
planning where education is imparted for specific sectors of the economy
and not general education that has produced unemployable graduates
by the thousand¥Ve need more professional institutes within the state
and this is already visible through the coming of the IIM, the NIFT and
very soon the NITThe Post Graduate College Africulture is also
coming up at Barapani. Meghalaya needs to have its own medical
college since each of the above institutions creates their own growth
path.
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Last but not least Meghalaya has a huge potential to become the
information technology hub of the North Ea3te huge English
speaking human resource that is leaving the state for occupation outside
and for adding value elsewhere is a cause of conthaistrend needs
to be reversedlhis can happen with a little commitment and interest
from the Government to invite major IT players to Shillong.

To sum up it would be correct to say that Meghalaya has no
business to be paolt has all what it takes to become a super power
what with high grade uranium being available h&vbat we need is a
committed political leadership with a focus on serving the state before
serving themselves.

Inner Line Demand: The Horseman Must
Think Faster than the Horse

Pradip Phanjoubam*

The periodic revival of the agitation to demand the reintroduction of
the Inner Line Permit system in Manipur needs a much more serious
debate than has been accorded to it soQarthe one hand are the
agitators, so totally presumptuous that their xenophobic views are shared
by one and all, and what they demand is unconditionally for the good
of state and its people, an authoritarian hysteria of street politicians so
prevalent in todag Manipur On the other hand are those whose opinion
are dictated by what they think may please or annoy their Big Brother
in New Delhi, therefore rejecting the proposal outright, a situation
which can only heighten the tension and add fuel and complications to
the already raging, tragic conflicts in the land.

A relook at the history of the Inner Line system, would inform any
serious observers of the many unexpected consequences it has had on the
Northeast, some desirable and some with extremely dangerous implications
not just in domestic &irs but in international relations as well. But
before | touch on these issues, let me first remind readers that there are
other states where, although the Inner Line system is not in vogue, special

*Editor, Imphal Free Press, Imphal, Manipur
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and less anachronistic laws still manage to address many of the deep
seated issues of identity and demographic balances that those demanding
the introduction of the Inner Line system in Manipur have brought to the
fore yet again. One of these states is Himachal Pradesh where | am
currently based and where | have been for the last one Neamnon-
Himachali can acquire landed property in this state but all are welcome
to come and work here at will. | cannot think of a better way of protecting
the identity concerns of the small and economically weak communities
as in this hill state, without missing out on the varieties of skills and
entrepreneurial spirits fresh minds and experiences from the outside can
bring into any closeted socieiptroducing them and preparing them for

the competitive global world of todayndeed, most of the advanced
countries and progressive communities in the world have all been a
product of variants of this approach.

Take Singapore for instance, which half a century ago would
probably have been worsef ttian Northeast India in general, but now
stands at a paindeed ranks within the top circle of even the advanced
countries of th&Vest, in terms of per capita income and living standards
of its citizens. Its foreign exchange reserve of nearly 260 billion USD
is also 1th in the world, just behind gigantic Indi¥/hen it became
independent from Malaysia in 1965, this tiny island country did not
even have enough drinking water and had to import this essential
commodity Singapore welcomes talent and skill from anywhere in the
world, and if you have a unique skill and have a unique entrepreneurial
idea how to make business of it, you will be welcomed to establish an
enterprise in the countriHowever should you want to acquire landed
assets or become its citizen, you cannot be seriously hopeful your
dream would ever fructifyThe other South Eagtsian countries are
now emulating this model and one after the other all of them are
beginning to qualify to be called the n&sianTigers. Predictions are,
Myanmar may become the latest entrant into this exclusive club of
AsianTigers, and if the countyyong in the shadow of the military and
xenophobic self exile, opens up enough and wjselg predicted that
by 2030 its economy could more than quadruple from its current 45
billion USD to about 300 billion USDrhe combined economy of the
ASEAN today is worth 2 trillion USD in GQRnd who can say this is
not a miracle, considering these countries were almost all in abject
impoverishment at about the time of what may now be called the end
of the colonisation era, at about the conclusion of the Sedanti
War. This has not resulted out of any xenophobic approach to political
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economy Let this be a lesson for Manipur and the Northeast as a
whole too. Let it also be remembered, this openness to inflow of skills
and enterprise from outside was also what made th&€aatury what
is often acknowledged as the “American Century”. By the same logic,
it is also often predicted the 2Century is set to be the “Asian Century”.
This said, it would not be prudent to dismiss the concerns of small
communities of the danger of being giaalised into total insignificance
because of influx of alien populations and cultures into their lands at a
rate and magnitude their societies cannganoically absorb. Population
fluxes are a fact of the living world, not just of the humans, but what is
noteworthy here is, when these demographic changes happen in manners
that threaten the survival of host communities, social frictions and
conflicts are only to be expectedlibis to give credence to this concern
of a demographic genocide are plefitiie cases of the Kok Borok in
Tripura, the Lepcha in Sikkim, Chakma in the Chittagong Hilcts in
Bangladesh, the Uighur in Xinjiang in China, ffibetan inTAR China,
the NativeAmerican in NorthAmerica, the Saami in Europe, the list
can go on. Many self-ordained high priests of democracy have been
attempting to paint this grim picture of silent genocide as a natural and
just dispensation of democratic ways, and therefore justice. Democracy
by this definition becomes a tool of the privileged and powerful sections
of the world population to obliterate concerns of survival of the
mauginalised What is often ignored, sometimes out of intellectual short-
sightedness, but more often than not with deliberate, insensitive and
mala fide policy intents, is that democraopt purely as a mechanical
system but as a value to ensure universal justice based on, égjuity
also about protecting the interests of the weak, and magnifying the
voices of the unheardhe brief and arrogant answer of the late Sheik
Mujibur Rehman, the then President of Bangladesh, sometime not long
after Bangladesh was liberated, to a plea by tribal peoples of the
Chittagong Hill Tracts, (collectively known as the Jhuma in
Bangladesh) is often quoted in the literature of indigenous psople’
struggle as a grim reminder of this silent aggressifimen a delegation
of the political wing of the Shanti Bahini, who incidentally fought with
the freedom fighters of Bangladesh in the liberation struggle of the
country in 1971, approached him for a policy for protecting the Jhumas,
they were told, on record, that the only viable solution is for them all to
become Bengalis (quoted in Subir Bhaunsik*Troubled
Peripheries”). When the rebellion in these hills was not quelled, the
Bangladesh government even had a stated policy of opening up
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settlements of Bengali farmers in these hill tracts to outnumber the
Jhumas, a policy which was executed without much of a whimper of
protest from the world human rights workefrsiternity but one which
should have been condemned as genocide.

| would therefore say a system of demographic protection is needed
for Manipur, for there is legitimacy in the apprehension of local
communities here becoming rgaralised in the futurélhis is especially
so because democracy is in its practice, even if not in spirit, is a
ruthless number game. In the struggle for state pavitemately when
it comes to the crux, it will be numbers which will decide the issue,
unless there are legislations which will ensure this transfer of power
out of the hands of local communities by default, is not.easgh a
legislation should not only seek to ensure there are no such easy
usurpations of state power in the name of unrestrained dempbtacy
also that no internationally accepted rights of other communities are
hurt unjustly As for instance, such a legislation could have provisions
by which members of any non-indigenous community who have resided
in the state for a generation, or may be two, would be entitled to be
treated as locals. It would be heartless and unjust to insist somebody
born in Manipur cannot be a bona fide citizen or domicile, just as it
would also be unjust to say somebody married into a local woman or
man, would still not to be accepted as legitimate domicile. Perhaps it
would be wise on the part of the government to set up a committee to
research the issue and how it is handled in other not strictly ‘mainland’
states of India, such as Himachal Pradesh and Uttaranchal, to see what
best can be recommended and applied to the Manipur situation.

Even if it is conceded that demographic protection is needed for
Manipur, this protection does not have to be by the antiquated Inner
Line System, originally conceived as a means of administration by the
colonial government of the then British Indi&. similar system of
protection already exist in the hill districts of Manipuwhat is being
sought now is for such a provision to be extended into the valley
districts as wellThe question is, should it be a one-size-fit all approach
to such a lawor whether it should be modelled, calibrated and designed
contextually accepting variations to suit the purpose and time in the
best and just way possible. | wouldjae there is no option to the latter
approach.

A brief history of the Inner Line system should illuminakbis
system of segregated administration was introduced by the British India
administration in 1873 byhe Bengal Eastern Frontier Regulation which
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was promulgated in that yedrhis regulation created an ‘Inner Line’
beyond which no British subject could cross without a pass. In the
words of Alastair Lamb, who has done a two volume work on the
McMohan Line among others, it was a device to create ferbzdne,

as it were, between the international boundary and the regularly
administered territorya tract which marked the transition between the
tribal hills and theAssamese plains. By limiting access from the south
to this area it was hoped to minimise the risk of trouble with the tribes,
Lamb notes.

Another authoritative historian of the period, Edward Gait, echoes
the same gument saying the unrestricted intercourse which formerly
existed between British subjects Assam and the wild tribes living
across the frontier frequently led to quarrels and, sometimes, to serious
disturbances. In a nutshell, this line was meant to keep apart two other
administrative categories the British administration came up with —
the “administered” and the “un-administered” ar8de inner line was
indeed roughly the dividing line between the two categories of British
territories. In a later yearl936 to be precise, another category of
administrative segregation was also to be introduced — that of the
“excluded” and “partially excluded” territoryrhis had essentially to
do with representations given to local governance mechanisms to natives,
but also echoed the same approach to colonial administration as the
Inner Line system.

But it should be noted, all these writers and observers were prescient
of trouble potential this line system could bring in the future, and
indeed their apprehensions are becoming quite real mbey had
predicted future misinterpretation of the Inner Line, deliberate or
otherwise, and this is exactly what China is doing .nGWina now
claimsArunachal Pradesh, and one of itguaments is that the Inner
Line in actuality is the international boundaByitish India administered
its territories to a certain limit and beyond this limit, left the territory
“un-administered” so claiming sovereignty over the “un-administered”
region is unjust is the chge. This agument of course is double-edged,
and it can equally be said China did not “administered” this and
adjoining areas now within its own territognd just as the British had
done, left such territories as no-man lands.

Without digressing too much into the issue to the border dispute
between India and China, one other point needs to be said on the Inner
Line. The Bengal Eastern Frontier Regulation, 1873, was a law made
by another ingenuous British colonial administratoimnovation that
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skirted the usual democratic law making process of putting a proposal
for a new law (Bill) hrough the rigours of a legislative debate. In
1873,Assam was still a part of the Bengal province of British India
and it was only in 1874 tha@ssam was separated from Bengal and
made a chief commissiorierprovince. Gait mentions the making of
this law that brought the Inner Line system into existence as such: ‘The
Inner Line Regulation was the first law promulgatedAgsam under

the authority conferred by thagBute 33Vict., Chapter 3, which gives

to the executive government of India a power of summary legislation
for backward tracts. Such laws are called Regulations to distinguish
them fromActs, or laws passed after discussion in a legislature.’

The arbitrary and colonial nature of the law that brought the Inner
Line system into existence is clear from this. It also did not originally
have the purpose of protecting the indigenous hill tribesseém, but
it is happy serendipity that in recent times this too has become a fringe
benefit. But just as we should not throw away the baby with the
bathwater as the adage goes, we should also be careful not to retain or
reintroduce the dirty bathwater with the baby

There is also often the tendency of commentators to confuse
between the Protectédea Permit, RP, and the Inner Line system, as
if the two can be justifiably measured by the same yardskiuk. can
easily amount to a subterfuge to dilute the issue and deprive it of its
genuine gravityLet it not be fogotten, the Inner Line issue is akin to a
debate on citizenship acquisition and tePRs like visa matters for
tourists. Surely one cannot cancel out the other under any sane logic.

I am reminded a memorable line by David Bohm, a physicist of
renown, in his book “On Creativity”. He used the analogy of a horseman
to illustrate what creativity entails. For the horseman, he said creativity
is about thinking faster than the horse and therefore deciding and
controlling where the horse should take him. If this creativity is absent,
it would be the horse which decides where the horseman is taken.
Manipur seems to be caught in such a bind with the horseman unable
to think ahead of the horsg&his being the case, it is either the horse
taking the horseman along wherever it wants to take him, or else the
horseman and the horse becoming locked in a bitter and paralysing
conflicts. Seriouslythe Manipur government must exercise its thinking
faculty to see and predict issues that are in the making, or are likely to
come up in the future, so that it is always ahead of the horse and thus
ensure peace and justice. Such administrative and political visions,
alas, have become such rare camdities in Manipur in the present
times.
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India’s Antiquity and the Colonial
|deological Offensive

B.B. Kumar*

Indian sages (rsis) from the earliest days of our history confronted the
problems related to the search of trufhe Veda beautifully puts the
eternal question: “Which god shall we adore with ofgrofgs? (Kasmai
devéy havisa vidhemgLeS nsok; gfo"kk fbflesanswerit gives, is: “D©

the god ofTruth we ofer adorations. (Satyay devay hgpéd vidhema;
IR;k; nsok; gfo"kk)fo/Bse the search and expression of truth became
difficult when it confronted the Colonial interest and Biblical dogma,
as it is still the case, especially in India. In the changed situation, the
untruth became beneficial during the colonial dominance of the world
by theWest.The knowledge became means for furthering the colonial
cause (Burnard S. Con€dlonization and its Forms of Knowledgé

got linked up with poweras Edward Said rightly asserted. Knowledge
got de-linked from truthA dominant section dfVestern scholars had

no scruple and resorted even togieny for achieving their objectives.
Norman Davis [Europe: A History, pp. 215, 229, 232) mentions about
the foged documents propagating that Rome became Christiah in 4
century In reality the spread of Christianity started in France durlihg 6
century Rome, France and Germany were not Christiar! iceftury

Encounter with the West

Indias encounter with theVest produced two streams of scholars
based on their diverse perceptions and attitudes towards truth and
dogmaA section, likeVoltaire, Will Durant, etc., had all appreciation,
approval and praise for Indigoltaire considered India famous for its
laws and sciences. He was conscious of the Europeans’ pre-occupation

*Dr. B.B. Kumar is Editor of Dialogue & Chintan-Srijan, New Delhi.
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and quest for fortune in India with amassing of ‘immense fortune, and
the resultant intensified struggles, plunder’, etc. He said: “If the Indians
had remained unknown to tAartars and to us, they would have been
the happiest people in the worldfo(tair; Collected worksVol. 38,

pp. 83-84; 87.)The other section got immensely worried when they
found that Indian historical antiquity crossed the Biblical time-frame of
creation. It was natural for the latter section to be so, because for over
a millennium and a half, Europe accepted the Mosaic chronology of
Old Testament as the final statement of the human histdrgmas
Maurice, bitterly upset over acceptance and appreciation of $ndia’
past, its philosophyetc. wrote in 1812 about “the daring assumptions
of certain skeptical French philosophers with respect té\geeof the
world... agument principally founded on high assumptions of the
Bramins... (which) have a direct tendency to overturn the Mosaic
system, and, with it ChristianitThomas Maurice (1812)ndian
Antiquities Reprint, ; New Delhi, 1984)

Colonial Ideological offensive against India

Earlier, external aggressions against India between 1Zdfturies
brought political and military weaknesses; intellectual and spiritual links
between various sections of the society and the regions within the
country weakenedl'he countrys linkages outside its borders and the
India-centric cultural continuum got snapped. Gexploitation by the
British brought unprecedented poverty; illiteracy increased manifold.
Traditional educational institutions got starved and died out. (Dharampal
1/34;V/34-38) The situation changed furthé&s Ram Swarup writes:

“A new triumphant Europe was both our exploiter and also our téacher
Its products and creations were everywhere; its power and presence
was felt in everything. It could not but impress our best people’ “But a
self-conscious imperialism was not satisfied with making merely
psychological impression. It waged a regular ideologicinsive in
which Missionary Christianity was already engag&dnew colonial
Missionary view emered which taught superiority of Europe.” (Ram
Swarup,Hinduism and Monotheistic Religions. 58).

He further writes: “Vith some modifications here and there, this
view became specially attractive in its Marxist garb. Marx said about
same things, though he put it in a radical and even in anti-colonial and
anti-religious language. Marxism attracted many intellectuals, for it
seemed to explain every nook and corner of the world, every notch and
fold of history It attracted many young men because they could now be
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radical without taking a part in the great national struggle of the day
and even by opposing it. It was attractive to the self-alienated section,
which was quite extensive, for it helped to justify their alienation from
their country people and religion.” (Ibid)

Colonial administration, as desired by Macaultnok steps to
bring changes in the system of Education with the objective of producing
“a class of persons Indian in blood and colour but English in tastes,
morals and in intellect. The British Colonial authorities sponsored
studies to mis-explain the society and culture, religion and history of
India. Macaulay and his powerful precurs@aliam Wilberforce and
James Mill gave shape and direction to the colonial policies in India.
For William Wilberforce and his numerous followers, known as saints
or Clapham sect, it was not all to conceive that India has any virtue ...
Rather it was axiomatic for them that India was sunk in superstition,
ignorance, misery and wretchedness. Of course, the use of these terms
— superstition ignorance, misewyretchedness, etc. — was done according
to the prevailing British Christian terminolagiFor James Mill, the
highest form of civilization was a successful military civilization, which
India lacked, according to him.

The complete denunciation and rejection of Indian culture and
civilization was, howeveleft to the powerful pen of James Millhis
he did in his monumental three-volurhiéstory of British India first
published in 1817Thenceforth, Mills History became an essential
reading and reference book for those entrusted with administering the
British Indian Empire. From the time of its publication till recentthe
History in fact provided the framework for the writing of most histories
of India. For this reason, the impact of his judgement on India and its
people should never be underestimated.” (Dharaniga, Beautiful
Tree: Indigenous Indian education in the Eighteenth Centiew
Delhi, 1983; p. 83)

How harmful the Mills History of British Indiawas may be judged
from the fact that even Max Muller criticized it severéax Muller
wrote: “The book which | consider most mischievous, any which | hold
most responsible for some of the greatest misfortunes that have happened
in India, is Mill's History of British India, even with the antidote against
its poison, which is supplied by Profes§Wilson’s notes”. He further
wrote: “Mill’ s history no doubt, you all knowparticularly the candidates
for Indian Civil Service, who, | am sorry to sare recommended to
read it and are examined in ittil5 in order to substantiate my
condemnation of the book, | shall have to give a few proofs:
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“Mill in his estimate of Hindu character is chiefly guided by Dubois,
a French Missionaryand by Orme and Buchandrennant, andard,
all of them neither very competent nor very un-prejudiced judges. Mill,
however picks out most unfavourable from their works, and omits the
qualifications, which even these writers felt bound to give to their
wholesale condemnation of the Hindus. He quotes as serious, for
instance, what was said in joke, namehat ‘a Brahman is an aat’
nest of lies and impostures, Next to the geaof untruthfulness, Mill
upbraids the Hindus for what he calls their litigiousness.” (Max Muller
India: What Can It €@ach Us New Delhi, 1991 edition; pp. 28-29)

Next to Macaulay andilliam Wilberforce, it was Karl Marx,
who followed Mill after few decades and who was the greatest supporter
of British empire in IndiaThe following statement of Marx makes his
stand on imperialism cleaHe wrote: “The question, therefore, is not
whether the England had a right to conquer India, but whether we are
to prefer India conquered by tAark, by the Persian, by the Russian,
to India conquered by the Briton".

He further wrote: “England has to fulfil double Mission in India —
one destructive and the other regenerating — the annihilation of old
Asiatic societyand laying of the material foundationsv@éstern society
in Asia.”

Thus, in Marxist frame of things, British colonization was a positive
step.

Although, initially Marx agreed that nature and intensity of
exploitation during British Raj was such that it brought total and
overwhelming breakdown in India. Howeydre changed his stand
soon. Needless to say that in Marxist frame of things India was not to
remain what it is even todaiarxist scholars in India continue to be
most reactionary scholars today; they are the most ardent supporters of
colonial myths.

Speculativeness and Ew-centrism

Speculativeness and Euro-centrism were the dominant intellectual
trend during the colonial periodhe late 19 century dictum, ‘Except
the blind forces of nature, nothing moves in this world which is not
Greek in its origin’ enunciated by Maine (one time Law Member of the
Governor Generad’ Council in India) was merely an intellectual and
scholarly expression of the mounting Eurocentric character of this
speculativeness. (Dharampal, Comphtarks, SIDH, Mussoorieyol;
I, p. 12)Alexander was a fringe phenomenon of Indian histBot he
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dominates colonial history-writing/incent Smith, a British colonial
functionary an ICS, in his History of India has covered almost one-
third of the book on his expedition to India.

Squeezing of Indian Chionology to save shadr Biblical
Chronology

Max Muller andWilliam Jones both believed in the historicity of
Biblical/Mosaic chronology and thus arbitrarily fixed chronology of
Indian history in that frameworlvax Muller in his letter to the Duke
of Argyll wrote: “I look upon the creation given in the Genesis as
simply historical.” William Jones also believed in Biblical Genesis
chronology and to prove the correctness of the same, corroborated by
the Brahmanical sources, resorted to narration of Biblical and Pauranic
narratives as parallel happenings leading to distortions

According to Jon& Mossaic reading to Indian chronologyglam
and Manu were the same, placed in the beginning of krta yuga in 4004
BC; Noah and Manu Il, were the same in 2948 BC; the Flood, and the
fish, tortoise and boaavatarasof Vishnu were placed in 2349 BC;
Nimrod and Narasimha were identical, and placedri&ta Yuga in
2217 BC; Bel and Bali were the same, placed in Dwé&pga in 2105
BC. For him, Raamah and King Rama in Dwaaga in 2028 BC
were identical persons; the Buddha in Kdliga was placed in 1026
BC. (ThomasTrautman,Aryans and British IndiaNew Delhi, 1997,
pp. 58-59.) ContemporarinessAdéxander and Chandragupta Maurya,
rather than Chandragupta Il, and mixing of Maurya and Gupta dynasties,
as propounded by him, resulted in drastic shortening of Pauranic
chronology

Jones expressed his belief in Biblical chrono]dfys: “either the
first eleven chapters of Genesis ...are true or the whole fabric of our
national religion is false, a conclusion with none of us, I trust, would
wish to be drawn.” (Wliam Jones on the Gods of Greece, Italy and
India, inAsiatic Researthes Vol. I; 1788; p. 225) James further wrote:

“I am obliged of course to believe the sanctity of venerable books (of
Genesis)”. (Milliam Jones, on the Chronology of Hindu, Asiatic
Reseathes Vol. 2; 1790; p.11)

Jones further asserted: “I propose to lay before you a concise history
of Indian chronology extracted from Sanskrit books, and as much
disposed to reject Mosaic histpifyit be proved erroneous, as to believe
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it, if it be confirmed by sound reason from indubitable evidence.”
(William Jones, On the Chronology of HindAsiatic Reseathes Vol. 2;
p. 111.)

Thus, both Jones and Max Muller (1500-1200 BC; chronology of
Sanskrit literature) put Indian chronology within the safe limits of
Usshets Biblical, especially the Great Flood, chronolo@sautmann
wrote “Jones in ééct showed that Sanskrit literature was not enemy
but an ally of the Bible, supplying independent corroboration of Bible’
verson of HistoryJonesChronological researches did manage to calm
the waters somewhat andegftively guaranteed that the new admiration
for Hinduism would reinforce Christianity and would not work for its
overthrow” (TR TrautmannAryans and British IndiaLondon, 1997;

p. 74)

Jones in his analysis was thoroughly Euro-centric. For him, Lord
Rama became Dionysos, son of Cus, a Greek God of wine and worldly
pleasure. (Jone§n Gods of Gzece ltaly and Indiap. 221)

Max Muller, based on Biblical chronology given by Bishop Ussher
arbitrarily fixed the date of Rigeda 1200 B.C. and gave 200 years for
the Brahmanas. Of course, he was severally criticized for the same by
M.A. Winternitzn, T. Goldstrucker H.H. Wilson andW.D. Whitney
and Jacohyand finally conceded to give an earlier date. He wrote: “If
we now ask we can fix the dates of these periods, it is quite clear that
we can not hope to fix eerminum a quawhether théVedic hymns
were composed (in) 1000 or 2000 or 3000 B.C., no power on earth will
ever determine.” Of course, later in life he accepted 3000 B.C. as the
date of Rigveda.The change in his attitude, of course, came after the
discovery of two Babylonian ideographs, which had to be pronounced
Sindhu Winterntz was for 2000 or 2500 B.C. EroneouBlgmilaThapar
still sticks to 1200 B.C.

They squeezed the Indian chronology to fit in their pre-conceived
notions of time-frameWe find a rigid tendency among a dominant
section of Indian historians and archaeologists also who accept their
findings; re-enforce the colonial myths through their studies, and exhibit
a dogmatic resistance against any attempt to revise the viefuyam
Aggression/Migratiormheory’, Racist interpretation of Indian Society
Euro-centric bias in history writing and raising the status of discourse
on various colonial myths, In cases the findings based on latest
archaeological researches, including scientific dating and DNA
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techniques based studies, vast data on ‘Satafiver Civilization’,
etc., are ignored. It is, perhaps fidiflt for the Euro-American scholars
to accept that Indian civilization may be older than that of Mesopotamia
and to reverse the direction of migration of Indian population. But why
the Indian scholars should do s&éffyway, let us accept the fact that
the dominant section of Indian historians take the most illiberal view of
ourselves and feed the students and public with wrong information.
Here, it needs mention that the discovery of Indus valley or the
Harappan civilization gave time-depth (3100-1900 BC) to Indian
chronology More recent excavations have further deepened it and
extended the limit to 7000 BC and possibly beydrtte decipherment
of the Indus script by Natwar Jha proved that civilization t&/édic
(N.S. RajaramA Hindu Mew of the \Wrld, New Delhi, 2003; pp. 63-
76). The latest discoveries have attested the fact that the Saraswati
civilization, more extensive. It was the most prominent river of India
during Vedic age. It was drying ne&inasan during Mahabharat war
Balaram conducted pilgrimage on the river banks of Saraswati.

Sponsoed Scholarship

Macaulay proposed to pay ten thousand pound (equivalent to
Rupees one lakh; a heavy sum in 1854) to 32 year old Sanskrit scholar
Frederick Max Muller for translating RMeda in such a manner that it
would destroy the belief of the Hindus in ¥edic religion. (Navaratna
S. RajaramAryan Invasion of India, the Myth and tAeuth, p. 27).

Max Muller accepted the proposal for the sake of his religion and
money It needs mention that the same proposal was made earlier to
Wilson, who declined, being away from India; Max Muller accepted,
though he never came to India.

Boden Professorship of Sanskrit in the University of Oxford was
established by a foundation created as peihieof Colonel Boden.

The special object of the same was to promote tthrslation of
Scriptues into Sanskrjtso as to enable his countrymen to proceed in
the conversion of the natives of India to the Christian religigi.
Wilson was the first to occupy the Boden chair; the second person was
Sir Willium Monier, who wrote Vedic Grammarand a Sanskrit
Grammar

John Muir a Sanskrit scholadonated fund for a prize for the best
refutation of the Hindu religious systeMlilson wrote a book;The
Religious and Philosophical Systems of the Hinolusrder to help
candidates for that prize.
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Biased Scholarship

The Western Sanskritists, with few exceptpmleliberately mis-
intempreted Indian scriptureSome opinions expressed by Western
Sanskritists, such as Max MullédonierWilliams, Rudolf RothWilliam
Dwight Whitney, given belowwill make the point cleafKumar, B.B.;
Caste: The Colonial Theorigblew Delhi, 2004; pp. 123).

Max Muller did not hide his belief in proselytization. He wrote to
Dr. Milman, Dean of & Paul — “I have myself the strongest belief in
the Growth of Christianity in IndialThere is no country so ripe for
Christianity as India...” (Letter dated February 28, 1867.)

Max Muller wrote to his wife in 1866 about his translation of Rig
Veda and its impact on Hindu religion: “...this edition of mine and the
translation of th&/eda, will hereafter tell to a great extent of the fate of
India and on the growth of millions of souls in that couritr(eda) is
the root of their religion and to show them what the root is, | feel sure,
is the only way of uprooting all that has sprung from it during the last
three thousand years.”

Max Muller, in a letter to the Duke &rgyll, Under Secretary of
State for India dated December 16, 1868 wrote: “The ancient religion
of India is doomed and if Christianity does not step in, whose fault will
it be?”

He further wrote to him:

“India had been conquered once, but India must be conquered
again, and that second conquest should be a conquest by education.”
Max Muller was responsible for the usage of the t&myan; he
invented the myth oAryan race. Julien Huxlet writes about the same:
“In 1848 the young German scholar Friederick Max Muller (1823-

1900) settled on Oxford. .About 1853 he introduced into English
usage the unlucky terAryan as applied to a lge group of languages.”
He further wrote: MoreoveMax Muller threw another apple of discord.
He introduced a poposition that is demonstrably falsde spoke not
only of a definiteAryan language and its decendants, but also of a
corresponding ‘Aryan raceThe idea was rapidly taken up both in
Germany and in England. (Emphasis added; Huagce in Euope
Oxford Pamphlet No. 5; p. 9). His formulations, practicaiigve birth

to a new confident aggressive German nation. In the atmosphere of
hostility between England and GermaMax Muller, living in England

felt threatened and dramatically switched frémyan race toAryan
languages.

About the spread of Christianity replacing Buddhism, Max Muller
wrote:
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“History seems to teach us that the whole human race required
gradual education before, in the fullness of time, it could be admitted
to the truths of Christianity . The religion of the Buddha has spread,
far beyond the limits of thAryan world, and, to our limited vision, it
may seem to have retarded the advent of Christianity amonge lar
portion of the human race. But in the sight of Him with whom a
thousand years are but as one, diagt religion, like the ancient religions
of the world may have but served to prepare the way of Christ, by
helping through its very errors to strengthen and to deepen the
ineradicable yearning of the human heart after the truth of God.”

Max Muller also believed in the conversion of Parsis to Christianity
He wrote: “If inspite of all this, many people most competent to judge,
look forward with confidence to the conversion of the Parsis, it is
because, in most essential points, they have alretlthugh
unconsciouslyapproached as near as possible, to the pure doctrine of
Christianity ...”

Dr. Spiegel once expressed the view that, perhaps, the Biblical
account of creation of the universe had been borrowed from the Iranian
sources. Such just and innocent remark was too much for Max Muller
The poor Spiegel had to bear the virulent attack of the bigot, who
wrote: “A writer like Dr. Spiegel should know that he can expect no
mercy; nayhe should himself wish for no merdyut invite the heaviest
artillery against the floating battery which he has launched in the troubled
waters of Biblical criticism.” Obviously Max Muller was troubled when
the holy Bible was touched, but thought it to be his birth right to make
peaceful and sacred waters of Wedas,Tripitakas and Zend-esta
dirty. About Vedas, he wrote: “Aarge number of th&edic hymns are
childish in the extreme, low common-plac&hius for Max Mulley any
similarly with Christianity meant the borrowing from the former and
not otherwise.

Winternitz, the author of the History of the Indian Literature was
equally biased in favour of the Semetic theolddg wrote: “It is true,
the authors of these hymns rise but extremely seldom to the exalted
flights and deep fervor of, sathe religious poetry of the Hebrews.”

Sir Monier Williams, author of the Sanskrit Grammavas well-
known Sanskrit scholaiThe following statements reveal his motives
and biases:

“Brahmanism, therefore, must die out, in point of fact, false ideas
on the ordinary scientific subjects are so mixed up with its doctrines
that the commonest edat®on, the simplest lessons in geography without
the aid of Christianity must inevitably in the end sap its foundations.”
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He further wrote: “When the walls of the mighty fortress of
Brahmanism are encircled, undermined, and finally stormed by the soldiers
of the Cross, the victory of Christianity must be signal emdplete.”

Rudolf Roth and Otto Bothlingk were the joint editors of #he
Petersbug Sanskrit German Dictiongr Roth was boastful of his ability
to interpret the hymns ofedas and wrote that with the aid of the
‘German Science of Comparative Philolodne could interpret much
better thanvask, the humns of theeda.William Dwight Whitney, a
Sanskrit scholar oAmerican origin, whoseSanskrit Grammamwas
published in 1879, was also of the same view that “principles of the
German school are the only ones which can ever guide us to a true
understanding of théeda.” Obviouslythese scholars were boastful of
their scholarship and that of the German School of Philoldogg
emptiness of their claims were, howewposed by Professbheodore
Goldstucker who severely criticized the shortcomings of Sanskrit
German Dictionay. A. Weber was angry at Goldstucker for his criticism
and used abusive and extremely undignified language against him and
thereby forced the latter to expose the weaknesses of the ‘Saturnalia of
Sanskrit Philology’, such as Bothlingk, Rotfeber and Kuhn. He
wrote:

“It will of course be my duty to shgvat the earliest opportunijty
that Dr Bothlingk is incapable of understanding even easy rules of
Panini, much less those of Katyayana and still less capable of making
use of them in the understanding of the classical tékeserrors in his
department of the dictionary are so numerous ... that it will fill every
serious Sanskritist with dismawhen he calculates the mischievous
influence which they must exercise on the study of Sanskrit Phildlogy

He further wrote about the shortcomings of the dictionary
(Worterbuch): “Questions, which, in my mind, ought to be decided
with very utmost circumspection, and which could not be decided
without every laborious research have been trifled with ifoiterbuch
in the most unwarranted manrier

Professor Goldstucker did not like the mischievous act of mutilation
of sacred texts in Print, the propagandist scholarship of western Sanskrit
scholars and the unjustified attack\éedic tradition. He wrote:

“When | see that the most-distinguished and the most learned Hindu
scholars and divines — the most valuable and some times the only
source of all our knowledge of ancient India are scorned in theory
mutilated in print, and as a conseqces, set aside in the interpretation
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of theVaidic texts; .. When a cligie of Sanskritists of this description
vapours about giving us the sense of Yesla as it existed at the
commencement of the Hindu antiquity; — when | consider that this
method studying Sanskrit philology is pursued by those whose words
apparently derive weight and influence from the professional position
they hold; ... then | hold that it would be want of courage and a
dereliction of dutyif | did not make a stand against these Saturnalia of
Sanskrit philology

Itis clear from the above that thi¢estern scholars and Sanskritists
were not only biased, but had their agenda driven by motives of running
down the ancient Indian texts and promoting Christianity and its spread.
They also lacked sound knowledge of Sanskrit. Unfortunately Indian
scholar like RomilaThapar; having no access to Sanskrit, rely heavily
on their writings.

Obstinate Suppott of Mosaic Chronology challenging
Scientific Discoveries

Supporters of Mosaic chronology remained obstinate in spite of
geology palaeo-biology astrophysics, paleontology revealing the
contrary facts.The stifening hold of the Biblical dogma remained
great in Europe for centuries and wherever it was tried to loosen it, the
price had to be paid. Galileo paid the price; he had been convicted of
heresy Newton compromised with his ideastefghen Hawking has
written in his latest book:

“...the Bible tells the story of Joshua praying for the sun and moon
to stop in their trajectories so he would have extra daylight to finish
fighting theAmorites in CanaarAccording to the book of Joshua, the
sun stood still for about a dajoday we know that that would have
meant that the earth stopped rotating. If the earth stopped, according to
Newton’s laws anything not tied down would have remained in motion
at the eartts original speed (1,100 miles per hour at the equator) — a
high price to pay for a delayed sunset. None of this bothered Newton
himself, for as we've said, Newton believed that God could and did
intervene in the workings of the universe.” tghen Hawking &
Leonard MlodinoyThe Grand Desigi(2011), p. 1.2):

As stated earlierbased on the Oldestament, Bishop, Ussher
primate of all Ireland from 1625 to 1656, placed the origin of the
world precisely at nine in the morning on October 27, 4004 B.C.
Challenges to that chronology started in dest after the growth of
the discipline of geologHowever the nascent discipline was incapable
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of freeing itself from the tutelage of scriptural authordgmes Hutton,
founder of the/ulcanist school, publishetheol of the Eath (1788),
which, unlike Robert Jamesan of the Neptunist school delinked the
discourse with the creation myths. Barf, in his Epochs of Natug
(1778), in deference to the scriptural account, deliberately restrained
himself from longer estimate and limited the age of earth to a minimum
of 75,000 years. Howeveeven, up to the publication of Lamask’
Hydrogeology (1802), the short chronology remained almost
unchallenged, the defenders of Biblical story still had upper hand;
geology maintained extraordinarily conservative outlobk.salvage

the Biblical chronologythe defenders, under Gges Cuvier (181)
andWilliam Buckland (1823), brought in the doctrine of “catastrophism”
— the evidence of not one “flood” but of dozens, the series of miraculous
destructions and creatiorihe publication of Charlesykll's Principles

of Geology(1830), howevermarked the turning point. Despite his
remaining highly conservativeytll influenced Darwin and Spencer
both in their formative years.

West also accepts Indi&g antiquity and achievements

India’s range of perception of time and space was very vast.
Sankalpa is a part of Hindu worshigP{ja), during which he locates
himself in space and time; moves from greater to small parameters of
the same and ultimately pronounces his naraema (Using Sharma,
Varma, Gupta and Das to denote the varna)gatich. He mentions the
day, tithi (date of the lunar month), month, yeanikram era in first
stage ofKaliyuga, Vaivaswat Mants period duringShrishwet ®rah
Kalpa during second part of Brahnsaday Adyg Shri Bramano dvitiya
parardhe Shishveta¥ah kalpedivasvat manvantarto locate the time
of his worship. For his location, he mentions the name of the region
(kshete) and in the “country ofAryavarta in Bharatkhanda in
Bharatvarsha in Jambudvipa on the eathufloke Jambudvipe
Bh'aratvar] se Bharatkhand@ry'avartaikde«s'antagate. TheMantra, he
utters is™v| Jhczé.kks fir; ijk/kZs Jh'osrokjkgdYis] oSoLoreUuUrjs] dfy;gxs] dfyizFkepj.ks]
Hkwykszds] tEcqthis] Hkkjro"ksZ] Hkjr[k.Ms] vk;kZorZsdns'kkUrxZrs] --- {ks=kss] --- fodekCns] ---
eklkue] eklksUkesekls --—ekls] --- i{ks --- frFKkS ---—0"kéBywagks=kksri€%-- ukeksge~**
As short chronology was linked up to the European belief system, not
only the Western Missionary scholars, but even others continued to
criticize Indian antiquity and squeeze its chronologgmes Mills
remark The History of British Indig in this case, is worth quoting:
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“Rude nations seem a peculiar gratification from pretensions to
remote antiquityAs a boastful and tgid vanity distinguishes remarkably
the oriental nations, they have in most instances carried their claims
extravagantly high”

As expected Indian Marxist historian, Romilaapar initiates her
discourse in heflime as a metaphor of Histpr Early India by
approvingly quoting the above stateméltie range of time reckoning
is vast in India, which Mill finds diffcult to conceive Time taken in
twinkling of eye, callechimds, is the unit.The smallest unit, called
ajny, is 1/3600 part of aimgs. The entire debate of linear and cyclic
time is ill-conceivedAfter all, the day months, seasons and the year
continue to repeat; the same happen in the cagagafs and the cycle
of creation and destruction (Brahmalay). Romilarhapar shares the
perceptional poverty of the western scholars, which comes in the way
of recognizing the time depth of Indian histoayd therebydividing it
into historical and mythological periods. Here it needs mention that all
the Western scholars, as given bejJamlike James Mill and Romila
Thapar were not so biased and dogmatic.

Dr. Arthur Holmes, Regious Professor of Geology at the University
of Edinbugh, in his famous paper on the “Age of the Universe”
appreciated “Indi@ generous concept of past”. He wrote: “Long before
it became a scientific aspiration to estimate the age of the earth, many
elaborate systems of the world chronology had been devised by the
sages of the antiquitfhe most remarkable of these occult time scales
is that of the ancient Hindus, whose astonishing concept of thesearth’
duration has been traces back to the Manusmriti, a sacred book that
was probably completed in its present form about 159-120 B.C.
According to this venerable compilation of law and wisdom, the whole
past and future of the world is put a “day” in the eternal life of Brahma
— a day of 4,320 million years, throughout of which finite things are
being created out of the infinit€he day of Brahma is divided into 14
great cycles, each lasting 308,448,000 years, together with a final
“twilight” period of 1,728,000 years, at the close of which, when
Brahmas night begins, the finite is destined to geinto the Infinite.

At present the world is in the seventh of these cycles and, according to
the Hindu calendar recorded in tsnu Puréna, it is now (A.D. 1974)

1,972,949,048 years since the earth came into existence. By a curious
coincidence this characteristically precise assessment is of the same
order as the 2,000 million years which has recently been the most

widely favoured estimate for the age of the expanding universe."
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Dr. Holmes concludes: “If geological concepts had developed in a
community endowed in advance with so generous a concept of the
past, much confusion and bitter controversy might have been avoided.
But in Western Europe, the age of the earth had long been identified —
to within a few days — with a few thousand years of mankihitory
as recorded in the narratives of the Gédtament. On the interpretation
of Archbishop Ussher (1581-1656) the creation of the world took place
in the year 4004 B.C., and pioneer geologists whose observation
suggested that the Mosaic traditions might not be scientifically reliable
were branded as dangerous heretics.” (quoted by Professor Raghu
Vira(1) (Prof. Dr RaghuVira, India andAsia: A cultural Sympathy
InternationalAcademy of Indian Culture, New Delhi, 1978; p. 275)

The others, who were not blind to the Indiantellectual
achievements, included Didleresi. He writes: “Wenty-four centuries
before Isaac Newton, the Hindu Rigd& asserted that gravitation held
the Universe together..The Sanskrit speakingryans subscribed to
the idea of a spherical earth in an era when Greeks believed in a flat
one.The Indians of fifth centunA.D. somehow calculated the age of
earth as 4.3 billion years; scientists in nineteenth century England were
convinced it was 100 million years; the modern estimate is 4.6 billion
years. (DickTeresi,The Lost Discoveries: Thncient Roots of Modern
Science — iim the Babylonians to the Mayldew York, 2002, pp. 7-8)

He further writes: “The concept of infinite numbers was grasped
by Indian thinkers in ® century B.C. and bylhazen in 1@ century
A.D... It entered Europe nearly a thousand years ,latdren the
nineteenth century German mathematician Gedantor refined and
categorized infinite sets. (Ibid, p. 22)

Oppenheimertthe well-known scientist had following remarks about
Insight of the Indians: “The general notions about human understanding
... which are illustrated by discoveries in atomic physics are not in the
nature of things wholly unfamiliawholly unheard of, or nevEven in
our own culture they have a histpand in Buddhism and Hindu thought
a more considerable and central plag#at we shall findin modern
physics)is an exemplification, an encouragement, anéfinement of
old wisdom OppenheimerJ. Robert,Science and the Common
Understanding Oxford University Press, Nework, 1954; pp. 8-9;
emphasis added.

In this connection, it needs mention that the Europeans did not
have the terms for higher numerals, which the Indi@esThe Indians,
contrary to the Greeks and Romans, had mathematical knowledge of a
higher order even during the remote pdstey not only discovered
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zero, developed decimal system, but had the highest terminology of the
numerals The Yajurveda Samhitdnas names of the numerals even up
to thirteen digits, namely: eka (1), dasa (10), sahasra (1000), ayuta
(10000), nuyuta (100000), prayuta (1000000), arbuda (10000000),
nyarbuda (100000000), samudra (1000000000), Madhya
(20000000000), anta (100000000000), parardha (10000000001@0).
Indians, during the classical period, developed terminology to express
numbers even as @ as of twenty-five and fifty-four digits. On the
other hand the highest numerals expressed by the Greeks and Romans
used to be myriad (10000) and mille (1000) respectivdlg benefits

of the Indian decimal place-value notation and naming of higher
numerals may be realized only if we observe thigcdity in expressing

the same in English.t&hen Hawking, inA Brief History of Tme
(Bantam Books; 1989) uses clumsy expressions even for the shorter
numerals. for which Indians had the terms. Some of the same are given
below:

“...the number of visible stars in our galaxyhich totals aboua
thousand milliorin our galaxy alone” (Ibid, p. 100).

“...the earth is a medium-sized planet orbiting around an average
star in the outer suburbs of an ordinary spiral galayich is itself
only one of about anillion million galaxies in the observable universe.
(Ibid, p. 133)

“...it would take about anillion million million million million
million million million million million million million years (1 with
sixtysix zeros after it) to evaporate completedlitis is much longer
than the age of the universe, which is abieut or twenty thousand
million years(one or two with ten zeros). (Ibid, pl4)

“...it will take abouta thousand million million million million
years for the earth to run into the sun ... (Ibid, p.95)

Unfortunately the lack of origional research and scholarship in
India compounded by equal ignorance of ancient languages like Prakrit,
Sanskrit etc, has made our historians, dependent on the biased and
motivated historiography of the west. Our archaeological studies, and
prozects which can shed light on our past, is also influenced, tgea lar
extent, by the western scholars/archaeologists, and it is even alleged,
hijacked by themThe system, unfortunately does not nourish, encourage
and sustain original work/research in our languages and hifes}
scholarship has become victim of contentiousness, bias and prejudice.
The problem also lies due to the fact that Indian scholarship in
humanities and social sciences continue to be colonial by its training,
inertia and colloborative nature. It makes them incapable to visualise
postives of Indian wisda and scblarship.
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No Dark Age in Indian History:
Archaeological Evidence

B.R. Mani*

Indian history has remained enigmatic to many historians who have put
certain time span under ‘dark ag&his has been mainly due to non-
availability of archaeological, epigraphic or numismatic data or
confusion of chronology and genealogy in literacy accounts. During
the last two decades a paradigm shift has taken place in understanding
the missing links of Indian history which is mainly because of the new
archaeological material recovered throughout the country through
excavations and discoverigdthough the period after the downfall the
Kushans and the rise of Guptas or the period at the beginning of the
Harappan age or the period of ¥edic era have also been considered
as dark age, but the most prominent dark age has been considered to be
the period after the late Harappans6" century BCE) to the time of
Buddha and Mahavira(6" century BCE) which has a time span of no
less than one thousand years. It has been called dark agé asitieik
genealogy of dynasties have mainly confusing informations, probably
due to copying of manuscripts atfdifent points of time and also due
to non-availability of archaeological data till recent past from the sites.
Recent archaeological investigations suggest that in early years
during the above period (c. l@entury BCE to c. '6 century BCE),
the iron technology was evolved which revolutionized the material
culture distinctly visible in the levels of the later half of the second
millennium BCE in the northern Southsia where 16 Greatt&es
emepged. The date of the beginning of iron smelting in India on the
basis of the evidence from Gufkral, DadupgJalhar, Raja Nal Karila
and also from sites dhar culture may well be placed as early a$§ 16

* Additional Director General (Arch.fArchaeological Survey of India, Janpath,
New Delhi-110001.
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century BCE and by about the early decades of tiHec&Btury BCE

iron smelting was done on a higger scdlbis is the period when
Painted GreywWare and Northern Black Polishalare emeged as
main ceramics in the northern India, again suggesting a technological
change in development and urban growth. In peninsular India
archaeological data from excavations at Hallur (Karnataka),
Adichannallur (&mil Nadu) suggest the beginning of iron age around
1000 BCE.The evidence from Komaranhalli (Karnataka) show that
smiths produced lge iron objects, implying that they had already been
experimenting the technology for centuriéhe literary evidence
throughout the world including SanskMedic literature, Chinese
literature, Avestan gathas and Hebrew Bible indicate that everywhere
iron age followed the bronze agéne same happened in India also and
before the advent of iron technology every part of the country had
undegone into Chalcolithic and coppbronze age phase including the
Harappan phase in Saraswati, Indus, Baluchistan upto Gujarat and
Maharashtra in the southern area of its ext€his is evident in the
spread of Chalcolithic cultures in Central india, Gujarat and Deccan at
Ahar, Navdatoli, Kayatha, Prabhas culture, Rang®anas Cultures,
Malwa cultures, Savalda, Daimabad, Prakash, Nevasa Inamgaon etc; in
Ganga valley anfindhyan region admbkhedi, Bagaon, Ochre Colour
Pottery culture related sites, sites such as Chirand, Lahuradeva, Narhan,
Imlidih, Jhusi, SonpyiPandu Rajar Dhibi, Mahisdal, Koldihwa, Kakoria
etc and in south at Maski, Piklihal, Brahmagiri, Sanganakallu,
Tekkalakotta, HallyrT. Narsipur having Chalcolithic fafity in ceramics.

With the passage of time chalolithic cultures geer into iron age
cultures as visible in late phase of Malwa and Jorwe cultures with
representations at Nagda, Eran, Chichli Ahdr in the latter half of the
second millennium BCE. Megalithic sites in central India, Deccan and
south also represent the iron age culture while Painted \Bagg and
Northern Black Polishewvare are the predominant ceramics of iron age
whose evolution around $2entury BCE has been suggested ongelar
number of evidence from radiometric dates from many Sites.PGW
levels at Noh andtranjikhera had already established the early beginning
of the culture in 1" and 12 century BCE and after excavations at
Ayodhya followed by evidence from many sites in middle Garaliey
the same origin has been ascribed to the MBIRe culture which has
common shapes and overlaps at many sitesREGW

The early association of NBPW was suggested by Marshall after
his excavations at Bhita (800 BCE) and later around 500 BCE after his
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excavations afTaxila. Many early historical sites were excavated
afterwards in the middle and latter half of thé 2@ntury and some of
them yielded samples which were dated and others where samples
were not collected, the NBPW levels were dated on relative dating and
comparative studies. In this process for nearly half a century a generally
accepted date of NBPW was considered by most of the scholars to be
about 600 BCE to 200 BCE. Howeyéhe dates from Mathura, Noh,
Sohgaura, Jhusi and Korkai etc. still suggested dates of NBPW before
600 BCE.

1. Mathura (@) 730 BCE (730 + 150 BCE)
(i) 660 BCE (660 + 100 BCE)
2. Noh 685 BCE (685 + 15 BCE)
3. Sohgaura ® 756 BCE
(i) 692 BCE
4. Jhusi 680 BCE (680 + 90 BCE)
5. Korkai (T.N.) 805 BCE (755 + 95 BCE)

The excavations af\yodhya (2002-03) provided definite and
elaborate evidence of early introduction and continuity of NBPW which
could be placed at least 500 years earlier than what was considered.
The consistent 7 dates of NBPW are significant which provide a time
span of about 1250 to 200 BCE.

Ayodhya
Trench Depth Dates in BP Calibrated Dates
(in BC)

J3 (i) 620-622cm 2660 + 90 (710 BC) 900-790 BC
(i) 622-625cm 2270 + 80 (320 BC) 400-200 BC
(i)  680cm 2480 + 70 (530 BC) 790-410 BC
(iv) 680cm 2730 + 80 (780 BC) 970-810 BC

G7 0] 9.15cm 2830 + 100 (880 BC) 1190-840 BC
(i) 11.0cm 2860 + 100 (910 BC) 1210-900 BC
(iii) 11.53 3200 + 130 (1250 BC)  1680-1320 BC

Following theAyodhya evidence, at least seven more sites provided
early dates of NBPWevels in the beginning of the present century
The early dates from such levels are mentioned below :

1. Jhusi (i) 799 BCE (2590 + 90 BP)
(i) 763 BCE (2500 + 90 BP)
2. Charda 764 BCE
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3. Agiabir (i) 696 BCE

(i) 797 BCE
(i) 889 BCE
4. Juafardih (i) 1259 BCE (3010 = 90 BP)

(i) 1562 BCE (3280 = 90 BP)
(i) 1002 BCE (2850 + 80 BP)
(iv) 857 BCE (2740 + 100 BP)

5. Gotihwa 1310 + 930 BCE
(Nepal)
6. Rajdhani (i) 997-805 BCE
(i) 812 BCE
(i) 885 BCE
7. Kolhua 3060 + 140 BP (Cal. 3250 + 160 BP or
(\aishali) 1300 BC)

G Verardis excavations at Gotihwa in Nepal yielded seven more
samples dating between 900-400 BCE and the same were determined
usingAMS by BetaAnalytic Inc. (USA).

Fresh investigative studies in recent times indicate the evolution
and developments of early settlements in northern SaAsth and
provide evidence on rise of civilizations emieg from the Neolithic
farming communities through chalcolithic cultures. In this process the
settlements in groups can be indentified located within pockets of geo-
political boundaries which are comparable to Yeglic janas which
definitely came into existence in the third millennium BCE and were
transformed into janapadas and mahajanapadas towards the end of the
second millennium BCE or the beginning of the first millennium BCE,
much before their normally accepted period of the sixth century BCE
by which time they had been fully established with various urban centres.

Archaeological investigations at the ancient city sites in northern
SouthAsia indicate their early settlements going back to the second
millennium BCE in most of the cases. Most of them can be identified
with the city sites mentioned in the latéedic Sanskrit literature of
AranyakasandBrahmanasand fall in the early Pali and Prakrit Buddhist
and Jaina texts in the context of Sixteen GreateS gshodasha -
mahajanapadgs These early settlements of the second millennium
BCE became significant urban centres in the beginning of the first
millennium BCE, much before the time of compilation of Buddhist and
Jaina texts.The prominent city sites became the capital of the
mahajanapadasthe process of developments of the janapadas and
mahajanapadas continued in the early historical age when finally they
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were meged and unified under the Magadha empire around fourth
century BCE. In this context, the evidence of settlements at these city
sites of the great mahajanapadas going back to the second millennium
BCE from Sarai Khola @xila) and Pushkalavati (Charsadda) in
Gandhara; BMAC and Gandhara Grave Culture sites in Kamboja; Bairat,
Gilund and Ojiana in Matsya; Mathura, Sonkh and Noh in Surasena;
Hastinapura, Hulas adamgirpur in Kuru;AhichchhatraAtranjikhera,
Kannoj, Sankisa and Kampilya in Panchala; Ujjain, Kayatha, Nagda,
Ahar in Avanti; Eran andTripuri in Chedi; Kaushambi and Jhusi in
Vatsa; Rajghat-Sarai Mohana in Kasypodhya,Ssravasti, Lahuradewa,
Siswania in Kosala; Rajdhani, Narhan, Sohgaura in Malla; Rajgir
Chirand and Juafardih (Nalanda) in Magadiajsali and Lauriya
Nandangarh invrijli, Champa and Oriup imMnga andAdam and
Inamgaon inAsmaka provide valuable data. In view of the
archaeological evidence from the sites of the mahajanapadas it could
be authentically concluded that these political principalities and states
were well established during the second millennium BCE, though the
settlements started at many of these sites even much earlier with
transformation from chalcolithic age to iron age cultures.

The recent scientific dating of samples have enriched our knowledge
and have been successfully changing the earlier concept of association
of certain ceramics limited to certain peridthe results of new data
show the antiquity of some sites go back from sixth-seventh century
BC to fifteenth-sixteenth century BCThe new dates from NBPWvels
at Ayodhya, Agiabir, Jhusi, Rajdhani in Uttar Pradesh and Gotihwa
(Nepal) and Juafardih and Kolhua (Bihar) have added a new chapter in
understanding the origin and development of early historic archaeology
of the region.Thus early dates from Ganwaria, Prahlad@iswania,
Khairadih, Takiaper Dadupur and Mathura should not be just ignored
which may not be accidental and caused due to wildfire, but may be
due to human activitySimilarly the early evidence of neolithic and
chalcolithic phases in the region require special attention for
understanding their origin, development and material culture.

The new evidence give didient material to fill the gap between
the time of the disappearance of the Harappan Civilization and the
beginning of early historical period when the so called second
urbanization took place which is expected to remove the myth of any
dark age in the history of India. Even the age of\tadic civilization
and the beginning of the Harappan civilization is considered sometimes
as dark age for want of enough evidence. But in recent times that era
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has also been studied with more careful approBich.C14 dates from
excavations at Bhirrana (district Hissataryana) readily agree with
the accepted known chronology of the Harappan Civilization starting
from Early Harappan to Late Harappan. But for the first time, on the
basis of radio-metric dates from Bhirrana the cultural remains of pre-
Early Harappan horizon go back to the time bracket of 7380 BC to
6201 BC representing the Haki&are Culture. Howevethe significance

of this early dating cannot be denied keeping in view a consistency
which was not noticed earlier from any other excavated Harappan site
from this region/ or elsewhere.

The archaeological material of such an early date noticed from
Bhirrana appears to be an adaptation of the Neolithic tradition from the
region which are still not satisfactorily explored or interpreted because
Haryana, Rajasthan and adjoining Gujarat in India and Cholistan in
Pakistan continued for a longer time in hurdatherer stage of
Mesolithic period and evolved in the later period with food production.
It has been found by Mani that the clay ‘Mother Godess’ figurines from
the levels dating back to ¢.6000 BC from both Mginh and Bhirrana
have marked similarity

It has been noticed that except in Hakra/Saraswati valley where
settled life started from subterranean dwellings providing structural
stages of development, all other regions have their own cultural traits
which could not produce any such evidence whose origins are obscure
till they reached to the point of urbanization in their own regidre
radio-metric dates from Bhirrana, Rakhigarhi and Kalibangan show the
clear developmental stages of Harappa culture in Indo-Pak sub-continent,
thereby suggesting Haryana and Rajasthan as the epi-centre of pre-
Harappan culturesthus the ‘Lost'Saraswati/Hakra valley laid a new
foundation for urban life and set in motion one way or angtier
status of Indus-Saraswati region as the cradle of Saidim civilization.

When the site of Melgarh was excavated by a joint team of Pak
and French archaeologists in Baluchistan from 1974 to 1985 and the
C14 dates of 87" millennium BCE were found, the archaeologists
were taken aback as civilization of the sub-continent was pushed back
to almost 3000 years earlier than what was considered then. But later
from 2004 to 2006, excavations conducted by the Nagpur Excavation
Branch of theASI brought amazing results and scientific dates
contemporary to Melgarh. The study conducted now suggests that
while the earliest levels at Maarh were of Neolithic age and separate
from the subsequent levels, the earliest levels at Bhirrana yielded
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ceramics having some of the types continuing in the later periods and
thus suggesting a continuity in culture, right from the middle of the 8
millennium BCE onwards which continued at the site till about 1800
BCE. This is well attested by radiocarbon dates.

More archaeological excavations are required in Haryana, Cholistan
and other regions of Baluchistan, Sindh and Punjab for clear
understanding of the beginning of civilization in this regiaindg of
climatic conditions may also be essential in understanding erosions of
habitational deposits of Hakra ware culture in Rajasthan and area
around as per palynological data from lakes which suggest that around
7500 BCE the rainfall was too muchhe evidence from Mebarh,
Cholistan and Saraswati valley clearly suggest that the region was under
the neolithic-chalcolithic cultural activities between the 7 4"
millennium BCE, with a limited use of coppdihe Hakra river basin
in Cholistan, which is a continuation of ‘Lost’ Saraswati valley has
yielded a set of pottery in exploration known as ‘Hakra ware’ whose
stratigraphic position has now been assigned at Bhirrana in excavation,
thereby confirming that the cultural level achieved in the valley of
‘Lost’ Saraswati river is the cradle of Indian civilizatidrhis factual
position could be further confirmed from the excavations at Ganweriwala
near Derawar Fort or some other suitable site in Cholistan area of
Bahawalpur fte in Pakistan so that the antiquity of Hakra ware
including settlement pattern could be placed in a wider context.

46 DIALOGUE, Volume-15 No. 1



The Origin of Indian Civilization buried
under the sands of ‘Lost’ River
Saraswati

K.N. Dikshit* and B.R. Mani*

The Indus Civilization since the excavations at Harappa and
Mohenjodaro in the early 20century was considered as one of the
most ancient civilizations at par with the Egyptian and Mesopotamian
civilizations. The regional dynamics of this culture were further brought
to light and its distribution was found in ader area with more sites
explored on the banks of dried river Saraswati, now known as Ghaggar/
Hakra and its tributaries. In the post-partition period, gelaaumber of
sites were explored and some of them excavated on both sides of the
border Harappa was again put to excavations by Mortiidbeeler in
1946-47 where a painted red ware pottery was found from the pre-
defence level and was compared to other pre-Harappan cultures in
Pakistan. It may be added that the excavations at Kot-diji in 1958
entirely changed the stratigraphical position of Harappan culture by the
discovery of a pre-Harappan level known as Kot-dijian where a ceramic
different from the Harappan repertoire was noticed (Khan 1965). In
1960-61 in India, Kalibangan, a site in the ‘lost’ Saraswati plain was
excavated which confirmed the Kot-dijian sequence ¢étall. 2003).

In a recent study jointly made by the authors, the preliminary
results of their investigation of data from early sites of Indo-Pak sub-
continent such as Metrh in Baluchistan (Jarrige al. 1995), Rehman
Dheri in Gomal plains (Durrani 1988), Jalilpur (Mughal 1974) and
Harappa Kenoyer 2011) in Punjab and Bhirrana, Kunal (Khatri and

* Former Joint Director Generalrchaeological Survey of India and General
SecretarylndianArchaeological SociefyNew Delhi.
* Additional Director GeneralArchaeological Survey of India, New Delhi.
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Acharya 1994-95), Baror (Saet al. 2004-2005), Sothi, NohaBiswal,
Banawali (Bisht 1999), Kalibangan (Let al. 2003), Girawad (Shinde

et al. 2008) and Rakhigarhi (Nath 2001) in India besides many others
suggests that Indian Civilization erged in the 8 millennium BCE in
GhaggatHakra and Baluchistan aréghese pre-Harappan cultures were
thoroughly studied and M.R. Mughal proposed that instead of calling
them pre-Harappan, these cultures should be called as Early Harappan.
He further outlined that the brick sizes of 1:2:4 were also present in
pre-Harappan levels and a few of the ceramics of these levels where
also responsible for the makeup of the mature Harappan civilization.

The Saraswati Basin in the s
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Fig. 1: The Saraswati Basin in thé"5 2@ Millennium BCE showing Hakra
ware and Early Harappan sites in India and Pakistan

Excavations were carried out at Mgarh, Jalilpur and Harappa in
Pakistan and Bhirrana, Kunal, Rakhigarhi and Baror in India which
changed the entire scenario by getting entirely a separate horizon below
the early Harappan levels. Mughal has called this pottery complex as
Hakra ware culture, but could not ascertain their stratigraphical position
from any site especially in the Hakra valley or other adjoining sites in
the Cholistan region (Plate 1-5). In excavations at Harappa, Hakra
ware has been called as Ravi ware (Plate 6) and for a long time in
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India, it was assigned as Sothi-Siswal ware which coexisted with Early
Harappa.

The chronological position of Hakra ware in relation to radiometric
dates recently received, are compelling enough to revise the whole
issue in a stratigraphical frameworko go further a detailed
examination of these sites also from the angle of study of their material
culture including potteryclay figurines, household objects, living
patterns etc. was taken up.

In northern Pakistan except at Mghrh, the cultural stages are
not so demarcated and neolithic way of life continued amidst a cluster
of smaller settlements till the early/mature Harappans did not completely
occupy the scene by constructing monumental buildings, grid pattern
planning, granaries, script, various crafts and ritual. Indo-Pak sub-
continent has other sites belonging to the next period such as Rakhigarhi,
Siswal, Banawali, Balu, Girawad, Kunal, Kalibangan or Baror in India
and Harappa JalilpuiGumla, Nausharo, Rehmandheri or Kotdiji in
Pakistan which show the continuity of traditions with regional variations
till we reach the stage of mature Harappan Culture (Dikshit 1980,
1984, 2010, 2012, Mani 2005).

From the survey of the excavated data it is noticed that these pre-
Early Harappan sites in Sindh-Baluchistan region are identified by a
culture complex present at Mefarrh in the first half of @ millennium
BCE (Period Ill), whereas in northern Punjab by a neolithic-chalcolithic
assemblage in Gomal plains (Gumla period Il, Rehman Dheri period 1)
and at Harappa and Jalilpur by Ravi culture. In Cholistan and Saraswati
valley, it is Hakra ware which dominates the pre-Harappan horizon.

The C14 dates from excavations at Bhirrana (district Hissar
Haryana) readily agree with the accepted known chronology of the
Harappan Civilization starting from Pre Harappan to Mature Harappan.
But for the first time, on the basis of radio-metric dates from Bhirrana
the cultural remains of pre-Early Harappan horizon go back to the time
bracket of 7380 BCE to 6201 BCE representing the Hakna Culture
(Plate 7). Howeverthe significance of this early dating cannot be
denied keeping in view a consistency which was not noticed earlier
from any other excavated Harappan site from this region/ or elsewhere
(Table 1).The samples from the earliest levels at Bhirrana have C14
dates determined in the Birbal Sahni Institute of Paleobotany which are
7570 — 7180 BCE (8350 + 140 BP), 6689 — 6201 BCE (7590 + 240
BP), 6200 — 5850 BCE (7150 + 130 BP), 5316 — 4775 BCE (6120 *
250 BP), 4714 — 4360 BCE (5700 + 170 BP) and 3970 — 3640 BCE
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(4990 = 180 BP).The early C14 dates are also available from
KalibanganThe sampldF — 439 which was rerun has provided a time
bracket between c. 5600 — 5224 BJHEe earliest dates from Rakhigarhi
and Girawad have been determined by C14 method as belonging to the
late 3" and early # millennium BCE.

Proposed Chonology of Bhiranna (after Dikshit and Mani 2012)

Classification of dates Relative Chonology Time Bracket

| 7570-7180 BCE Period | (Neolithic) C. 7500-6000 BCE
6689-6201 BCE

Il 6200-5850 BCE Period I1A C. 6000-4500 BCE
5316-4775 BCE (@nsitional Period)

Il 4714-4360 BCE Period IIB C. 4500-3000 BCE
3970-3640 BCE (Early-Harappan)

3370-2890 BCE
3100-2880 BCE
3020-2700 BCE
IV 2920-2640 BCE Period IlI C. 3000-1900 BCE
2880-2580 BCE (Mature-Harappan)
2856-2414 BCE
2471-2273 BCE
2310-1980 BCE
V 1950-1640BCE Period IV C. 1900-1600 BCE
1878-1839 BCE (Late-Harappan)
1641-1287 BCE

The above relative chronology goes in order if we accept the
beginning of Harappa culture to ¢. 3200-3000 BCE, advanced by
Marshall but was shortened kyheeler who compared this civilization
at par with Mesopotamian and Egyptian civilizatiohie C 14
laboratories afIFR, Bombay and PRlat Ahmedabad also provided
late dates which were later on pushed back by calibrations.

From the above dates it appears that the site was under continued
occupation, although it is di€ult to explain the cultural developments
betweerc. 6000 BCE to 4500 BCE which is a transitional phase of the
agro-pastoral communities from neolithic to chalcolithic heralding the
incoming of early Harappan groupehe radio-metric dates which are
from different trenches and levels clearly suggest that people occupy
the spots and leave them according to their requirements, in some cases
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immediately after occupying and in others they continlieese
possibilities are inherent in human character

Table 2: Radiometric dates fom Rakhigarhi

SIM BSIP Ref Ref No. Radiocarboalibrated
Age Age
(Yrs BP) (Yrs BP)

S-4168 BS-3313 No0.86, RGR-2, 1080 CM  5410+-1006180+-50
S-4169 BS-3314 No.43, RGR-1, 3.2-3.3 CM 5230+-906030+-40
S-4179 BS-3323 No0.223, RGR-2,8.45m  3910+-106350+-100
S-4180 BS-3324 No0.213, RGR-2,8.45m 5200+-106910+-130
S-4181 BS-3325 No0.155, RGR-2, 0.74CM  4690+-120 5450+-80
S-4186 BS-3340 No.59, RGR-1, 2.70 M 3740+-70 4090+-80
S-4188 BS-3342 No.51, RGR-6,4.32 M 4950+-3105680+-340
S-4190 BS-3344 No0.46, RGR-1, 4570+-1006230+-60
S-4191 BS-3345 No.37, RGR-1, 2.55-2.70 M 4430+-8(060+-40
S-4197 BS-3350 No.28A, RGR-1, 200-205 CM 4650+-90 5410+-90
S-4199 BS-3352 No.35, RGR-1, 240-250 CM 3840+-70 4270+-60
S-4200 BS-3353 No0.43, RGR-1, 320-330 CM  3810+-4200+-100

(CourteAychaeological Survey of India)

The archaeological material of such an early date noticed from
Bhirrana appears to be an adaptation of the Neolithic tradition from the
region which is still not satisfactorily explored or interpreted because
Haryana, Rajasthan and adjoining Guijarat in India and Cholistan in
Pakistan continued for a longer time in hurdatherer stage of
Mesolithic period and evolved in the later period with food production.

It has been found that the clay ‘Mother Goddess’ figurines from the
levels dating back to ¢.6000 BCE from both Mgrh and Bhirrana
have marked similarity (Plate 8).

On the basis of study of material from Bhirrana it has been noticed
that except in Hakra/ Saraswati valley where settled life started from
subterranean dwellings providing structural stages of development, all
other regions have their own cultural traits which could not produce
any such evidence whose origins are obscure till they reached to the
point of urbanization in their own regiohhe radio-metric dates from
Bhirrana, Rakhigarhi and Kalibangan show the clear developmental
stages of Harappa culture in Indo-Pak sub-continent, thereby suggesting
Haryana and Rajasthan as the epi-centre of pre-Harappan cultuies.
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the ‘Lost’ Saraswati/ Hakra valley laid a new foundation for urban life
and set in motion one way or anoth#ris region as the cradle of
Indian civilization.

When the site of Melgarh was excavated by a joint team of Pak
and French archaeologists in Baluchistan from 1974 to 1985 and the
C14 dates of 8 — 7" century BCE were found, the archaeologists were
taken aback as civilization of the sub-continent was pushed almost
3000 years back than what was considered then. But later from 2004 to
2006, excavations conducted by the Nagpur Excavation Branch of the
ASI brought amazing results and scientific dates contemporary to
Mehmarh. The study conducted now suggests that while the earliest
levels at Mehgarh were of Neolithic age and separate from the
subsequent levels, the earliest levels at Bhirrana and Kunal yielded
ceramics and antiquities having some of the types continuing in the
later periods and thus suggesting a continuity in culture, right from the
middle of the 8 millennium BCE onwards (Plate 9, 10 &)lwhich
continued at the site till about 1800 BChhis is well attested by
radiocarbon dates.

More archaeological excavations are required in Haryana, Cholistan
and other regions of Baluchistan, Sindh and Punjab for clear
understanding of the beginning of civilization in this regiotud$ of
climatic conditions may also be essential in understanding erosions of
habitational deposits of Hakra ware culture in Rajasthan and area around
as per palynological data from lakes which suggest that around 7500
BCE the rainfall was too muchihe evidence from Megarh, Cholistan
and Saraswati valley clearly suggest that the region was under the
neolithic-chalcolithic cultural activities between tHe-7" millennium
BCE, with a limited use of coppérhe Hakra river basin in Cholistan,
which is a continuation of ‘Lost’ Saraswati valley has yielded a set of
pottery in exploration known as ‘Hakra ware’ whose stratigraphic
position has now been assigned at Bhirrana in excavation, thereby
confirming that the cultural level achieved in the valley of ‘Lost’
Saraswati river is the cradle of Indian civilizatidinis factual position
could be further confirmed from the excavations at Ganweriwala near
Derawar Fort or some other suitable site in Cholistan area of Bahawalpur
State in Pakistan so that the apiity of Hakra ware including settlement
pattern could be placed in a wider context.
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Plate 1: Jalilpur 1971: lowest Hak¥ares (Period- I) and Kot Dijian
(Period-11, above) in the trench (courtesy M.R. Mughal)

Plate 2: MudAppliqué and Multiple Incised lines of the Hakiares
(courtesy M.R. Mughal)

54 DIALOGUE, Volume-15 No. 1



Plate 3: Jalilpur — | & Il Pottery painted with white and black on red,
black and brown on red or white slip (courtesy M.R. Mughal)

Plate 4:The Hakra MudAppliqué Ware from Jalilpur (courtesy M.R. Mughal)
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Plate 5: The Hakra MudAppliqué ware from Cholistan
(courtesy M.R. Mughal)

Plate 6: Hakra Mudppliqué Ware from Harappa (Ravi Culture)
(courtesy R.H. Meadow and J.M. Kenoyer)
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Plate 8: Comparison of Mother Goddess figurines from
Bhirrana and Melyarh

Plate 9: MudAppliquéWare, BicroméNare and Incised Pottery from
Bhirrana, Period | (after L.S. Rao)
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Plate 10: Bhirrana Antiquities from period | (after L.S. Rao)
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Plate 1.: Pottery from Kunal (after J.S. Khatri and Atharya)
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The Sarasvati and the Civilization She
Watered

Michel Danino*

Explorations

When in the eayl 1920s, archaeologists discovered at Harappa and
Mohenjo-daro the first urban growth of the Indian subcontinent, they
named it “Indus/alley” or “Indus” civilization.The reason was simple:
it was thought to extend no farther than the Indus basin, with a few
minor sites in Baluchistaithe name stuck, although with an alternative:
the “Harappan” civilization, in accordance with the archaeological
tradition of naming a culture after the first type site to come to light.
But for a strange twist of fate, we might be using a verfedintly
term today: the “Ghaggavalley,” or “GhaggarHakra,” or perhaps
“Kalibangan civilization.” Thereby hangs a tale, grippingly told by
historian Nayanjot Lahifi.A few years before the existence of an Indus
civilization was understood, a young lItalian scholarigi Tessitori,
was busy collecting the rich bardic lore of Rajasthan, moving from
village to village on camel back. John Marshall, who then directed the
Archaeological Survey of India (and later the excavations at Mohenjo-
daro), asked him to conduct a few excavations for the Survey as he
moved aboutAt the end of 1917Tessitori stopped at the twin mounds
near the village of Kalibangan in the thetat® of Bikaner The
prominent mounds, on the southdyank of a dry river known locally
as the Ghagar arrested his attention: he wrote in his report that they
contained “vestiges of a very remote, if not prehistorical anticity”

* French-born Michel Danino has been living in India since 1977, researching and
writing on Indian civilization and culture. His recent titles @re Lost River:
On theTrail of the Sarasvati (Penguin Indian, 2010), Indian Culture and India's
Future (DK Printworld, 201) and The Dawn of Indian Civilzation and the
ElusiveAryans (forthcoming). He is currently guest professor a@indhinagar
and visiting faculty at IIM Ranchi.
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a remarkablyprescient observation, at a time when almost nothing was
known of India’s prehistory Inexplicably Tessitori omitted from his
report the three seals he had found at Kalibangan (and tragically died
of illness in 1919, at the age of 32); had he published them, they would
certainly have drawn Marshallattention to the site, and it might have
been the first “Harappan” site to be properly explored.

Much later Marshall suspected that the Harappan civilization
extended eastward beyond the Indus river and its tributaries. However
the task of proving this conjecture was left to the famous and
indefatigable exploreMark Aurel Sein. At the age of 78, he led an
expedition to the tates of Bikaner and Bahawalpur (the former now
part of Rajasthan, the latter now part of Pakistabholistan desert).
Stein’s fascination for inhospitable regions is probably what drew him
to the Great Indian Desesttlesolate landscape of endless sand dunes,
and to the wide valley of the Ghaggar (and its continuation, generally
known as “Hakra”). But as a Sanskritist, he was also intrigued by the
legend of the lost Sarasvati; the title of his 1942 papkich gave a
brief account of his findings, makes that clear: SArvey ofAncient
Sites along the ‘LostSarasvati Rivel® (He wrote a more detailed
report the next yeawhich remained unpublished until 1989.

Like most nineteenth-century explorers of the regidrjrSwas
struck by “the width of its dry bed within Bikaner territory [i.e.,
downstream of Hanumangarh]; over more than 100 miles [160 km], it is
nowhere less than 2 miles [3.2 km] and in places 4 miles [6.4 km] or
more.” He also recorded numerous mounds along the bed of the
GhaggarHakra: “The lage number of these ancient sites contrasts
strikingly with the very few small villages still on the same grownthe
region had clearly supported a muclgkar population in the past, an
observation already made a century earlier by British topographers and
geologists.

Yet, in Bikaner hurriedly moving from mound to moundieth
failed to understand their epoch and culture. It is only in Bahawalpur
along the dry course of the Hakra, that he established for the first time
the existence of sites related to Harappan culflaking all periods
together he identified some eighty new sites—a rich harvest, and the
last of his considerableontributions to the archaeology of the
subcontinent.

The Sarasvati Riddle

Before we proceed with archaeological discoveries in the region,
we must pause and ask whin the first place, explorers and
archaetogistshad come to identify the Ghageldakra’s dry bed with
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the SarasvatiThere are two simple reasons for this, perfectly
summarized byurel Sein himself:

In at least three passages of Rigvedamentioning the Sarasvati,
a river corresponding to the present Sarsuti and Ghaggar is meant. For
this we have conclusive evidence in the famous hymn, the “Praise of
the rivers” Nadistuti[10.75.]) which, with a precision unfortunately
quite exceptional inVedic texts, enumerates tl8arasvaticorrectly
between thevamuna(Jumna) in the east and tisaitudrior Sutlej in
the wes€

This mention of a “mighty” Sarasvati between Yeanuna and the
Sutlej is what had led nineteenth-century Indologists—long before the
discovery of Harappan sites—to accept the Ghaggakra’s
identification with theVedic SarasvatiThe map shown in fig. 1, taken
from a French book published in 1881, reflects the consensus among
scholars like H. HWilson (1840), Louid/ivien de Saint-Martin (1855),
Max Muller (1859), C. FOldham (1874), MonieWilliams (1875) A.
Weber (1878), Julius Eggeling (1882), R. D. Oldham (1887), among
many othes.
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Fig. 1. Map of the “Sapta Sindhu (Land of the Seven Rivers)” published
in a 1881 Fench book on adic India, with the Sarasvati identified with the
Ghaggar and located between them(na and the Sutlej. (The map adds the
rivers’ Sanskrit and Gzek names.)
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The second reason is, in Haryana and Punjab, a persistent tradition
that remembers the lost rivéx small stream flowing down from the
Shivalik Hills (the “present Sarsuti,” aseth referred to it), numerous
holy sites connected to Sarasvati in the Kurukshetra region, the mention
of the river in this same location across much ancient Sanskrit
literature—from theBrdhmanasto the Mahabhéarataand many
Purdnas—all concur to establish its existence there in some bygone
age. (The tradition of an invisible Sarasvati at ttineni sanganof
Allahabad is a much more recent orgng Mahabharata for instance,
not only locates the Sarasvati betweenYthamuna and the Sutlej, but
also describes the river as “disappegiinto the sands,” which matches
its observed desiccation.

Further Explorations

World War 1l and Indias Partition delayed further search for
Harappan sites in what we can now call the Sara¥adifly, or, more
appropriately the Sarasvati basin. It was only in 1950-52 that Indian
archaeologisimalananda Ghosh followed ineéin’s footsteps, making
up for the lattels oversight on what was now the Indian side of the
GhaggaiHakras bed. Ghosh identified 25 sites displaying a “true
Harappa culture’—the easternmost being Kalibangan. He rightly
suspected that more sites were bound to come to light further east, and
concluded in the meantime that “the valleys of the Sarasvati and the
Drishadvati must be regarded as very rich indeed in archaeological
remains.” (The Vedic Drishadvati river has been identified by most
scholars with the Chautang, which flowed south of the Ghafaing
it downstream of Kalibangan, near todaySuratgarh in northern
Rajasthan).

While Aurel Sein will be remembered for being the first to identify
Harappan sites in what is now Cholistan in PakistanGGhosh will
earn the same honour in northern Rajasthan.

Ghoshs suspicion that sites would be identified “further east” soon
found confirmation: since the 1960s, further explorations of the region
(including Indias portion of the Punjab and the Chautangpurse in
Haryana) have brought to light hundreds of sites related to various
phases of Harappan culture, the best known of which include Kalibangan,
Mitathal, Banawali, Rakhigarhi and Bhirrana. From the 1950s, parallel
surveys have been taking place in Gujarat by S. R. Rao (who discovered
the famous port town of Lothal in 1954), followed by .J.JBshi
(Dholavira in 1966) and others. Harappan sites were later identified as
far south as th&apti in Maharashtra.
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On the Pakistani side of the Ghaggtakra valley Mohammad
Rafiqgue Mughal retracedlurel Sein’s explorations and in the 1970s
surveyed 363 pre-urban, urban and post-urban sites of the Harappan
tradition in Cholistan alone, a rich harvest that changed forever our
understanding of this civilizatich.

Sarasvati vs. Indus

As a result of those explorations, its total extent is now thought to be
almost one million square kilometres, and a few years ago, U.S.
archaeologist Gregory Possehl listed some 2,600 Sitkis number
includes sites belonging to three distinct phases, generally called “Early”
(or pre-urban), “Mature” (or urban) and “Late” (or post-urb@mnyhich
correspond roughly to the epochs 3500-2700, 2600-1900 and 1900-
13008cE.

Table 1 summarizes the present count of sites in the Sarasvati
basin, but we should keep in mind that many sites have two or all three
phases, so that the actual geographical count will be less than the totals
shown in the last column—probably around 1,500.

Sarasvati basin(east to west)  Early Harappar3500-270Qce
Mature Harappa2600-190(sce Late Harappari900-130Gce
Total

Haryana 558 114 1168 1840
Punjab (Indias) 24 41 160 225
Rajasthan 18 31 0 49

Cholistan (Pakistan) 40 174 50 264
Total 640 360 1378 2378

Table 1. Distribution of Harappan sites in the Sarasvati basin, adapted
from a list compiled by S..Rsupta (with inputs from GPossehl and
M. Rafique Mughal}!

Let us now look atable 2, which covers all regions of the now
extended Harappan civilization:

Regions of the subcontinent Early Harappan Mature Harappan
Late Harappan Total
Sarasvati basin (s@able 1) 640 360 1378 2378

Uttar Pradesh 2 32 10 44
Himachal, Jammu & Delhi 1 - 4 5
Guijarat 11 310 198 519

Indus basin & western Pakistan 367 416 12 795
Total 1021 1118 1602 3741
Table 2. Overall distribution of Harappan sites.
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The same caveat applies: the grand total of 3,741 sites may translate
into anything between 2,000 and 2,500 actual settlements. Be that as it
may, we notice that the 360 “Sarasvati sites” of the Mature (i.e., urban)
phase account for 32% or nearly a third of all sites belonging to that
phase: the region was plainly a major heartland of the Harappan
civilization. The proportion rises to 63% for the Early Phase and 86%
for the Late Phase, before and after the collapse of the urban order

If, then, 360 Mature sites were located in the basin of the Sarasvatj,
should the Harappan civilization not be renamed “Indus-Sarasvati
civilization”? Such was the designation proposed by the late Indian
archaeologist S..RGupta in 1989Although it is imperfect—since it
still leaves out most of Gujarat310 Mature Harappan sites, another
chunk of 30%—it is nevertheless more precise than the limitative “Indus
civilization.”

Recently British archaeologist Jane Mcintosh commented on the
discoveries of Mughal and others in these words:

This work revealed an incredibly dense concentration of sites, along
the dried-up course of a river that could be identified as the “Saraswati”
... Suddenly it became apparent that the “Indus” Civilization was a
misnomer—although the Indus had played a major role in the rise and
development of the civilization, the “lost Saraswati” Rj\jadging by
the density of settlement along its banks, had contributed an equal or
greater part to its prosperity

Which led her to the following conclusion on the issue of
terminology:

Many people today refer to this Early state as the “Indus-Saraswati
Civilization” and continuing references [in her book] to the “Indus
Civilization” should be seen as an abbreviation in which the “Saraswati”
is implied??

It will, however, take time for the final terminology to be fixed, as
theAryan invasion theory has needlessly muddled the Saraswaiférs:
the rivers close association with Harappan sites builds a bridge between
theRig-\edaand Harappan culture, which has not been to the liking of
proponents of a “pre-Aryan” Indus civilization. But that need not concern
us here: whatever name we may give it—other proposals include
“Sindhu-Sarasvati” and “Sarasvati-Sindhu”—its debt to the vanished
river is now archaeologically establishefls the eminent Indian
archaeologisV. N. Misra put it in 1993:

The lage number of protohistoric settlements, dating fro@000
Bc to 15008c, could hae flourished along this river only if it was
flowing perennially®
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Let us also be clear that this perspective in no way involves a
rivalry with the Indus: contrary to what a few scholars have tried to
argue, highlighting the Sarasvati by no means belittles the Indus; so far
no city comparable to Mohenjo-daro has been dug out in the Samsvatl’
basin.And although we cannot safely define the cultural or political
traits of each of the Harappan regions, there is, at least, no evidence
that they were ever in conflict with one anoth@ompetition, perhaps;
cooperation, surely

The River's Disappearance

The end of the urban or Mature Harappan phase remains a mystery:
what ould have caused the collapse of this well-oiledjdbr peaceful,
extensive urban phenomenon that had been in existence for some seven
centuries? Numerous factors have been discussed, ranging from
economic decline or political turmoil to drought and ecological
degradationThere is no consensus among archaeologists, except on
one point: we need more data, and if possible from every region of the
Harappan world.

But one overriding environmental factor has become clearer in
recent years: the gradual disappearance of the Sarasvati river system,
which drained what is today théamuné-Sutlej watershed. In 1969,
German geographer Herb&vilhelmy, refining theses already put forth
in the nineteenth centyrgroposed that both theamuné and the Sutlej
flowed into the Sarasvatl until, in stages, they drifted eastward and
northward respectivelyin effect leaving the Sarasvati depletéd.
(Possible causes for this desertion include simple erosion and a tectonic
uplift in this seismically active regio#)

Wilhelmy's scenario, refined by satellite imagdrgs been accepted
by most archaeologists, and with good reason: several paleobeds of the
Sutlej and théramuna have been identified between the Ghaggar and
their present beds; moreoyédhe drastic changes in the distribution
pattern of Harappan sites in the Sarasvati region does lend support to a
gradual desiccation of the Sarasvéti.

To illustrate this crucial point, | drew maps of Harappan sites for
the three phases, adaptiijlhelmy’s proposal so as to make it more
compatible with the archaeological data. (The location of the sites was
scanned from maps published earlier\byN. Misrd? for the Indian
side and M. Rafique Mughéfor the Pakistani side.)

66 DIALOGUE, Volume-15 No. 1



L=l e —

Tme v rlerstrea et
e CHy o Dovwen

Surle)

Fig. 2 (top). Poposed econstuction of the Sarasvagifirst stage, during the
Early Harappan phase.

Fig. 3 (cente). Pooposed econstuction of the Sarasvati'second stage, during
the Matue Harappan stage: thea¥huna is lost, while the Sutlej continues to
branch off towads the Sarasvati.

Fig. 4 (bottom). Poposed econstuction of the Sarasvasithird stage, during
the Late Harappan stage: the central Sarasvati has goye dr

The precise evolution of the river does not matter at this stage—it
will be established securely only after many more multidisciplinary
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studies. Stice it to keep inmind that itwas a complex one. Howevyer
certain conclusions can safely be drawn from the settlement pattern:

Settlements of the Early phase reflect a fairly even distribution
along the Sarasvati and the Drishadvélie near absence of
sites along todag’ Sutlej andYamuné is also remarkable,
suggesting that neither flowed in their present beds at the time.
Three new developments take place during the Mature phase:
(1) a considerable multiplication of sites, except along the
Drishadvati, with an extraordinary concentration in lower
Cholistan; (2) upper Cholistan (west of todayiternational
border) becomes however devoid of sites, which led Rafique
Mughal to propose that the Sarasvati had begun breaking up
early in the Mature phase itself; (3) a confirmation comes
from the presence of sites on the Sutlej, which suggests that
the river has begun to shift its course westward.

The Late phase sees even more dramatic changes: at the bottom
end of the Cholistan region (now a desert), a few sites struggle
to survive, while in the east, hundreds of settlements appear to
cling to the foothills of the Shivaliks, no doubt dependent on
seasonal streams flowing down from the hillide also note
quite a few sites crossing théamuné towards the Ganges,
which points to an eastward migration of the Late Harappans.
On the other hand, in the central part of the map, not a single
Late Harappan site can be spotted: except in its depleted upper
course, the Sarasvatl has ceased to ekis. nearly 1,400
Late Harappan settlements counted in the northern and eastern
Sarasvati basin reflect the atomization that followed the collapse
of urban structure.

The Sarasvaf§’ disappearance sometime between 2000 and 1800

Bce could not but have had a huge impact on urban settlements of the
region, with a ripple ééct elsewhereAs the senior Indian archaeologist
B. B. Lal, who directed excavations at Kalibangan, put it:

The obvious result [of the diversion of the Sarassatiters into

theYamuna system] was the migration of the [Harappan] people towards
the north-east where some water was still available in the uppermost
reaches of the Sarasvati and Ghaggar and further east in the upper
plains of the GangaamunaDoéah.*®
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Or in the words of Dilip Chalabarti:

To a considerable extent the process [of weakening of the political
fabric of the Indus civilization] must have been linked to the
hydrographic changes in the Sarasvati-Drishadvatl sy8tem.

More recentlyMarco Madella and Dorian Fuller have summed up
the impact of the Sarasvatilisappearance in these terms:

Archaeological research in Cholistan has led to the discovery of a
large number of sites along the dry channels of the Ghdggjara
river (often identified with the lost Sarasvati and Drishadvati rivers of
Sanskrit traditions). .The final desiccation of some of these channels
may have had major repercussions for the Harappan Civilisation and is
considered a major factor in the de-centralisation and de-urbanisation
of the Late Harappan periétl.

Moreover by joining the Beas in its westward drift, the Sutlej
added its waters to the Indus system, which must have increased the
severity of floods in Sind, possibly causing the Indus to shift its course,
washing away sites and burying others under its abundant alluvium.
H. T. Lambrick indeed proposed that the Indus shifted away from
Mohenjo-daro in a process of avulsion: “The surrounding country
starved of waterimmediately began to deterioraf@ Also, the river
based communication that Mohenjo-daro vitally depended on, in Michael
Jansers opinion?® would have been seriously disrupted.

Gang'a’'sTurn?

Natural calamities such as a prolonged drought from 226@*
the depletion of the Sarasvati or a shift in the course of the Indus,
appear to have combined with man-induced environmental degradation
to play a major role in the disintegration of the Harappan urban.order
For instance, with the disappearance of the Sarasvati in its central
basin, agriculture would have become unviable there, straining economic
conditions and telling on the social ord&so, communications between
the Sarasvati and the Indus regions, and between them and Guijarat,
might have simply broken down, a process reflected in the term of
“Localization Era” proposed a few decades ago by archaeologist Jim
Shafer for the Late Harappan phase.

Four millennia laterthe loss of the Sarasvati may soon find an
echo in the impending disappearance of the Himalayan glaciers
(predicted for about 2035) and therefore of the Ganges and Brahmaputra
systems. But while the former was a natural cataclysm (possibly
compounded by human overexploitation of natural resources), the latter
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will be lamgely man-made and may result in the end of the 3,000-year
old Ganges civilization in its motheegion. The scattered Late
Harappans were able to adapt themselves to the new situation, fall back
on rural settlements or create new ones, relocate themselves when
necessary and continue their existence, although in a non-urban context;
but how will the tens of millions dependent on the Ganges system
survive when Prayag’triveni sangamconsists of three invisible,
“mythical” rivers?
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Chronology in Depth: Science not
Superstition

Navaratna S. Rajarant

Chronology of ancient India is seriously flawed due to reliance on
Biblical Creationism, faulty linguistic and race theories as well as political
influences. Linguiss studying Indo-European languages have very greatly
underestimated the time scales involved by as much as a factor of ten
and also mis-identified the sources. It is time to build a scientifically
sound chronology drawing upon advances that hawken place in
archaeology natural history and genetics. On present knowledge, the
origins of Indian and world civilization can beaken to 65,000 years BP
(before present) when groups dfrican immigrants settled along the
Indian coast and ancestors of Indo-European languages began to evolve.
All non-African people living today are descended from this group of a
thousand or so individuals.

Intr oduction: Biblical Creationism and the race myth

Indian history as found in books today is afslbot of and in many
ways a continuation of the work of scholars of the British colonial
period.As often the case, their work tells us more about its creators—
their beliefs and mindsets—than the subject they were supposed to be
writing about.These were conditioned by the two myths current in the
nineteenth century— Euro-racism and the Christian missionary
movement.Though discredited by more than a century of progress in
science their hold on Indian history and chronology persiftsile
there has been some progress like the grudging acknowledgement of
the existence of théedic Sarasvati and the presenc&/edic symbols

* Dr. N.S. Rajaram is a mathematical scientist who has written extensively on
history and philosophy of science and application of the scientific methods to
history He lives in Bangalore, India and Boston, USA.
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in Harappan archaeologlistory taught in Indian schools is still little
more than a minor mutation of the colonial-missionary version.

The same holds for the historiography behind it: it may be said
with some oversimplification that Indian historiography was based on
racist ideas but presented in linguistic garb, while its chronology drew
upon Biblical Creation beliefs current in the nineteenth centhjle
science has dealt a death blow to both, scholavgeistern academia
and their Indian followers have held on to their dogmas while not
disclosing their unseemly origins. So here is a brief recapitulation how
it came to pass.

In a lecture in Kolkotta delivered on 2 February 1786 (and published
in 1788) Sitwilliam Jones, a forty yeaold British jurist in the service
of the East India Company observed:

The Sanskrit language, whatever be its antiqustyf a wonderful
structure; moe perfect than the @ek, moe copious than the Latin,
and moe exquisitely efined than eithelyet bearing to both of them a
stronger affinity both in the oots of verbs and the forms of grammar
than could possibly have beeroduced by accident; so etrg indeed,
that no philologer could examine them all ébr without believing
them to have spng fom some common saa; which, pdraps, no
longer exists...”

This influential statement is well known but not the errors and
prejudices that Jones was guilty of like his dating of Indian tradition
based on the Biblical Creation Myth that the world was created on
Sunday 239 of October 4004 BCE at 9:@M— time zone not specified.

The date was first derived by the Irish bishop James Ussher (1581 —
1656) based on a literal reading of the Bible combined with the belief
that world would end 2000 years after Christ or some twelve years ago.

While it sounds comical todaif was taught as history through most
of the nineteenth century even though both Damsntimeory of evolution
and geology had determined the earth had to be millions of years old to
support fossils and the enormous diversity of life forms. Even this very
greatly underestimated its age. (The current estimate for the age of the
earth is about 4.5 hillion years.)

Jones was a capable linguist and knew some Sanskrit. His task was
to study Indian texts and understand Hindu law and beliefs to help
administer British justice in a manner acceptable to them. In his study of
Hindu texts like the Puranas he came across dates that went much further
back than the Biblical date for Creation. He dismissed them as superstitions
(for failing to agree with the Biblical Creation superstition) and imposed
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a chronology on Indian history and tradition to fit withitre Biblical
framework.

This was to have fateful consequences for the study of India over
the succeeding two centuries down to the preSentite an example,
Indian tradition going back at least to the mathematiéinrabhata
(476 — 540 CE) has held that the Kadje began with the Mahabharata
War in 3102 BCEThis marks the end of the era known as\edic
Age. Accepting it takes the beginning of thedic period as well as
several dynasties like the Ikshwakus to 6000 BCE and eadrher is
millennia before the date allowed by Biblical Creationism which a man
like Jones could not accept.

Dates based on the Biblical Creationism were accepted as
historically valid by mosWestern scholars of the time including F
Max Miiller, the most influential of them. He explicitly stated that he
took the Biblical account including the date to be historical. Most of
them were classical scholars or students of religion and had no inkling
of scienceThe widely quoted dates of 1500 BCE for #rgan invasion
and the 1200 BCE date for tidg \edawere imposed to make them
conform to the Biblical date of 4004 BCE.

The situation has not changed much in the succeeding two centuries.
Indologists likeWendy Doniger Diana Eck, MichaeWitzel and their
Indian counterparts like Romil@hapar have little comprehension of
the revolution in our understanding of the past brought about by science
in the past two decadeBhey continue to quote 1200 BCE for the Rig
Veda without mentioning that it rests on the authority of a 40Ggldar
Biblical superstition! (Some ‘scholarbke Doniger andrhapar dort’
know any Sanskrit eithgbut that is a dférent story) The main point
is they know no more science than their predecessors did a century and
more ago.

New approach, momentous conclusions

As we shall soon see, in trying to explain the undeniable fact that
Indian and European languages are related, linguists came up with
hypothetical scenarios (which they called theories) using fragments of
existing languages from India and Europe to explain their origin and
spread. But they retained the chronological framework of the Bible.
Based on this hypothetical scenario, they concluded that their speakers—
the various branches of Indo-Europeans—must have followed the
languages as they spreddat is to sayin this scenario the people
spread following the language spread.
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We however everse the mcedue: we first trace the spread of
modern humans going back to their origin@\frica, and then look at
the languages that must have evolved with them as the speakers spread,;
i.e., we followhumans as they spad carying their languages with
them.This will be based not on linguistics, but natural history and
geneticsThis is based on the elementary fact that their languages are
irretrievably lost while their genetic imprint is still with uBhus the
scenario rests on solid scientific grounds with no placing of the language
cart before the human horse.

Two momentous conclusions follow from this approach:

1. All non-African humans in the world today can be traced to a
small, even miniscule group of humans who Kditica and
settled in the Indian subcontinent perhaps 65,000 years ago.

2. The same holds for their languages, the Indo-European
languages in particulafhis means the origins of the Indian
people and their language and culture go back not a few
thousand years, but somewhat more tBap00 years in the
Indian subcontinent itself, following their raral from their
homeland imAfrica.

Chronological conundrum leads to linguistic conundrum

To return to the linguistic scene, here was the situation at the end
of the nineteenth century going well into the twentiéthcentury of
scholarship drew upon linguistic theories and racial ideas to conclude
that theVedas and the language(s) associated with them were brought
into India by a race of people knownAayans, later to be called Indo-
Europeans, from somewhere in Eurasia or Europe. Germans were the
most aggressive and placed the original Indo-European homeland in
Germany and called these people Indo-Germanisthis. mixing of
race with language was to have fateful consequences especially for
Europe, but is not germane here with our focus on the chronology

Well into the twentieth centunscholarly opinion held there was
no civilization in India until the invading (or migratingjyans brought
the ancestor of théeda and its language in the late ancient age, circa
1500 BCETheRig \eda,the oldest them was dated quite arbitrarily to
1200 BCE— a date commonly cited bYestern as well as Indian
scholars while giving no reason, but derived from Biblical Creationism.
This was upset by archaeological discoveries in the 1920s of the
sophisticated Harappan or the Indtalley civilization dating back to
3000 BCE and earlieiThis meant théryans arriving supposedly in
1500 BCE could not possibly be the bringers of civilization to India.

DIALOGUE, Volume-15 No. 1 75



Also, if the invadingAryans brough¥/eda and its language, what was
the language of the Harappans?

Scholars reacted to this obvious contradiction by changing the
character of théryans frombringers of civilization to destoyersof
the already existing civilization which they went on to attribute to the
Dravidians— again with no evidence. In this new twist to the theory
Dravidian inhabitants of the Harappan cities were forced to migrate
south taking their languages with thefrhis suited British colonial
policy—they created it—and latethe politics of the Dravidian
politicians of Tamil Nadu and Sri Lankahis position of ‘Harappa is
Dravidian’is upheld by som@/estern scholars also, notably the Finnish
anthropologistAsko Parpola. He has been generously rewarded by
Dravidian political leaders like M. Karunanidkihether this legitimizes
their ‘scholarly’ findings has to be a matter of conjecture.

With the benefit of hindsight we can see the discovery of the
Harappan civilization turned what was mainly a racial-linguistic identity
problem into a question of chronology as well. Linguists claimed to
have answered the question of Indo-European origins by constructing—
or postulating—a hypothetical ancestor language called Proto-Indo-
European (PIE) from fragments of existing languages, mainly Sanskrit.
Its speakers, also called Indo-Europeans have been located everywhere
from Afghanistan toNVestern Europe, except India where the oldest of
the languages, Sanskrit is found.

Science has demolished all these theories as well as chronologies
associated with them. More importantly it may also have helped answer
a historical question of fundamental importance.

Two hundred yearold question

To return to Jones and his successors, in their ignorance of science
it was natural they should have come up with some speculative theories
to account for similarities between Sanskrit and European languages,
especially Greek and Latin. Being linguists, they created a field called
philology of comparing languages and cultures but it soon got mixed
up with crackpot theories on race and language— like the ‘Aryan’ race
speaking ‘Aryan’ languages somehow ending up in Nazi Germany!
There was even an ‘Aryan’ science movement that demonized Einstein
and his ‘Jewish’ physics! It was denounced by scientists, especially in
the twentieth centunbut politics and prejudice kept it alive for over a
century In addition to the Nazi ideolog¥ritish colonial policy used
race as a way of classifying and controlling its British Indian subjects.
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Figure 1:Distribution of Indo-European languagd$ie blank (white) portion
must be included as part of the Gauda-Dravida group greatly antedating the
Indo-European family

Setting aside such aberrations, Jones (and others) did raise a
legitimate questionvhy do people &m India and Sri Lanka toétand
and Iceland speak languages clearblated to one anotheand have
done so for mar than two thousand years?

This fact has been widely noted but a few examples help illustrate
the pointWhat isdevain Sanskrit becomadio in Latin,theoin Greek
anddieuin French. Similarlyagnifor fire in Sanskrit becomegnisin
Latin from which we get the English words ignite and ignition.
Amusingly, the famous Russian driModkahas its Sanskrit cognate in
udakaboth meaning wateAnd there are many more, far too many to
be seen as coincidence. Prejudice and politics aside this basic question
remains.

Over the past two hundred years many theories have been created
to account for these similaritieBhese are based mostly on superficial
phonetic similarities but none has proved satisfactewgn without the
confusion due to race theories, these explanations give glaring
inconsistenciesTo take one example, using the same data and the
same methods some scholars havgued that a branch of Indo-
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Europeans called ‘Aryans’ invaded India, while some others claim the
reverse— thatAryans (or Indo-Europeans) originated in India and
migrated to Eurasia and Europe taking their language(s) with them.
TheAlT of course holds the opposite view—that the invadingans

were the eastern branch of Indo-Europeans whose original homeland
was in Eurasia or EuropAll these are on their way to the dustbin of
history thanks to science.

New science: natural history and population genetics

With the benefit of hindsight one can see that the science tools and
data needed to unlock the language mystery did not become available
until about twenty years ago. It was only in the last few decades with
the emegence of molecular biology aft&vorld War 1l and especially
gene sequencing and genome research in the past decade and more that
we are in a position to trace the origin and spread of Indo-Europeans
and their languages.

It is important to recognize howey&re must trace the origin and
spread of people (speakers) bafawe can claim to trace the gad of
the languages they spoKkenguists reversed this, infett putting the
cart before the horse and came a cropBet this was not possible
until quite recently(Linguists and philologists continued with their old
methods as if nothing has changed, but that isferdift matte)

Two areas of natural history— the distribution of mitochondrial
DNA andY-chromosomes (and haplogroups) in the wesrfzbpulation
groups, and the fate of humans in the face of natural events have
helped us understand the spread of Indo-Europeans and their languages
from a group of perhaps as few as a thousand 60,000 years ago well
over two billion speakers todaly is a qualitative as well as a quantitative
change. It has been possible because we have reversed the procedure
by tracing the spread of speakers before languages.

What has allowed us to unlock the mysteries of IE origins is science,
especially natural history and population genetics. Population genetics
was founded by Sir Ronald Fish&ewallWright and J.B.S. Haldane.
Fisher a Cambridge University geneticist as well as statistician had
two outstanding students, C. Radhakrishna Rao (C.R. Rao) and Luigi
Luca Cavalli-Sforza. Rao became known as the wsrlgfeatest
mathematical statistician while Cavalli-Sforza carried forward Fisher
work in population genetics, combining microbiology with mathematical
genetics. If we are able to unlock the secrets of our origins it is thanks
to these pioneer§he material presented here, especially in the second
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part, draws heavily on the work of Cavalli-Sforza and his colleagues.
(This author had the good fortune of working with C.R. Rao while
studying in the U.S.)

What is extraordinary in all this is the depth and power of scientific
analysis needed to unlock the puzzle. Linguistics, the principal tool
used for over two hundred years has proved totally unequal to the task
of unlocking the mystery of our originhe creation ofVedic and
Sanskrit languages in India going back perhaps 10,000 years or more
was crucial in the evolution of the final phase of Indo-European
languages. Sanskrit is to languages what mathematics is to the natural
sciences.

Also remarkable is the immense time scales involved— not
thousands but tens of thousands of years. Even this is miniscule by
evolutionary standardsVe Indo-Europeans (and their ancestors Gauda-
Dravidas andAfro-Indians) have been on the planet for barely 65
thousand years, while dinosaurs ruled the earth for as many million
yearsWhat follows next is a brief account of our origin and spread.

Gauda-Dravida before Indo-European

The usual explanation for similarity of Indian and European
languages, at least in India has been the famous, now infakngars
invasion theory or th@lT. It claims that bands of invading ‘Aryan’
tribes brought both the ancestor of the Sanskrit language avedie
literature from somewhere in Eurasia or even Eurdpes was the
result of scholars assuming that the ancestors of Indians and Europeans
must at one time have lived in a common place speaking a common
language before they spread acrasm, Eurasia and Europe carrying
their language which later split into féifent languageslhey called
these speakers Indo-Europeans and their languages—from North India
to Europe—the Indo-European familhey called the original language
Proto-Indo-European or PIE, a term sometimes applied to its speakers
also.

European linguists soon followed up on these ideas but in their
newfound enthusiasm committed two egregious blunders. First, they
borrowed the Sanskrit worryawhich only means civilized and turned
it into a geographical and then a racial term by applying it to the
people and languages of North India. (The correct term for North India
is Gauda,just asDravidarefers to the south.) Next, they placed South
Indian languages in a totally tkfent category called the Dravidian
family excluding them from nearly all discourse about Indo-Europeans.
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In reality South Indian languages are much closer to Sanskrit in both
grammar and vocabulanwhereas with European languages it is limited
to vocabulary Science now tells us that Indo-Europeans were a later
offshoot of Gauda-Dravida speakers.

This point—the closeness of the so-called Dravidian languages to
Sanskrit—needs to be emphasized for keeping the two separated
continues to be part of a political and academic agenda. In truth, there
are no reasons to suppose that Gauda and Dravida languages including
Sanskrit had ever remained in separated exclusive domains. Some covert
Aryan theorists likeThomasTrautmann go to the extent of claiming
that the Dravidian language family was ‘discovered’ by Bishop Robert
Caldwell in 1835, just as Sanskrit was ‘discovered’ by Jones in 1786.
(And as Bishop Ussher had ‘discovered’ Biblical Creationism in the
1620s.) The truth is by then they had a two thousand year history of
coexistence and at no time were the Dravida people ignorant of Sanskrit.

TheAryan myth and the idea of the invasion (AIT) were taught as
history for nearly a century until archaeologists discovered the Harappan
or the Indusvalley civilization. It continues to be taught in one form or
another in spite of the many contradictions highlighted by archaeologists
like Jim Shader and B.B. Lal as well as natural scientists like Sir
Julian Huxley L. Cavalli-Sforza and others. Politics and entrenched
academic interests have succeeded in keeping alive this two hundred
year old ad-hoc hypothesis but science has put an end to its survival
while at the same time opening a vast new window on the origin and
spread of Indo-Europeans.

Recent discoveries in natural history and population genetics,
especially in the past two decades have changed our understanding of
Indo-European origins in ways that were totally unexpedtee picture,
still a bit hazy highlights the fact that theories like tAéT are naive
and simplisticTo begin with, they very greatly underestimate the time
scales involved and also ignore the revolutionary impact of natural
history on humans in the past hundred thousand years. It is no
exaggeration to say that natural history dictates histoig science,
not linguistics that has helped us unlock the mystery of Indo-Europeans.
In fact there is no mystery

Volcano and a gene mutation

Our story takes us tfrica some hundred thousand years ago. Our
ancestors, called ‘anatomically modern humans’ have been located in
fossils in EasAfrica dating to about that time or a bit earlidfe were
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not the only humans then existing: there were several other ‘humanoid’
species iAsia andAfrica among which the now extinct Neanderthals
are the best knowiWhat separates us from them is we have survived
and they have not. In addition we are a speaking species with language
without which civilization as we know it is inconceivable. So, if we
want to understand the origin of languages and its speakéshe

origin of speech we must look inémd not just phonetic similarities;
with some ebrt we can find phonetic similarities between any two
languages.

Figure 2: FOX P2 gene whose mutation gave our ancestors speech capability

This means, before speaking of Indo-European, Proto-Indo-
European or any other language, we must ask ourselves when did humans
begin to speak in the first plac€Re answer is provided by the discovery
of the mutation of a gene known as FOXP2. It is a complex
‘transcription’gene that controls both verbalization and gramifiae
time when the mutation actually occurred cannot be pinpointed but
based on the evidence of the extinction of all other human species
following theToba supewrolcanic eruption about 73,000 years ago, we
may place it at around 80,000 years before pre3émat.exact date of
mutation doesit’matter: what is important is that only our ancestors,
endowed with spoken language survived.
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Then, around 73,000 years ago, there was a massive volcanic
eruption on the island of Sumatra known asThba Explosionlt is
the geatest volcanic explosion knowrearly 3000 times the magnitude
of the 1980 Mount S Helen’s eruption. It resulted in a six yelang
‘volcanic winter' (like a nuclear winter) followed by a 6,000 year

Vouis  Tubon  Kokatw  Katwal M5t Heens EIChichn  TobaSuperveieans

liady  Indomwsis  Indomesis  Mlala  Wishinglon Moo

na 114 (4] i b (.Y

15,000 tahun yang lalu

Figure 3: Scale of theToba Explosion, the greatest volcano on record Indo-
Europeans: two ancient waves
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long freezeresulting in the extinction of all the human species on the
planet except a few thousand of our ancestoréfiica and the
Neanderthals. In particulall non-speaking humanoids became extinct.
As a result only speech capable humans survived this catastitybe.
means all of us are descended from this small group of speech capable
Africans. (Neanderthals became extinct 30,000 years ago.)

This was the situation until about 65,000 years ago when small
groups of ouAfrican ancestors made their way to Sofita traveling
along theArabian coastAll non-Africans living today & descended
from these one thousand or so original settlers in Sésih. They
flourished in a small area for some ten thousand years in South-Central
India. Their small number living in a small area meant a single language
would have sifced. This was the primordial language of our ancestors.
My colleagues and | call it Proto-Afro-Indian. No trace of it has survived.

For the next ten thousand years or so they led a precarious existence
by hunting and gathering\bout 52,000 years ago there was a dramatic
warming in climateThis led to increase in both population and territory
It was followed by a mass extinction of animals probably due to over
hunting. Shortly after this, about 45,000 years ago or so, small groups
left the Indian subcontinent in search of better hunting territory and
made their way to Eurasia and Eurofdese ae the first Indo-
EuropeansThe language they took with them, possibly more than one
was descended from the primordfto-Indian and became the first
Indo-EuropeanWe have no idea what it was like. But the following
scenario may be inferred.

African ancestors 'Afro-Indians '! SouthAsians '! Indo-Europeans
(first wave)

All this took place during the last Id&ge or what scientists call
the PleistoceneTowards the end of the Ig&ge, about 1,000 years
ago, agriculture originating in tropicAkia (India and Southea&tia)
replaced hunting-gathering leading to muchyéampopulations. Important
animals including the horse were also domesticated in the region (There
is no truth to the claim that horses were unknown in India before the
Aryan invaders brought themrlhere were now several languages in
north and south India which my colleagues and | call Gauda and Dravida
languages. (Arya means civilized and inappropriate for region or
language.)
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Out ofAfrica: Courtesy Bradshaw Foundation, Oxford and the National
Geographic Magazine

There were two major developments during the Holocene or the
period after the IcéAge 10,000 years ago. First, there was intense
activity leading eventually to the creation of Wedas and the language
that became Sanskrit by incorporating features found in both northern
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(Gauda) and southern (Dravida) sourc€kis accounts for the so-
called Dravidian features found in thledas as well as th@oseness of
Dravidian grammars to Sanskrit grammarhe other was a second
wave of people out of India who took with them both Sanskrit related
languages and agricultural skills along with domestic animals including
rats and miceThis accounts for the closeness of Sanskrit to European
languages, in vocabulary if not grammar

South Asians (Gauda-Dravida) - Indo-Eumpeans (second
wave)
Afr o-Indians - Gauda-Dravida - Indo-Europeans (both waves)

These flow diagrams infefct encapsulate this tremendous history of
65,000 years from the time ofifrican ancestors settled on the Indian
coast and evolved the languages and the people that went on to populate
the world.The same is expressed in more detailable 1 below(We
recognize that there must be similar story about the people and languages
of EastAsia and the NativAmericans, but we it to be pursued by experts
knowledgeable in the areas which the author is not.)

Climate and human activity Dates Language development
Toba destroys humans & 73  Toba explosion eliminates
vegetatim in SouthAsia giving BP all humans without

rise to a 6 year ‘volcanic winter speech; only Neanderthals
and a 6000 year to 10,000 year and our speekican
freeze. ancestors survive.
Groups ofAfricans settle in 65 K QAfrican ancestors
SouthAsia (India) and along BP arrive in India bringing
theArabian coast taking a their language. It is the
coastal routeWorld population ancestor of our languages
down from about 60 million to a — the Primordial

few thousand. Afro-Indo-European.
Hunting-gathering: small 65 K —  Cold phase: population
population in a state of genetic 52 K  and area small enough
drift. Cold period. Dramatic BP for a single language to
warming c. 52 K BRallows sigke. More languages
population and habitatn evolve over the next
expand. Migration East 10,000 years and more.

(EastAsia,Australia).

DIALOGUE, Volume-15 No. 1 85



Temporay warming leads 52 K — Expansion results in the

to increase in population, 40 K birth of several regional
area, flora and fauna. BP languages and dialects-
Overhunting causes Gauda (northern) and
depletion of fauna. Dravida (southern).
Depletion of fauna due to 50 K —Indo-EuopeansFirst
overhunting sends people 35 Kvavewith languages
in search of better hunting BP from India moves to
grounds to Eurasia and Eurasia and Europe. No
Europe First Indo-Eur opeans. trace of their languages
survives.
Late Pleistocene, transition to 35 K —  Spread of agriculture
Holocene. Beginning of 11 K and movement north.
agriculture and domestication BP Beginning of Sarasvati
of animals— pigs, sheep, cattle, settlements.
and horse.
Transition to the Holocene. 11 K Creation of Sanskrit and
Expansion of agriculture and BP thé/edic from Gauda
domesticated stock into and Dravida sources.
WestAsia, Eurasia, Europe. The second wave takes
Second wavef Indo-Europeans. Sanskritic terms into
Eurasia & European
languages.

Table 1: Summary of Indo-European transitions (K = 1000, 8P
Before Present)

This meanshere wee two major waves of Indo-Eapeans in ancient
times, both out of India into the nthrand westWe know of the first
(c. 45,000 BCE) only from genetic studies of modern populations around
the world. We have no idea what their languages evdike. Their
migration however is a near certainty: they went on to form what are
calledfounder goupsthat populated Eurasia and Europbese were
the ones that received Sanskritic influences following a second migration
many millennia later

This second migration, and much more recent, took place at the

turn of the Pleistocene-Holocene transition some 10,000 years ago. It
has left many traces in archaeolpgjyestock, genetics, culture, and
above all in the Sanskritic imprint on the languages of Europe and
EurasiaThis is supplemented by genetic and other scientific data relating
to animals that accompanied them including of rats and mice!
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Third wave west: birth of history

The identificaton of two major waves— the first around 45,000
years agaand the second near the Pleistocene — Holocene transition
about 10,000 years ago helps answer the language question, to wit, the
similarity of Indian and European languag&be first wave created
what in genetics is known as ‘founder groups’ in Eurasia and Europe,
while the second wave carried Sanskritic terms and ideas that became
implanted on them. But we have no historical records yet to understand
the true nature of the procegdl we have are myths and legends that
await reexamination under this scenario given by science.

This was followed by a third wave five thousand years after the
second or five thousand years ago (c. 3000 BQHE)s was more
western than northwestern, througfyhanistan WestAsia (Iran-Iraq)
to the Levant, Egypt and possibly tAegean. By then use of writing
had become widespread— in Harappan India, Mesopotamia and Egypt,
and later in the Levant and Greece. Unlike with the first two waves, we
have ample archaeological and literary records of their texts including
mathematics and documents attesting to interactions with established
kingdoms and states in a vast belt from Indidnatolia to EgyptA
few examples can be cited.

The first and most interesting, to this writer at least, relate to
ancient mathematicS.he Vedas are replete with mathematical ideas
and astronomical references that presume knowledge of mathematics.
The American mathematicialbraham Seidenbgrshowed that the
mathematics of Old Babylonia (before 1700 BCE) and the Egyptian
Middle kingdom (c. 2000 BCE) were both based/edic mathematical
texts known as th&ulbasutras(This should not be confused with
what goes by the namédic Mathematics created by the late Bharati
KrishnaTirtha. These are modern works that bear no relationship to
theVedas.)

Following Seidenbey this writer went on to show that the same
Sulbasutrasformed the technical basis that made possible the
extraordinary architectural achievements of the Harappan civilization.

There we find for the first time planned cities, public buildings,
standardized bricks, drainage systems and other manifestations that
demand considerable knowledge of mathemafids®e Sulbasutra-
Harappasolves also a chronological puzzle of fundamental importance:
the Harappan civilization was contemporary with the Sutra period that
followed theVedas.

This means the Sutra period overlapped with the Harapptre
third millennium BCE.This can be further refined by noting that
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Sumerian records from the same period speak of trade in cotton and
other commodities like lapis lazuli from a land to the east that may be
identified with Harappan India am&fghanistan.This gives us a firm
chronological equation relating Harappan India, the Sutra literature
and theWestAsian country of Sumefkkad. This writer summarized

it as the Sutra-Harappa-Sumeria equation.

There are many more links but we will not pursue them fdre.
important thing to note is by the time of this third wave, writing was
established in the region and we have the beginnings of history in the
modern sense, meaning supported by written records. But in India, we
have orally preserved records likedas and the Puranas, often as
accurate as any written records that go back several millennia. History
in the modern sense begins with these records, not Herodotus the so-
called Father of History which he was nbdtgreat deal of work remains
in interpreting literaryarchaeological and other records of the period,
but Table 2 summarizes the beginnings of history to the end of Old
Civilizations.

Event or development Dates Records and souces
End of the creativ®edic 4000 - Maritime, astronomical
AgeBattle ofTen Kings 3700 and other references in

BCE theVedas and the Puranas
Kingdoms and dynasties. 3700 - Puranas, lat¥edic

Purus in the nortiyadus c. 3000 literature (Brahmana

in the west and Ikshwakus BCE - Upanishads).

in the east RamayanandMahabharata
Rise and decline of Harapparc. 3000 SulbasutrasSumerAkkad
Vedanta and Sutra literature. — 12@fade records, Inscriptions,
Rise of SumeAkkad and Old BCE Hittite — Mittani and other
Babylonians. Egyptian Middle records. Horse training
Kingdom.TheThird Wave. manuals. Icons and seals

from India to Celtic Europe
Table 2: Third wave- transition to the historical period

Digression 1: on human appearancéuring the period of over 65,000
years following their arrival in India, several phenomena known to
genetics would be working on the populations involved producing
various populations as found tod&jrst is adaptation to the environment

by natural selectionfThe most noticeable of these is skin colbgets
darker as we get close to the equator while getting lighter as we move
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to thepoles (Arctic).This is true in the tropics as well as in temperate
and cold lands like Europe and Eurasia.

This is because human pigmentation has evolved to be dark enough
to prevent sunlight from destroying the nutrient called folate, but light
enough to foster the production of vitaminThe fact that we see wide
variation in Europe and India is indication that humans there have
lived long enough for this evolutionary process to operate. On the
other hand it does not hold for regions where the population consists
mainly of recent immigrants likAmerica andAustralia. But people
whose minds are made up about their beliefs tendjtegrom extreme
examples— like fair Punjabis and dark Keralites though reverse cases
are also known!

Two other demographic phenomena play a rolese are genetic
drift, or simply drift, and selective sweep. Drift allows some fortunate
but not necessarily fit populations to survive in some environments and
go on to form founder groups. (Zoroastrian Parsis of India may be seen
as one such group.) Selective sweep is the process by which certain
highly advantageous mutations (like of FOX P2) spread through
populations over generations, eventually transforming the whole
population.The whole thing is quite a complex process and simplistic
theories based on superficial observations and short time spans are
bound to be wrong.

Digression 2: why India and Sanskrit so pivotal?

The role of Sanskrit or what led up to it played therefore a crucial
role. Sanskrit grew along two parallel tracks/edic and what became
classical. (8ictly speaking ‘Sanskritshould not be used to describe
the language of theedas, especially thieig \éda) As SriAurobindo
pointed out a century ago, tidg \eda,the worlds oldest literature,
was the culmination of a longfeft that must have occupied thousands
of years and not the beginning. Everything that followed is a
simplification and in some ways a degeneracy— even the\latdas
like the Yajur. Its creators must have recognized that they had created
something extraordinarily precious because they put in enormious ef
into preserving it through hundreds of generations of teachers and pupils
as well as devising methods lighana-patha, pada-pathand the like
to facilitate the preservation.

While less sophisticated than thedic, the later classical Sanskrit
also was carefully constructed larzme as the word ‘Samskrita’
indicates.This explains the extraordinary perfection of its grammar:
the grammar used by Kalidasa 2000 years ago is the same as what we
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use todayThis is not tue of any other language, and it is no accident.
Since the idea that it was brought by invadiigyans has been
demolished by science, we must look to indigenous sources. Sanskrit is
and will always remain the lynchpin of linguistics, not any PIE or
anything else. Sanskrit can do without PIE as it has for thousands of
years but Indo-Europeanuslies will collapse without Sanskrit.

India was (and is) pivotal because of its strategic location and
climate. Both land and sea routes—east-west as well as north-south—
are accessible from IndiAlso, India enjoys a subtropical climate that
allows both tropical and temperate flora and fauna to flourish.

The picture given here is by no means definitive but decidedly in
better agreement with scientific data and the fossil record than linguistic
theories like theAlIT which must now be consigned to the dustbin of
history Many details remain to be filled, but any new theory must
account for scientific data, especially from natural history and genetics,
and take also into account the vast time scales involved. Such momentous
developments as the evolution and spread of languages over half the
world cannot be squeezed into a few thousand years like the Biblical
dogma of Creation in 4004 BC on whi8kTl was based.

Conclusions

The most imprtant conclusion to follow is that guesswork and ad-
hock hypotheses-building are not a substitute for scidiw shallow
chronology of India is the result of faulty historiography and shoddy
scholarship created to serve political and religious interébts basic
findings of science so far can be summarized under the following:

1. All non-African humans living in the world today are descended
from a small group of individuals, perhaps as few as a thousand
in SouthAsia going back about 65,000 years.

2. There were two major waves of Indo-Europeans from the Indian
subcontinent to Eurasia and Europe: the first about 45,000
years ago led to ‘founder groups’ being formed in Eurasia and
Europe.These were the first Indo-Europeans.

3. The second wave, about 10,000 years ago and later carried
Sanskrit vocabulary as well as animal husbandry and agriculture
that got overlaid on the languages already in Tisis. accounts
for the similarity between Indian and European languages that
has been a puzzle to linguists for over 200 years.

4. There was a third wave beginning perhaps 5000 years ago or a
bit earlier that spread Indian influence westward West
Asia, Egypt, the Levant and Euroféis has left ample traces
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in mathematics and other technical literature as well as in
spiritual ideas and iconography

Finally, unlike Indo-Europeans whose fédifent branches can be
identified by their genetic imprintsiAryans cannot be identified
genetically or achaeologically Arya is an adjective that is used to
describe civilized behavior and cannot be applied to a population group
or language, much less rageyan theories (and chronologies associated
with them) rank among the great aberrations of scholarshgy. should
not be debated any more but given a decent burial.
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Indian Scholarship and Depth of Indian
Prehistory

Bhagwan Singh*

Society tames the wolf into a dond man is the most
domesticated animal of all.

Friedrich Nietzschel'hus Spoke Zarathustra

My rash decisions have been more productive that my well considered
choices. In one such decision | started learning all the scheduled Indian
languages, including south Indian ones. | worked hard but made nominal
progress and encountered some problems which defied old explanations.
One of them related to absurdityArfyan and Dravidian family division.

| decided to solve it through analysis of nonsense place naiftes.
having made some headwayhought of discussing the problem with

Dr. Suniti Kumar Chatterji whose available books and papers | had
gone through and was impressed by his vast learning, specially his Life
work ‘Origin and Development of Bengali Languagéndo-Aryan

and Hindi and his papers on Dravidian.

The Linguist and the novice

Way back in 1969, when | sought my appointment with@atterji,
| had come to some definite conclusions and expected confirmation by
a linguist of his stature. He was Emeritus Professor and enjoyed a
small staf with an ofice at National LibraryAnnexe.

To pick up the thread for conversation, | reminded him of his
equations of Ganga>Khong>Kiong>Whang etc. and migration of the
river-name Ganga to China with ancillary observation, such as the term

* Bhagwan SinghA-6 City Apartments,Vasundhara Enclave, Delhi0096;
Mobile: 9868083965, Phone (D1122625094.
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Ganga originally meant ‘rivérit was a term fromAustric dialect.
They were pioneers in rice cultivation and regarded rivers as maternal
entities, etc.

I had not even completed my statement when Ohnatter;ji
intervened to tell me that his thesis was wrong and he had renounced
it.’

My blunt response was, ‘the thesis was wrong no doubt, but you
have done a greater wrong by renouncing it.’

Obstinate it could be and could justly attract a reproach and frown.
But to the doyen it was simply amusing. He made some probing queries
to satisfy himself with feigned curiosity and after personal satisfaction
invited my objections to his changed viewBo make short of a long
discussion spread over more than an hbsubmitted that :

He was wrong to hold thgiahg meant ‘rivet, as the term is a
derivative of kam/gam with variatiork@n, ganandnak/nag

The fact thakam/kan/gag; meant water is attested kgnja
water born, i.e. lotugiahg"al — pot for storage of wategagarti
(gahgari), gagdta — water pitchergagan — sky from which
rain falls. It is present in place-names on river banks or close
to waterbodies including sea, such as Kankhal, Kannauj,
Kanpugr Kannanogr Kanchi, and humble village names on
river banks such as Kanaraya, Kanail, Nakail, Nagawa. Hindi
kanari (dul Punjabi kanj+i — watey «sikanj+i - sweet water etc.
relate to the same basic concept.

By the time our discussion concluded,. OZhatterji had
mellowed down almost to accept my position, even though he
did not admit it as plainlyHe only invited me to meet him at
any time without taking any prior appointment.

A guess at the background of his earlier thesis, and subsequent
rejection may be interesting. He had uncritically accepted the western
thesis of an anthropologically void India populated by waves of Negrito,
Austric, Dravidian andryan intruders which he repeated in his articles
with confidence.

By the time | met him Prof. Needham had published more than
five volumes ofScience and Civilizatiom Chinain active collaboration
with Chinese historians. One of their claims pertained to initiative in
rice cultivation as early as 10,000 B.This probably had forced Dr
Chatterji to reverse his previous position which was somewhat
conjectural.
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There are stronger reasons to hold that agriculture, especially rice
cultivation started in India where wild varieties of rice have been as
plentiful as to justify the adage ‘there is no end to strains of Khastriyas
and paddy’Archaeology (Lahuradeva, Sant Kabir Nagaeastern UP)
leads us back to"7millennium BCE, that is round 9000 PB when rice
was cultivated in IndiaThe developments prior to that are irrefutably
substantiated by linguistic, technological and ritual evidence. Overawed
of Western scholarship and benefitting from their ready consent and
dissent, our tallest linguist changed his views to adjust to new opinions
rather than himself research, compile and examine the data available in
our own sources, which were deliberately ignored by western scholars
and their protégé. Let us relate some of the pertinent facts available in
our sources regarding the antiquity of rice exploitation and cultivation
in India. At the outset it must be submitted that humans everywhere,
and undoubtedly in India, had mother Nature as their supreme teacher
Most of the developments in the field of medicine, gramplalosophy
selection of edibles, domestication of plants and animals resulted from
minute observation of natural phenomena.

1. At the initial stage man in India learnt about the food value of
rice, observing parrots and sparrows picking ripening paddy
removing the husk with their beak and feeding on the kernel.
Imitating the action he separated husk of the wild grain with
his nails and started consuming the kerridle practice
continued in rituals and on sanctified occasionsa#Ssat,
unbroken rice. It could be derived from this method alone.
Later even mill-turned rice used on special occasions retained
the nameThe oldest variety exploited appears todw&kan
black rice, as it continued in oblationdestd to the goddess
of calamities {u_2rand some other deitiésThe termakUsat
(v{kn), intact, continued to be used for rice on sanctimonious
occasions, even after the introduction of improved devices
which did not guarantee intactness.

2. Next they discovered that the rice could be parched to make
removal of the husk easierhe termkh+ila ([khy, used for
popped rice, again gathered ritual sanctyrviving inkh+ila
bat'as'a ([khy&crk'ldven thouglia+ i (yklpgarched rice replaced
kh+ila. Termskhily"a — wasteland with saline whitish crust,
khilan"a (flkyuk blooming, are its cognates.

3. They were soon to learn that with use of a rubber they could
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more easily separate the husk from popped rice, and thereafter
powder it to be used more deliciously with addition of water
milk and curd, even honeyrhis was the stage, the term
«s"alic"urUna (kkfypwaie into vogue.

4. After these developments had taken place, these hordes from
north-east looking for new fertile valleys gradually moved up
to KurukUsetra, the land defined in th&/R1.23.42 The term
kurukJsetra,suggests that agriculture in this area, howsoever
rewarding, was more laboimtensive than eastern rice
cultivation which had simple demand of casting or transplanting
and weeding out. Now they had to develop devices for leveling
the ground, digging or tilling, irrigation or causing the rain to
fall through some tricks, making tharukJsetra, dharmisetra
in addition.

5. Experiments and innovations in digging, scratching, and
ultimately furrowing start with pointed stickeh{.kkxzmaith
was later modified akhanitra ([kfu3ko pointed end of horn,
later on met with an improvement in which sharp pointed
stone was fixed to the hornqgok% {kgjifo f'kjks-dgoZu~] rL;kUrjk 'k axs f'kjks
O;0/kk; fo"oap O:#ftaplaced later by sword-like wooded
implement L), followed ultimately byl"angala(ykajystira
(Ihj) and v rkUna @ D.k

6. History of this region has archaeologically reached down to
7 millennium BCE, vide Bhirrana (Fatehabad, Haryana)
This may help us making some guesses about the antiquity of
those who for an unknown period practiced primarily rice
cultivation prior to moving to a comparatively dry climate
unsuited to their preferred crophe wordked'ar means rice-
field and it presupposes existence of strips of l&nd dries/
ky'aris fd;kjh@D)kjthich facilitated rice planting and cultivation
presumably in sloppy hill-side§.hey came down to central
Gangetic streams and rivers after they gathered strength to
reverse the onslaughts of foragers for their simple crime that
they wanted to produce to feed all during the days of scarcity
and wanted others to adopt the same method, to become self-
reliant. They sufered at the hands of those who had tedént
philosophy of subsistenc&hey must have moved to other
river basins before they reachi¢drukUsetrais a simple guess

7. The terms pertaining to the earliest devices are Indo-Aryan.
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What could be the cradle land of those who called themselves
Deva (n9¢ understandably signifying the stage of slash-and-
burn device, for which they were despised and constantly
chased away by thsuras/RakUsasas. Much later they donned
"aryato assert their comparative superiority to others having
made notable advances. In mythological accounts Devas are
tormented byAsuras, but théAryans dominate thésuras
despite latteis acknowledged numerical superiority and
strength. It marks a transitional phase, and calls for patient
reading of our texts.

. Aryanization marked propagation of productive technology

(;KfoLrRj, i.e. animal husbandryagriculture, horticulture,
mineral exploitation and watenanagement (R 10.65.1).

In the course of time they advanced in trade and commerce,
extended their cultural hold over the entire area covered by
Indo-European languages.

Now coming to the basic issue, ikan/kam— water the term had

no definite connection with Negroes or Congo. But this again did not
figure in our discussion. In my subsequent data-collection and analysis
| came to the following conclusions:

96

1. All the synonyms of water are imitative.
2. Water with change in volume, speed, obstruction, height of

the fall is capable of innumerable sounds, therefore it has
innumerable synonyms. Primeval association of Brahm with
water has justified the transfer of synonyms of wat#fi fgjnu.

. Water is capable of cleansing, muddling, purifying, rotting,

stinking, shining, obscuring, satisfying, moving, stagnating,
reflecting all the colours in nature as such semantically it has
generated terms for purjtgirt, decay light, vision, motion,
moving things and animals, all the colours including darkness,
almost all the edibles and liquids etc., most of the river names
and names of watdrodies, even the names of stone, sand,
clay, derive from words signifying watewe can reach back

to some synonyms of water tracing the history of any of them.
Strangely enough our languages and rituals have preserved the
secret code not to be found in any other country

. All these words being onomatopoetic, we cannot associate

them with definite speech communities even though we can
identify their interplay across linguistic barrierfake for
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instancekan water kanj waterborn,kan— shinekaUn (tamil)
— eye kantinika (Sanskrit) — pupil of the ey&aUnva— seer
PraskaJnva— exceptionally brilliantk"a0n"a — handicapped by
one eyekancan that which dazzles. i.e. gold;dfica — glass,
kalUn — shining particle, particle, kain- particle of diamond. It
is generally asserted thkaUn — eye, is basically Dravidian
borrowed inAryan? We neither support nor disclaim such
superficial inferencesThey ignore even the fact that in no
Dravidian language, terms for seeing or viewing are derived
from this word,Tamil, p"ar ‘to see’, the same that occurs in
Hind ‘k"an g'arn"a’. What is more interesting is the phonetic
proximity betweenT. kan and H.k"an, Bhojpuri akanana
‘listening attentively a faint soundk'anp'aranato attune the
ear to catch the faintest soufithe eye on the joint of sugarcane
from which shoots sprout is calledtUsa, or eye and thus the
termganria has close association withkalUn — eye, whilékUsu
is derived froniUsa/viUs — water While the terms for eye and
seeing in the so-calledryan or Sanskrit language have a
regular string Litr/dUr —~water (Utrpti/Utr Us ‘aftarpaln), > drig, d0r<s,
dUrUsUti, darshaniUsawater juice >+ikUsaJn> aksi, wiksanetc.,
there is no such regularity in terms attributed to Dravidian.

5. Itis tricky to hold any of these as Dravidiafryan or Mundari,
but they are all Indic and have been derived from some or
other sound caused by water action is beyond ddhbtdeeper
we go the wonderland of Indian languages their intricacy
becomes all the more magical.

After the picture crystallized, | tried to convince,. rayanand
Shrivastava, a reader of linguistics in Calcutta University to write a
book on the line. He found mygments strong but had no courage
to take it up as a project even though fecdd my assistance and
intended to place the data collected by me at his disposal. It took time
for me to realize that you can transfer information, but cannot transfer
your vision and inspiration to anyone to write a poAmew vision is
much like poetic inspiration.

Ultimately | decided to try it out myself with little hope that it
would find a publisher because of my limitations as a linguist, and the
research conducted on unorthodox lines, that too without the guidance
of a competent linguist. Even so the book came out in 1973yas
Dravid Bhashaaon ki Moolbhot Ekthy Lipi and was received warmly
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The book made an impact but did not create the type of sensation | had
expected. It was recommended as a reference book by Pune University
of course, headed by one of my teachers. | was not surtedtiah
prevailed over his discretion or not.

Vedic Scholarship

My Vedic study also did not start with any future plan but to have
a clear understanding of the text, which in translations appeared to be
incoherent. | had completdRigvedand Atharvavedawith the help of
RamgovindTrivedi’s translations, consulting the original verses and
Sayan$ commentarytaking elaborate note of the portions that appealed
me. | was convinced that these texts are not as hopeless as they appear
in translations. | took uBatapath Brahmaprimarily to acquaint myself
with Manu episodeK"ani'ayanti narrative inciting my interest. | was
reading the original and almost making guesses through the little that
| understood. Manu episode created not much problem but | was stuck
when it came to/idegha Mathavas episodéhe magical description
confused me. | sought help from EgglisgranslationTranslation was
verbatim yielding no clue to the allegod footnote appended cited
Weber who had invented a proof Afyan expansion eastward from
SarasvatiValley with tacit hint that the movement eastward was
accompanied by arson.

| did not find the footnotéona-fide Dissatisfied, | tried to check
available Indian opinion and encountered D.D. Kosambi an@.G
PandeTo my surprise both had literally taken it to be a case of burning,
the former believed that the rainforests of Gangetic plains could neither
be cleared before Irofige, nor the entire Gangetic belt was inhabited
prior to that. Kosambi liftedVeber to his logical conclusioWhile the
latter has envisioned progess of invadAnyans who first settled in
Punjab, next spread upto Saraswati, and finally in their third attempt
advanced up to Saant+i"a, Kosambi imagined it as third invasion of
Aryans possessing knowledge of agriculture and iron-technology
According to him they advanced eastward burning forests of Himalyayan
foot-hills till they reached Sadair"a or Gawdaki® Dr. Pande endorsed
the eastward passagefofans and sought parallel with KaUn#davavan
episode ofMahabharat’ Kosambi was followed blindfold by the so-
called Marxist historians, while DPande was as credulously repeated
by many others.

| found these readings more amusing than enlightening, despite my
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sincere regards for both the scholars. | was at pains to note that western
scholarship was deliberately mischievous while our noted scholars did
not care to use even commonserBiee text did not allude to any
burning, but drying up of all the riversl-bek lokZ unhjfrnakpe only
exception was Sddntir'a as it was fed by Himalyan glaciemkuhjk bfr
mRrjkr fxjsfuz/kkofr rka gSe andrasksuch it was a case of one of the
severest droughts, in which all the other rivers along with Sarasvati
went dry In his translation Eggeling did not mince word and clearly
admitted that the case was of river burning, i.e. dryingApsuch the

tern atidaha translated by Griith as blazing, had little meaning. It
meant parchingAnd ultimatelyvaiksv'anaradid not referat least in this
case, toAgni, but the SundS'okuj% ;rrs )whsaikder to further check

my interpretation | examined each word and the context including the
Rgvedic verses cited in the episode, which hinted at a prolonged famine.
It took more than a decade to find its confirmation in archaeological
records. In consequence of this catastrophe fertile Sarsailar turned

into desert and was almost depopulated as its habitations shrunk in
size, number and prospetfy

The Historian

As | had no premeditated plan to write on language, | had no idea
that some day or the other | shall enter the forbidden zone of history
In fact | had no idea as to what was being currently taught or written
about ancient India. Having formed my own opinion about\Vibaic
society and culture, | just tried to check what change had been brought
about in recent history books and for that, initiallypicked up the
books by Dr R.S. Sharma and Dr Romilaapar The two, | was sad
to find, were pathetically ill-read as foedic literature was concerned.
| sought an appointment with D8harma in 1982 whom | had earlier
presented a copy of my book on #higyan and Dravidian relationship.

He gladly spared some of his precious moments at his residence in
Cavalry Lane. | was very much impressed by his openness and ready
acceptance of what he found irrefutable. My queries arose not from
curiosity but from an we to present the factual position. | showed my
disagreement on each and all points covered by him. He held that the
Vedic society was pastoral and practiced nominal agriculture while |
found nominal references to herding and grazifigey had cattle-
wealth no doubt, but agriculture and trade appeared to be primary
concerns of the RgvedAryans. References to cattle were in contexts
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different from the one envisaged by hiithey did not move from
pasture to pasture, but on roads, which did not fit with grazing and
herding.They had horses, sheep, goats, camels, donkeys besides cattle.
| could not understand how could they keep all these animals in cattle-
centric pastoral economy? Moreoy#ite ancestors of thédic people
called themselve®evas.Devamuch like Asaura still survived in
surnames and place-names while it had assumed super mundane
character by the time the earliest extant verses in the Rigveda were
composed. Interestinglipevashad not been able to tame or domesticate
cattle.They relied on goat for milk, milk-products besides meat. Initially
ghUrt used in oblation was callédjya, i.e. derived fronaj, goat.The

term continued even after cattle domestication, when cow became the
main source of diary producté?peculiar situation arises when we find
currency of gold chips, silvecopper semi precious stones, even pearl
andratnain Vedic societya fact ignored by those who attached singular
importance to cattldgain in a reference to repayments of debt fractions,
i.e., unit, half, quarteeighth and sixteenth part of a cevgo, gawardh,
p"ada,«sapha and kdh - of go come into playCould the animal be cut

into pieces at each transaction? Morepttes pieces did not justify the
fraction. For instance, could half of a hoof be valued at sixteenth part
of a cattle? Occurrence odtha, i.e. chariot (648 times), exceedga,
despite the fact that according to context ‘go’ could mean many other
things, such as earth, wateay, speechWhere it stood for cattle, it
could as well be a beast of burden like horse/ass, cameTlgk.
changed the entire scenarks if to confirm it, the rivers are praised

as watercourses, ;kros iBk¥hat made transportation of goods fastest
(lU/kg% ;r~ oktku~ vfHk)yraabthegedn from northern mountain to
the sea 'kqfp;zZrh fxfjH;% vklegjthzlkreir confrontation with their
adversaries took place in the course of their journey and they avoided
confrontation, prayed for safe journegnd for aid in case they were
attacked The queries and dérent interpretations were piling up and
the answer from DrSharmas side was pensive brooding followed by
confusion and ultimately emging with queries about my own
competence ivedic literature. | told that fifteen years back | could not
follow even Sayaoa, whereas now | found little problem reading the
plain text.The advantage with me was that | kept citing relevant verses
in my submission. He plainly conceded that he consulted Geldner and
did not have access to the original. | elaborated my point of vigw
s-visHarappa Civilization. My assertion that correspondence between
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Rigvedic references and the material culture of Harappa was as
unmistakable as a block to its print, did ndeafi him. He encouraged
me with his comment, ‘block and print correspondence is not necessary
Even if there is substantial similarityou may go aheadHe had
spared more than an hour and came out to my jeep continuing his
conversation till | touched his feet to leave.

If he reverted to his previous position and stuck to it with tenacity
| was primarily to blame besides many ancillary factors, including his
personal hostility to DrS.P Gupta and his ideology who had, in the
course of going through the manuscripfeoéd to write introduction,
which despite ideological ddrence | had acceded to. Some votaries
of Dr. Sharma convinced him that outright rejection of his views was
the mischief of MrGupta.They forced him to withdraw his consent to
releaseHarapp'a Sabhyata aur \aidik S'ahityaat the last moment but
despite the fact, | had rare personal regard for him and he always
showed his déction when | chanced to meet him.

The Anthr opologist

K. Suresh Singh, directénthropological Suvey of India enjoyed
the rare distinction of having undertaken the gigantic projedhef
People of Indiawhose volumes cover an entire case of a book-shelf.
| had almost been oblivious of his project and its outcome until |
chanced to read an introductikanguages of rfibal and Indigenous
peoples of Indiaby Anvita Abbi (Motilal Banarsidas, 1996). His
observation “In a recent survey under ‘The People of India project’
conducted by théAnthropological Survey of India, 461 tribal
communities have been identified all over the coyndfywhich 174
are subgroups. Many of the latter are as good as discrete categories.”
This sociological scenario appeared to substantiate my hypothesis of
Ice Age dislocations. | decided to meet him for further verification.

I met him at his residence in Saket along with Udaya Prakash who
was closely related to hinTo my dismay | found that he had not
moved even an inch beyond Pre-Aryan and Pre-Dravidian hypothesis.
The title of Abbi’s book which he had prefaced should have alarmed
me but | had missed the hint. He almost fell out the moment | hinted
at the long pre-history of the so called Indo-Aryan speakers in India.
The very idea to him was blasphemous. He kept disparaging me while
all that I could dbrd was to keep smiling which somehow disconcerted
him. After he had emptied his steam-box | made a simple request to
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solve my problem and briefly rendered the history of Indian vesture
from the days when they moved naked gathering and hunting and totally
Our recorded traditions talk of their forefathers moving naked without
abode or shelterfree from all social restrictiong.hey first covered
their private parts, presumably to decorate them with creelpéts,
(yrk), which still survives in reduplicated formatid@mpada-latt'a
(diM+k&yRtkook some time to evolve the art of twisting and twining
the central petal omufija grass to make something like a rope and
wear it as girdle gkSattsome one wearing mufija girdle). Later they
pinned stems of leaves to the string to securely cover thgansr

The termgparUna-ctira/ parUna-pat‘leaf covering, apain"a ‘not
covered even by a I€afanapatraga/nirpatrap'a (vui=kik@ fujixkilot
protected even by a Iéafefer to the same stage and continued even
later The Pattias remained stuck to that stage of development taking
pride in their advancement at some point of histdry fact papa
signifying cloth is @ierived frompatta (iRrk Sanskritized apatra (i=k.
Thebandanwara (cUnugkihe leaf frill, that traditionally surround newly
built house beforegUrha-pravesa (x'gizds'&ntry in the house, was
ceremonial survival of thparUna-paJta, covering the nakedness of the
house. Somewhat later the same experience lead to making strings
from ku«sa (dgkgrass, and soon enough to deftly mattingseustrands
into thin belts which served &s«sa-crira (dg'kphjThose who excelled
in making fineku«sa-crira were calleckusala (dg'Rywhile the art itself
waskausala(dkSkyn reduplicateckucsala-KJsema or kusala-mangala
(dg'ky&{kse @ dq'kyéetidyeing’, kusalaoriginally could have meant
‘elegantly covered withu«sa-ctira.

Matting device made extraction of fibrous barks a source material
of clothing, namelalkala In the course of washing and drying the
starchy bond of the bark decomposed and exposed the fili@ss.
invited attention of some genius to evolve the device of decomposing
the starchy substance to separate the .fibbis lead to the art of
spinning and weavin@aJtu'a, paJtsan,«saina, sanaiiVovk] iViu]'k K] lupZ
the plants with fibrous strands became the preferred material for cloth.
The termpaUtu (iV) clever or skilled likekucsala, owes its origin to
cloth-making. Some other plants with fibers such as wassis Utrp"a,
and evenkhunia ‘linum usitatissimumalasti or t+is+i, were also
experimented and exploited for some time. YhtRarpya (rkl;Xor cloth
made oftrip"afiber is mentioned as covering of the dead b#dlysauma
({kkser cloth made okUsum"a became obsolete but the name was
transferred to silken cloth.
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At a later stage it was realised that with similar device softer cloth
could be made from wool derived from cotton-plant and cotton-tree.
Here came in existence tkarpaJta or k"arp"asa.lt is attested in texts
much later but the fact that cotton was found cultivated at Mehragarha
Phase |, dated td™millennium BCE, we may fathom the depth of the
entire development prior to iall these terms are either Sanskrit, are
assimilated into Indo-Aryan languages.

Ultimately as | asked ‘How could | reconcile my data in your
scheme ofdryan hordes invading India around 1500 BC or any other
date chosen by you?’ Kunwar Suresh Singh was puzzled and speechless.

Could he dismiss his life-work with this revelation? He could not
even concede that he had worked all along on a wrong line, but his
embarrassment as | elaborated was vocal enough to need verbal
concessionWe were now silently enjoying owsamo$a and jalebi,
which he relished despite having added kilos to his weight in his terminal
years.

The Ar chaeologist

I had known Dr Brajbasi Lal since 1975 when | had little interest
in archaeology except from the fact that as a pastime | had tried my
wits on Harappan script and had miserably failed. In the course | had
gone through all the available material A$! library, mercy B.M.
Pande.

Dr Lal has always been very cautious and meticulous scholar and
as such | had and still have special regard for him. But his overcautious
approach appeared prompted by timidity in the face of academic
pressures and as such he hesitated to claim ‘Aryan presence’ in
Kalibangan despite finding proof of fire alt&n the contrary he stressed
identification of ‘Aryans’ with PGW and this continued till his article
in Dani and Masson editethe Dawn of Civilization: Earliest times to
700 BC published in 1992 under sponsorship of UNESCO. | had no
idea when exactly the article was written and how many years it took
UNESCO to publish it, but as my book had come in 1987 in which |
had established identity of Rgvedic culture and Harappan civilization,
| expected a change in his stance, or at the worst, refutation of my
contentions. In desperation | critically examined his identification of
PGWwith Vedic literature inThe \édic Harappang$1995), and bluntly
stated his thesis to be fractured. | do not know when and how the
change came in him but after that he published almost half a dozen
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books showing Harappan motifs running and survivingedic literature

and tradition, with added emphasis. Mean time Jarrige had shown the
continuity of Indian tradition from Mehragarh down to Mughal period,
which was toughly resisted by Marxist historians at the International
Conference held at Delhi in 1994.

The Sociologist

I did not meet him personallgithough | attended a lecture delivered
by him. It was Nand Bhardwaj, who drew.Byamacharan Dubz’
attention to my bookHarapp'a Sabhydta aur \aidik S'ahityain the
course of an interview in 1989. He had heard about the book but had
not read it yet. Somehow a great change in his opinion came in the
final years of his life and in his presidential lectureHatdi S'ahitya
Sammelan, Prayay he revised his position. It is an irony that his
entire writing as and when it touches ancient history and social
composition goes haywire in the light of his last days’ rethinking and
plain admissionThis applies to the book which informs us about the
change in his stance

Epilogue

| can hardly cherish the vanity of having reduced any of these
giants in stature, small to every one of them as | was and stillzen.
mistake on their part was that they moved in the opposite direction,
misguided by those who knew bett&@hey desperately looked for a
solution but the more they read the more confused they Wass.
were so much awed by the universal acceptance of propagated
absurdities that they failed to notice the incoherence inherent in the
entire scheme. For example the people who aimed at civilizing the
world (UkrUnvantah visantiaryam) or,'Ary"avit"a WiUsrjantah adhiklsamiand
sang of universal peace and calm (occurrensvasti1l49 timesgsam
534 times) were shown to be bloodthirsty warmongers and yet civilizing
the civilized nation that had reached the vortex of civic society and
urban planning.

A subject nation under pressure and allurements may be kept under
prolonged hypnotism, but in our case the spell of that hypnosis was not
only wistfully prolonged but transferred to talents bred under their care
and commandAlmost everyone who even sipped a drop from that cup,
uncritically accepted the suggested absurdities as truismjsaudichged
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disagreement as sheer chauvinidmis rebuf reserved for dissenters
made it impossible to say what occasionally many of them saw

Our sociologists do not understand the composition of our spciety
linguists do not understand the complex interdependence of our
languages, the historians, even those dubbed nationalist, could not
enlage their vision to explore the formative millennia of Harappa
civilization, looking westward as they were to explain developments
avowedly indigenousthe anthropologist divided the entire population
into aborigines and the invaders at best, immigrant#rcheologists
were so sadly under the spell that none closely examined the
inconsistencies and dishonesty in Marskgifesentation of hon-Aryan
content of Indus civilizatioh, nor any one boldly dismiss&dheelets
theory of massacre and arsdrhey hardly gave any weight even to
Dale’s scathing refutatidd which had broughtheeler in apologetic
modé?3. With our timidity, lack of self confidence, pathological over
reliance on ‘masters of minds’, lack of courage to say what we saw
reduced us as a nation to the status of pawns in the hands of chess-
players inWestern academies. It does not end with our understanding
of the past. It concerns all the more our present dominant-and-
subservient-equation letltacally conceded by us. It is not for nothing
that they take so much interest in field work and basic studies all over
the world while ‘developing’ nations of the second and third world
remain ignorant about themselves, take hardly any interest in gathering
first hand information about the rest of the worlthey know what
they know through western writings cooked to their taste and temper
The dominance-crazy nations discourage others to undertake field-work,
encourage only such ventures on their own guided and guarded lines,
recognize and award those who serve helfiaster provides all that
the domesticated needs, except freedom to think and right to judge.

When we talk of the mainstream scholarship, we talk of
domesticated scholarship which prospers on the publicised knowledge
of the West. Its private understanding and concealed knowledge is
much deeper and matter of course than the superficial and cooked
knowledge served in platterd/hen we talk of professional and trained
scholars, we mostly talk of burden-bearing brains parading bravely
behind western masters rather than critical analysts who see and judge,
the latest example is subaltern studies. It is another thing that despite
all this lame theories upholstered even by state support crumble down
because of their own inconsistencies and this can be done by honest
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queries even by a lay manhat was to happen and it happenBuese
theories were universally discredited within a decade.

Our so called eminent scholars are pent up forces fighting to save
themselves instead of history and sociétis these people who lament
that the Hindus had no historglisregarding the mischief behind the
word, and the fact that no country had anything approximating the
abundant material for writing social history as India Ad® reason is
simple. While all the other religions, decimated or defiled their own
past to highlight the glory of their religious founders, it was only the
so-called Hindu who assiduously preserved every bit of information
right from the dawn of consciousness down to the present. Look at the
three most important and least ostentatious festivals — Navanna in which
corn-ears or nominally passed over flame just to burn the husk to be
rubbed of and eaten as Prasad and the rest symbolically dropped into
cooked items. It is reminiscent of the stage when social taboo on
exploitation of the wild corn was lifted and gatherers collectédrg\ak
(;kekd@IRjaknderstandably the oldest edible corn, scorched it on fire
and ate it rubbing on their palfihe corn was replaced by barley with
winter crop and the Navann associated to it. Next is'8afuhe festival
of eatingsatt'u marking the next stage and the third Khichdi which
marks the stage of invention of pottery and cooking devices which was
not needed in case sétt'u. Holik"ais the fourth, but more complex and
multifaceted than any as it preserved the primitive permissiveness and
social gathering in #fient regions but later associated withitra
episode anégnistom session and still later with Prahlad legdéath
the genius to symbolize transitional phases and determination to pass
it to posterity was unimaginable not only in Semitic traditions, but even
indigenous religious and sectarian traditions (Buddhist, @Haiva,
®Sakta, and even Sikkh, Kabirpanthi ones) other than Sanatan or Hindu.
But this is just one example.

India has more than three hundred speech communities. Most of
the languages have been influenced by neighboring dialectsfeaenif
stages in dferent ways and in dérent proportions, but not in a rational
way. This has been a continuous process from time immemorial and it
is so intricate as to expose components of three families in a single
word, such agelugu okati, ‘one’ in which Sanskriteka becomesok
underTamil influence which has ‘ohffor one and add®elugu paricle
‘U’ to becomeonru. Oka could more naturally add its own terminal
particle ‘-u’ to becomeoku, but in this case it prefers particléJt
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possibly a Mundari legacy so common in Bemg@kUti, duUti, etc). that
changes toUt"a’ as well and is present in Bhojpurihio andgo (ek&Jtho,
duUtho/ ekago, dugothe latter recalling Marathi exclamatisraigo’.
Dislocations, displacements, assimilations and discriminations have
played a chimerical role disguising the exact nature of the problem.
Religious, political and commercial hegemony of one linguistic area
made its language acceptable to others. Prolonged contact or concurrent
use of one language over fdifent linguistic areas changes the basic
character of those languages giving the impression of a common heritage.
Because of these very reasons the illusion of language family is created
which was advanced bwilliam Jones as truism and was never re-
examined seriously because it had mythological support and served
their cause betteA close examination of Indian linguistic material
implodes the very foundation of language famiilyjs more reasonable

to replace the term ‘family’ by ‘group’ to avoid confusion.

It is true that a single language in contact with numerous languages
may generate mutually incomprehensible equal number of languages
preserving certain features to remind of common parentage, as Bhaojpuri
from Fiji, Mauritius to Surinam may attest. But it does not result from
disintegration or diversification of a proto-language in the course of
time, instead due to geographical and sociological factors. Even at
home languages undgr change because of thigherefore taking all
the languages of India as descending from three or four proto-types is
flawed. The fact is that during the last glaciation India happened to be
the safest haven for the refugees from north and that exercised enormous
pressure on resources resulting into gruesome conflitis.warming,
as the ice-covered land-mass became life-sustaining this pressure was
released. Numerous exoduses from India are symbolically but
categorically recounted in Pyres and substantiated by their sudden
presence in the vast area from SumeXrtatolia and from Centraisia
to Baltic coast. Spread of dialects sparsely over a wide area but with
concentration in Finno-Ugric region, having common features with
Mundari and Dravidian is also partly because of tisurs in India
at primitive stage and there appearancé\Vest Asia, Kash/Khas in
India (Kashi, Kushinara, Kusumi (Kasmi?) forest, Kosi and Kash+mir
(country of Kashas) etc. in India and KassitedNestAsia besides
Kashas In Centrdisia; Magas in Magadh, (Pramagand the tribal chief
of Magas, R. 3.53.14) and later there presence in Iran and migration
beyond (vide Bible), Sakas (Sakyas) in India and their dominance in
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Central Asia, sudden appearance of Sumerians with elements of
civilization, need re-examination.

In India at no stage of its known and speculated past, there was
any lage area occupied by a single speech-commugitgn the dialect
(nsook.kthich gathered importance as the Devas had advanced in
agricultural technologywas originally spoken in a small pocket
somewhere in north-eastijkftrk@,s'kkuh )fmiklere they established
agriculture, i.e.yajiia without the interference from thAsuras
Occupation of a lare tract was simply impossible during gathering-
hunting daysThere was no society as such but human bant&sn@v-
y"uthag of a size necessary for self protection, but not-gizxd to
create food scarcityrhe bands moved and camped independently and
settled later on, in the neighborhood of any speech communfig
first idea ofdesa(nsl> ns)or a country belonging exclusively to them
pertained to that exclusive preserve in which they foraged for food.
This concept has a lurking presence in colloquium of illiterate labourers
who talk of going to theidesameaning thereby their native village.

It must be submitted that the work done by scholars even where it
proved to be wrong does not become a hillock of debris to be totally
discarded, or disposedfofiAny such folly may render us bankrupt.
What is required is cautioithere are two sides of the coin, one of the
value, the other of stamp, one of sincere quest and compilation of
information, the other of interpretation. In interpretation inconvenient
data unearthed by them is ignored, which makes the interpretation
superficial. The suppressed or concealed information must be given
prominence for a deeper understanding. Much of the information used
by me to reach back to formative stages came from the books edited,
authenticated and published by theFheir keen eyes could not miss
those points and facts that reversed their theovés.insist not on
rejection but on critical reading, initiative and ground work to sharpen
our vision and to restore self-confidence.

| am not satisfied with my studies which have been broadly
exploratory | was deprived of library facilities and learned discourses
during my working life, besides humble salary not to allow self
possession of books as desired. | remained ever conscious of my
limitations, but yet | devoted more than forty years of my life probing
the multi-disciplinary issues in all seriousness. | sincerely wait for
researchers, who may prove me wrong where | am wrong, improve me
where improvement is needed, and substantiate what is sustainable in
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my writings but this is possible in the course of their own independent
work.

Footnotes

1| d™.kkuka ozhgh.kka u[kSfuzfHkZ| r.MgykUuS_Zra p#a Ji;fr ---'kriFk czka.k 5-3-1-13( d™“.kkuka
ozhgh.kka u[kfufHkZUukuka ifjo’DR;k---—vkXus-"Vkdiky%---eS=k;.kh lafgrk 15-4-6( uS_Zrp#uZ[kknoiwrkt
ifiDrik x gs]— ogha-] 2-6-5(
fu Rok n/ks oj vk i'fFkO;ka bGk;kLins lgfnuRos vg~uke~ A
n"k}R;ka ekuq'k vki;k;ka ljLoR;ka jsonXus fnnhfg AA _- 3-23-4
8 L.S. Rao, N.B. Sahu,Prabhas Sahu, U.A. Shastry and Samir Diwan,

‘Unearthing Harappan Settlement at Bhirrana (2003P4iratatvg 34:

20-24.
4 R. Caldwell,A Comparative Grammar of Dravidian Language€®913
edn., p.44
Eggling citingWeber Ind. Sud., I, 170 seq. commented, “It was pointed
out byWeber that the legend distinguishes three successive stages of the
eastward migration of the Brahmanical HindusTheAgni Vaiksv'anara
(or theAgni who is common to all men) of our legend Profed&leber
considers a personification of Brahmanical worship and civilization and
the destructive ééct of their extension.” Mark the clever way of
vindicating a conjecture which Giith did not personally support but
even so allowed it to circulatelhe private knowledge of western
Indologists has always been more profound than the public gesture often
at variance with the private one. SBES XIINFon page 104
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India: Scientific Dating of Ancient
Events from 7000 BC to 2000 BC. —
Covering Rigvedic and Ramayan Eras

Saroj Bala*

The beginning of the Holocene (post last ice age) is now universally
accepted to baround 12000 BRConsequently the civilizations of the
world naturally and simultaneously started developing near the rivers
which initially started flowing due to the melting of glaciers near the
Equator e.g. South India, Sri Lanka afftica. When populations
multiplied, these river waters became ifisignt. Therefore some people
started travelling from south to north. Such northward migration
continued for several centuries and finally when these people from
south India reached the banks of Himalayan Rivers, they got climatic
conditions conducive to long term development of civilization on the
banks of these rivers providing security of wafeod and shelter for a
very long timeThousands of years lateavhen some of these Himalayan
Rivers became non-perennial or started drying up, some of these people
started moving towards Centrasia and EuropéAs per ecologists this
ecological cycle has been repeating itself and will get repeated after
every ice age and during the beginnings of all Holocene cyitlesefore

the history of growth of civilizations in the world, particularly of the
Indian sub continent is not 4 to 5 thousand years old but it is more than
10,000 years old.

So far history of the world, particularly of Indian subcontinent, is
based on linguistic guesswork and religious beliefs/heaksayever
during last 30-40 years, several new scientific tools and techniques
have been developed, which are capable to determining the dates of
any ancient events in scientific apcecise manneFor example:

* Smt. Saroj Bala, IRS (Retd.), Ex-memb@€BDT, is Chief Research Coordinator
at I-SER/E Delhi Chapterlinstitute of Scientific Research oviedas, Gugaon-
12201.
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1. Computer aided extraction of planetary references from ancient

boks.

Planetarium softwares for astronomical dating of such

references

Satellite based Remote Sensing techniques

Underwater explorations and Geospatthnologies

Radiocarbon dating,hermo Luminescence dating methods

Human Genome studies, Biological and Cultéwathropology

Palaeobotanical, Palaeozoological and Palaeoclimatic studies
8. Geographic and Geological research tools.

Institute of Scientific Research dfedas through I-SBRE Delhi
Chapter started working on a Research Project tietntific Dating
of Ancient Events from Rigveda toAr yabhatta: astronomical dating
of planetary references in ancient Sanskrit manuscripts by making use
of planetarium software & correlation of such astronomical dates with
corroborating archaeological, anthropological, paleobotanical,
ecological, geological, oceanographic and remote sensing evidences
its chief research co-ordinator

Very credible conclusions were arrived at in respect of first part of
research revealing that indigenous civilisation, also revealed through
Vedas and Epics, has been developing in India for last more than 9000
years and that Indig’contribution to world civilisation and culture is
much bigger than what is acknowledged at present.

Intensive and extensive use of multi-disciplinary scientific research
reports, prepared during last three- four decades by making use of
scientific tools and techniques, was done for dating the events narrated
in Valmiki Ramayan and results were amazing! Once the astronomical
dating was determined around 7000, BPappeared that almost all
research reports were corroborating such conclusions and opening before
us the pages of our true history; shifting many events from the domain
of mythology to the realm of realty

The story of Shri Ram's life was first narrated by MahaNgimiki
in the ‘Ramayan’ which was written after Shri Ram was crowned as the
king of Ayodhya, Maharishalmiki had a great sense of astronomy as
he has made sequential astronomical references on important dates
related to the life of Shri Ram indicating the location of planets vis-a-
vis the zodiac constellations and other visible stars (nakshatras). Needless
to add that similar position of planets and nakshatras vis-a-vis zodiac

n
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constellations andhie equinoxes is not repeated in 25690 years. By

entering the precise details of the planetary configuration of the
important events in the life of Shri Ram as given invaleniki Ramayan

in the software named ‘Planetarium Gold’ corresponding exact dates of
these events according to English calendar can be known.

Sh. Pushkar Bhatnagar (Indian Revenue Service) had acquired from
USA the software named ‘Planetarium Gold’ (of Fogware Publishing)
which is used to predict the solar/lunar eclipses and distance and location
of other planets from earth by the scientists and astronomers. He entered
the relevant detail about the planetary positions vis-a-vis zodiac
constellations narrated by Maharistfalmiki and obtained very
interesting and convincing results, which almost determine the important
dates starting from the birth of Shri Ram to the date of his coming back
to Ayodhya after 14 years of exile. Sh. Pushkar Bhatnagar has given
authentic and convincing details of these dates in his book titled ‘Dating
the Era of Lord Rampublished by Rupa and CdAnother eminent
astronomer Shri Ashok Bhatnagarwho is Director (technical) of I-
SERVE Delhi Chapter also verified these results and dates independently
and concluded that sky view narratedaimiki at the time of birth of
Lord Ram was indeed seen frodgodhya on 10th Januar$114 BC
and subsequent events narratedtah sequentially from respective
latitudes and longitudes.

Date of Birth of Lord Ram

Aadikavi Valmiki in 1/18/8-10 of Ramayan has given details that
Shri Ram was born on 9th tithi of Chaitra month during day time when
the position of diferent planets vis-a-vis zodiac constellations and
nakshatras (visible stars) was as under:

1. Sun iMAries 2. Saturn in Libra

3. Jupiter in Cancer Vénus in Pisces

5. Mars in Capricorn 6. Lunar month of Chaitra
7. Ninth day afteAmavasya 8. Lagna as Cancer

9. Moon near the star Punar vasu (Pollux) in Gemini Constellation.
10. Moon & Jupiter were shining together in Cancer

This data was entered into the Planetarium software, the results
indicated that this was exactly the location of planets/stars vis-a-vis
zodiac constellations on the 10th of January in the yeb4 B if
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viewed from latitude/longitude ofyodhya (25°N 81°E). By making

use of software to convert solar calendar into lunar caleitdesas

found that this date also happened to be the 9th day of Shukla Paksha
in ‘Chaitra’ month and the time was around 12 to 1 noontifings is
exactly the time and date when Ramnavmi is celebrated all over India
till date. Thus Shri Ram was born on 10th January it45RBC. (Fig.1).
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Fig. 1 Showing Planetary position on 10th Janu&di4 BC,the date on
which Lord Ram was born.

Date of Exile of Shri Ram

InValmiki Ramayan it is mentioned Ayodhya Kaand (2/4/18) that
Dashratha wanted to make Shri Ram the king because Sun, Mars and
Rahu had surrounded his nakshatra and normally under such planetary
positions the king dies or becomes a victim of conspiracies. Zodiac
sign of king Dashratha was Pisces and his nakshatra was REwati.
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planetary position was prevailing on the 5th of January 5089 BC and it
was on this day that Shri Ram had to leAyedhya for 14 years hus

he was 25 years old at that time 1815089) and there are several
shlokas inValmiki Ramayan which indicate that Shri Ram was 25
years old when he leftyodhya for his 14 years of exile.

Solar Eclipse during War with Khar -Dushan

Ramayan refers to the solar eclipse at the time of war with-Khar
Dushan in later half of 13th year of Shri Ranstay in the forests.
Valmiki has also mentioned that it wasavasya day and planet Mars
was in the middleWhen this data was entered, the sky view generated
by Planetarium software indicated that there was a solar eclipse on 7th
October 5077 BC which could be seen from Panchvati (20° N; 73° E)
On that date planetary configuration was the same as has been described
by Valmiki i.e. Mars was in the middle; on one side were Metcury
Venus and Jupiter and on the other side were Sun, Moon and Saturn.

Other Eclipses mentioned in Ramayan

In Kishkindha kaand there is a reference to solar eclipse (4/15/3)
on the day Bali was killed. Software shows a solar eclipse oA8itl
5076 BC which was the only solar eclipse during the entire year

In Sunder Kaand there is a reference to lunar eclipse when Hanuman
spots Sita ilAshokVatika (5/19/14, 5/29/7, 5/35/87). Sky view reveals
lunar eclipse starting from 4.15 pm on 12th September 5076 BC from
Colombo (7°N; 80°E)

All these sequentially fully tally with the descriptions in Ramayan.

Other Important Dates

Only six of the twelve constellations remain above the horizon at
the same timevalmiki Ramayan contains graphic and poetic details of
eight constellations during Hanumamneturn journey from Sri Lanka
to Sunaabh Hill in the middle of the sea which apparently took about
four and a half hours from 6:38M to 11 AM. All these details of
planets and nakshtras with reference to eight constellations described
in Saga 57 (1, 2, 3) of chapter five tally exactly with the sky view
generated by the software for the morning of 14th September 5076 BC
from Lanka.
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Fig. 2: Showing Planetary position on 7th Octobg077 BC (Amavasya), the
day of Solar Eclipse, when Lord Ram fought the battle with Khar

On the basis of planetary configurations described in various other
chapters ofvalmiki Ramayan, the date on which Ravana was killed
works out to be 4th December 5076 BC and Shri Ram completed 14
years of exile on 2nd JanuaB075 BC and that day was also Navami
of Shukla Paksha in Chaitra monfthus Shri Ram had come back to
Ayodhya when he was 39 years old155075).

Sequential Details of Places visited by Shri Ram during 14
years of exile: Geographic Evidences

Many researchers, particularly a colleague RamAutar, have
researched on places visited by Shri Ram during 14 years of exile.
They sequentially moved to the places stated as visited by Shri Ram in
the Valmiki Ramayan. farting fromAyodhya, they went right up to
RameshwaramThey found more than 189 (+60 identified later on)
places, most of which still have the memorials connected to the events
relating to the life of Shri Ram and Sita and also match the description
given in Ramayan (see Map).
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The locals believe that Shri Ram had actually visited these places.
These details have been compiled in his book ‘In the Footsteps of Shri
Ram’. These details can be broadly divided into five phases.

First Phase-Gangetic Belt

They went toTamsa NadiTal (Mandah), 20 km fronAyodhya,
thereafter crossed Gomti river (Point no. 2 to 7 of map 1) and reached
on the banks of Saryu rivefter crossing the boundary of Kosal
Desh, they entered Shringaverapura (Srigraur) which was kingdom of
Nishadraj Guh and is famous for Kewat taking them across Ganga in
his boat (20 km fromAllahabad).

After crossingYamuna near Sangam they reached Chitrakoot on
Uttar Pradesh (UP) and Madhya Pradesh (MP) borders — memorials
here includeValmiki Ashram, MandavyaAshram, Bharat Koop etc
which still exist.After Bharat Milap they left Chitrakoot and went to
Atri Ashram located in Satna in MP

Second Phase in Dandakan

Along with Laxman and Sita, Shri Ram extensively travelled through
this land of rivulets, water bodies and dense forests in and around MP
and ChhattisgarhThey roamed around in Dand&kanya area and
visited Sharbhang and Sutikshan Muni ashrams in Satrereafter
they visited several Rishi ashrams in Madhya Pradesh and Chhattisgarh
area, along Narmada and Mahanadi rivers for 10 years, and then came
back to Sutikshan ashram. Several memorials in Panna, RBisiar
and Jagdalpur still exist which include Mandavya ashram, Shringi
ashram, Ram Laxman Mandir and Koti MaheshwarAdter crossing
many rivers, lakes, hills and forests they wenAgastya ashram in
Nasik.As perValmiki, weapons made ignishala were given to Shri
Ram byAgastya Muni in this ashram.

Third Phase along Godavari

Shri Ram, Laxman and Sita travelled along Godavari, Agastya
ashram they went to stay in Panchavati — a place withtavriksha
located on the banks of Godavari in Nadikis place is famous for
Surpanakha episode and war with Khar and DusAdrere are
memorials at the place where Mareech was stated as killed; these include
Mrigvyadheshwar and Baneshwdn fact, Nasik area is full of
memorials, e.g. Sita SaroyaRam Kund andlriambakeshwar and
Janasthan etdfter this incident, Sita was abducted by Ravana, who
also killed Jatayu relating to which memorial ‘Sar vatirathalraked
Village, 56 km from Nasik, is still preserved.
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Fourth Phase alongfungbhadra and Kaveri

Shri Ram and Laxman extensively travelled through these areas in
search of SitaAfter meeting Jatayu and Kabandh they moved towards
south to reach Rishyamook Parbat. On the way they visited Shabari
ashram in Pampasarovar area which is now known as Sureban in
Belgaum and is still famous for Ber treddter crossing forests of
Sandalwood, many gardens and water bodies, they went towards
Rishyamook. Here they met Hanuman and Sugraed were shown
Sita’s ornaments. Shri Ram killed Bali in this area. Rishyamook and
Kishkindha are located in Hampi, Bellary District of Karnataka.
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The location and physical features of areas, covered under Ravana
falls, Ravana caves adhokVatika in and around Nuwara Elya Hills
in Sri Lanka, will persuade anyone to believe talmiki, the author
of Ramayan, was fully familiar with all these placékbhishan palace
is also located almost at the same place as is described in Ramayan.

Most of these places have similar geographic features, flora, fauna
and memorials as have been described in Ramay¥alntfiki had not
visited/known about these places, how could he give such precise details
in Ramayan which was composed as biography of Shri Ram when he
was coronated as the KingAfodhya in 5075 BC (1/4/1, 2). Originally
it was passed on through shruti smriti tradition for hundreds of years
but was available in text form by around 1000 BC. References of
Rams story are available in:

« Kautilya’'sArthasastra of 4th century BC.

e Buddhist literature in the form of ‘Dasharatha Jaraka’
ascribable to 3rd century BC.

» Terracotta figures of Ram ascribable to 2nd century BC
excavated from Kaushambi.

« Stone panels excavated at Nagarjunakondenishhra Pradesh
of 3rd centunAD showing Ram-Bharat milap at Chitrakoot.

« Terracotta panels of 4th centulp excavated from Nachara
Khera in Haryana.

« ‘Janaki Haran’, a poetic composition of Kumaradasa of Sri
Lanka who lived in 7th centu&D.

There are hundreds of other evidences found not only from India
but from countries like Sri Lankajbet, Thailand, Malayasia, Combodia
and Indonesia. In Nepal oldest manuscripyatimiki Ramayan written
in 1041 AD in Newari script is still pgserved, probably the oldest
preserved manuscript of the world.

Ramsethu

During visit to Rameshwaram, author got an extra-ordinary
opportunity to observe the depth at which Ramsethu was found
submeged under the sea which measured 9.5 feet on the fisherman’
oar Author had also seen small portion as shown in figure 8 indicating
contribution of human hand with marked boundaries and stone filling
seen through the mask used for snorkeling.
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Ram’s Bridge — its satellite image and oceanographic
evidences:

Ram-sena first camped in Koddikarai but after surveying the sea
area, the location was found unsuitable for constructing the bridge.

Fig. 8: Boundaries looking like ropes & the fillings in between

Therefore, Shri Ram shifted the entire army to Rameshwaraviudith
Kand, sag 22 (shlokas 45-73)almiki has given graphic details of Lord
Ram carrying out research and exploration to identify a suitable location
for construction of the bridgéfter identifying the location, he requested
Sugriva to search for an expert Shilpakar who could construct such a
bridge. Sugriva recommended the name of Nal, a famous shilpdiar
had the expertise similar to that @fshwakarma in constructing the
bridge.Accordingly Nal was called; he concurred that bridge could indeed
to constructed at the location identified by Shri R@tve construction of
this bridge was completed under the supervision of Nal in five days by
filling up of the gaps in the existing natural chain of land route consisting
of islands, rocks and shoalsZ8/68-73).

The armymen of Lord Ram utilized various tools and implements for
uprooting trees like saal, taazoconut, mango, ashoka, arjun, bakul
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and bilva etc (6/22/47)Vith the help of various yantras they transported
these stones, trees, creepers, and boulders to the seashore (2/22/60).
Shilpakar Nal directed the armymen to stand with long ropes on either
side and got the bridge constructed in five days by binding such
transported materials togethdétven the use of measuring tools has
been described (6/22/65).

Satellite Image

A few years back, NASA had put pictures on internet of this bridge,
the ruins of which are found submnged in Palk Bait between
Rameshwaram (Dhanush Koti) and Mannar (Thalaimannar).

The bridge is composed of a series of islands, rocks, and shoals and it is
stated to be 30 kilometers long. It is found exactly at the location
narrated irMalmiki Ramayan. See NASpicture of this Bridge (Fig. 9).

Sea Level Curve

The use of this bridge as land route between India and Sri Lanka
depended on the fluctuations in sea level for thousands of years as it
was sometimes above the sea level and was at other times gabbmer
under the seawateDr. Rajiv Nigam, Scientist-G and Head of
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Palaeoclimate Project, Geological Oceanography Division, National
Institute of Oceanograph{oa, in his paper on “Sea level Fluctuations
during last 15000 years and their Impact on Human Settlements”,
explained that between 7000 — 7200 BP the water level was about
three meters below the present level. Incidentalg astronomical
dating of the Ram era has been placed around 7100 BP (DoB 10th Jan,
5114 BC) and Ramsethu is found subgest at about three meters
depth at present, implying thereby that in 5100 BC this Sethu was
above the sea level and could be used as a land route between
Rameshwaram and Sri Lanka. Thus even fluctuations in sea levels
corroborate references to Ramsethu in Ramayan.

Report by Department of Earth Sciences

According to Dr Badrinarayan, former Director of Geological
Survey of India, under whom geological aspects of the Sethusamudram
Shipping Channel Project (SSCP) were studied, “Ramsethu is a natural
formation, the top portion of which appears to be man-made” because
in between marine sands, there is assemblage of corals, sandstones and
boulders etcThe report also revealed that on both sides of the Bridge
there are some rais@@riformations that supported a rich assemblage
of mesolithic — microlithic tools indicating the presence of strong human
habitation and activity in these areas as early as 8000 to 9000 BP and
as recent as 4000 BP”

Other Interesting facts

All attempts to create shipping route by completing the Sethu
Samudram project have so far failed. Shri Subramnian Swamy
summarized the report dated January 23, 2007 published Asttie
Age stating that “the Dredging Corporation of IndigDCI) dredger
imported from Holland had broken into two and sunk into the sea when
it began work on the Ram Sefthe DCI crane that went to pick up the
dredger pieces also broke and saftke Russian engineer consultant
who went to inspect the mishap broke his le&s"a result all dbrts
made on behalf of the Government so far to destroy remains of Ram
Setu have failed and consequently Sethusamudram Shipping Canal could
not become a reality

Sri Lankan government wanted to construct a land route over this
submeged bridge whereas Government of India wanted to blast it for
shipping i.e. Sethusamudaram project. Shri Jaisuryagigndmister
of Sri Lanka had proposed constructionlarfid route between India
and Sri Lanka on this subnged Ramsethulhere are several multi-
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nationals dfering to construct the bridge under B@Build-Operate-
Transfer) scheme. Can one imagine the number of people from India
who will walk over this reconstructed Ram Sethu every year and the
kind of profit the builder as well as Indian and Sri Lankan Government
would be able to earn!

Ancestors of Shri Ram: Co-elation of genealogy with genetic
studies

Indian history has recorded that Shri Ram belonged to SManysh
and he was the 64th ruler of this dynasfipst of the names and other
relevant particulars of previous 63 kings are listed igodhya Ka
Itihas’ written about eighty years back by Rai Bahadur Sita Ram. In
fact most of the names of these ancestors of Lord Ram have been listed
in Valmiki Ramayan itself as narrated ¥gshistha Muni to Raja Janak.
(1/70 and 71). (all listed below in table 1).

1. Manu 25. Anaranya 49. Autayus 73. Ahinagu

2. lksvaku 26. Tasadsva 50. Rtuparna 74. Paripatra
3. Vikuksi-Sasada 27. Haryasva (ll) 51. Sarvakaita Bala

4. Kakutstha 28. \Bsumata 52. Sudasa 76. Uktha

5. Anenas 29. Tidhanvan 53. Mitrasaha 77. \Ajranabha
6. Prithu 30. fayyaruna 54. Asmaka 78. Sankhan

7. Vistarasva  31. Tishanku 55. Mulaka  79. \Wusitasva
8. Ardra 32. Satyavrata 56. Sataratha &asaha (ll)
9. Yuvanasva (I) 33. Hariscandra57. Aidavida 81. Hiranyabha
10. Sravasta  34. Rohita 58. Msvasaha (1)82. Pusya

11. Brihadasva 35. Harita, Cancu59. Dilipa (II) 83. Dhruvansan
12. Kuvalasva 36. Mjaya 60. Dighabahu 84. Sudarsana
13. Drdhasva  37. Ruruka 61. Raghu 85. Agnivarna
14. Pramoda  38. \fka 62. Aja 86. Sighra

15. Haryasva (I) 39. Bahu (Asita) 63. Dasarath#7. Maru

16. Nikumba  40. Sagara 64. Ram 88. Prasusruta
17. Samhatasva 41. Asamanjas 65. Kusa 89. Susandhi
18. Akrsasva  42. Amsumant 66. Atithi 90. Amarsa
19. Prasenajit 43. Dilipa (1) 67. Nisadha 91. Mahashwat
20. Yuvanasva (Il) 44. Bhagiratha 68. Nala 92. \isrutavant
21. Mandhatr ~ 45. Sruta 69. Nabhas 93. Brihadbala
22. Purukutsa 46. Nabhaga 70. Pundarika 94. Brihatksaya
23. Trasadsyu 47. Amabarisa 71. Ksemadhan

24. Sambhuta 48. Sindhudvipa 72. Devanika

Table 1: ShowingAncestors and descendants of Shri Ram
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2
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Almost all the major Genome studies carried out so far have revealed
an amazing correlation of this genealogy with the genetic profile of
humans settled in north, south, east and west of India since the Holocene
(about 1.000 years BP) to the presefsimost all the important studies
in palaeo- anthropologyncluding those carried out by KennéthR.
Kennedy and Cavalli-Sfroza, have concluded that genetic profile of
people of the Indian subcontinent has remained the same for last more
than 55000 years and that for 1as0Q0 years this profile is of culturally
developing people who had started speaking a structured language and
were taking cooked food.

The Essence

From Kashmir to Kanyakumari and from Bengal to Guijarat,
everywhere people of India believe in the reality of Shri Raristence
and most of our festivals revolve around the events related to the life of
Shri Ram.The events and places referred to in Ramayan represent our
most ancient heritage, which has developed and got enriched
subsequently during the eras of Lord Krishna, Mahatma Buddha,
Mahavir Jain, Jesus Christ, Prophet Mohammed and Guru Nanak Dev

The story of Shri Ram, when appreciated in its true perspective,
would emege as the biggest unifying factor for India and it establishes
many ideals which we need to emulate toddg remains unparalleled
as an ideal son, an ideal brothan ideal warrior and an ideal king;
that is why he is described as Maryada Purushottam Ram! He was a
nationalist par excellence who left his kingdom to help the small kings
located all over India to save their kingdoms from being usurped by
wicked King Ravana of Sri Lanka and his relatives and devils like
Khar, Dushan and Maarich representing him in India.

Shri Ram moved from place to place to spread the message of
unity by showing very high level of respect for the people from backward
tribes and those considered untouchable. He embraced Guh Nishad
who belonged to a lower caste; he gave a strong message against
untouchability by eating with greatfa€tion jootha berries of Bhilni
(Shabri). He sent his wife and children to be brought up and educated
by MaharishiValmiki who is stated to be Shudra but was a great
scholar in the ancient world. Shri Ram tried and succeeded in
establishing victory of good over evil. He helped rishis and munis in
living a life of honor He got the kingdoms of small noble kings restored
to them and acted as the higgest unifying factor

The astronomical dating of planetary references givevalmiki
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Ramayan with corroborating archaeological, geological, oceanographic,
geographic evidences, further supported by genealogical studies duly
correlated with genome studies have established with a fair amount of
certainty that Shri Ram was actually born more than 7000 year back.
Therefore discovering the physical details relating to the life and times
of Shri Ram would be much more fitiult as destruction caused by
floods, droughts, earthquakes, tectonic movements, tsunamis and wars
etc is bound to be far great&ut should that stop our quest for learning
more and more about our most ancient rich cultural heritagétdians,
let us all take pride in the fact that Indian civilization is the most
ancient civilization surviving on planet earth. It is certainly more than
10,000 years old and has been growing and developing indigenously

There is need to gathedig out, search, and analyse all the
evidences, which would throw more light on ancient Indian civilization
and culture.The Government needs to be persuaded to constitute a
multidisciplinary team in order to carry out scientific research pertaining
to most ancient events narrated in our ancient books and this team
should consist of Sanskrit and other ancient language scholars,
astronomers, archaeologists, geologists, oceanographers, palaeobotanists,
anthropologists, space scientists €fbis team should be asked to
rewrite the history of Indian Subcontinent based on purely scientific
evidencesThere is need for the print and the electronic media to take
note of these facts and create atmosphere which would motivate our
young and educated youth to carry out research and unearth true facts
about ancient Indian civilization and wisdom and would also encourage
them to put across the results of their research before the world fearlessly
and with a sense of pride.

Greater details of the subject are available in the Bdigdtoricity
of Vedic and Ramayan Eras: Scientific Evidences ém the depths
of Oceans to the heights of Skiegublished by I-SERE Its low cost
abridged version is also published in Hindi entitt®¥0Sfnd ;gx ,0a
jkek;.k dky dh ,sfrgkflde6z dh xgjkb:ksa Is Ajpkb;ksa rd ds

oSKkfud izekdft be ordered at delhichapter@servevedaamd
www.flipkart.com).
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Antiquity and Western Migration of the
Indo-Europeans : Findings based on the
Early Holocene pollen studies,
Linguistics and Climatology

Premendra Priyadarshi*

Intr oduction

Recent DNA studies have thrown remarkable light on the human
migration history over the last 15,000 years. It has revealed that not
only man, but animals dependant on man like the domestic mouse, rat,
shrew cow goat and sheep too have migrated out from India over the
last 15,000 years (Priyadarshi 202012, 2013). No evidence of human
arrival into India through the northwest corridor between 13,000 BC
and 1,000 BC could be detected from the DNA studies (Sahoo
2006:847).

The Last Glacial Maximum (LGM, 20,000 BC-16,000 BC) was
the time when the earth saw a four thousand years long freeze of the
northern temperate regions. Human life remained restricted to the
tropical regions like India, Southeastia and tropicahfrica. Beyond
this, man survived in the cold refugia in some places. Some population
survived in Southeadfibet, some parts of China, Franco-Cantabrian
refugia, the Balkans, north east of the Black Sea and eastern Central

* Dr Premendra Priyadarshi is a former NRI physician and a Fellow of the Royal
College of Physicians of Edinkghi. He has pursued the study of Indian history
Sanskrit language, religion, culture and civilization, and has writtenge lar
number of articles in journals. His writing is departure from the stale stereotypes
historiography His books includéndia’s Contributions to the ¥¢t(2004) and
Zem is not the Only8ry (2007) andrirst Civilization of the \Wrld (2011).
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Asia. Thus most of Europe antisia had become denuded of human
population.

Between 16,000 BC and 14,000 BC, climate started improving
and human population increased. Better climate promoted better growth
of vegetations which constituted the food for man and herbivores both.
Rise in herbivore population had increased availability of pray for
hunting, and that too increased the food availability leading to increase
in the human population in India just following the LGM (Priyadarshi
2011:137-43).

This population growth of India resulted in a pressure on land
resulting in early experiments with food production, ultimately leading
to development of farming (Priyadarshi 2086-90). Howevercapturing
the animals live and keeping them for future food requirement must
have started before the onset of the LGM. In India we get concrete
evidence of cattle, goat and sheep rearing since the end of the Last
Glacial Maximum (Priyadarshi 2013).

Because of all these factors, Indian population soon got saturated
after the LGM and a migration was forced by ecological constraints.
The first emigrants out of India through the northwest corridor of India
have been identified to have carried with them Ya€hromosomal
haplo group Rlala and J2b (Underhill 2009; Sahoo 2006; Sengupta
2006; Priyadarshi 20191-105; 2012:336-42, 337able 1).The J2b
seems to have started earlier then the R1al. It followed a south route
and reachednatolia (Turkey) and from there to Europe. However an
important section of these preferred to venture through the sea from the
eastern coasts of the Mediterranean Séw R1lal started from the
Guijarat region at about 14,000 BC, yet its expansion suddenly ceased
because of another short 1000 year long mini-glacial period which we
know today as thd@eleglacial.

Holocene India: Inferences fom archaeo-botany climatology
and analysis of the botanical material contained in th&¥edas

The human migrations around the start of Holocene (10,000 years
back) taking place out of India also carried with it farming and the
Indo-European languages (Priyadarshi 283-65). However no re-
examination and re-interpretation of thedic texts as well as
philological material have so far been done systematically to uncover
the history of the early and middle Holocene India.

In the Vedas, particularly thR®ig-\eda we get description of the
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plants and animals most of which are today characteristically found in
the colder regions of the world, particularly Europkis fact has been
considered evidence favouring Aryan arrival into India from outside
(Bhamgawa). However it has been wrongly assumed by many authors
that the climates of India and Europe have remained the same as they
are today and that the same plants have always grown in the two
regions throughout the HoloceWwe will examine how far such views

are correct.

Willow (Salix sp; Sanskritveiasg

We find in theVedas, a rich description of the willow tree, which
was known then by théedic/Sanskrit wordetasa The Vedas mention
the habitat, the colour (of the golden will&alix albg, the branching
and the medicinal properties of the plahihe plant was used mainly
to treat fever and pain. Such description confirms thavétic plant
vetasais nothing other than the willow tre&4lix) which contains in
it the salicylic acid which is a well-known fevkawering and pain-
relieving drug.

From Mehgarh sites of the Indus plain, willow pollen has been
found in abundance from about the tenth millennium BC up to the
fourth millennium BC.Absence of willow pollen beyond that time
means that the tree became either extremely rare or extinct from the
IndusValley after the early Harappa period. However the willow species
continued to grow in the Himalayan altitudes of places like Nepal,
Kashmir and higher reaches of Pakistan Afghanistan.

Willow, although a temperate region plant, has many species which
grow only in the tropics €.g. Salix tetraspermij. Willows
characteristically require wetlands, particularly the alluvial or riparian
situations. Such climatic features being absent from the steppes, the
willows are not found in the steppe, and were in all likelihood not
found there during the BronZsge or even earliefThis fact gravely
frustrates the possibility of the steppe being the homeland of the Indo-
European speakers.

Golden willow Salix albg, a plant mentioned in théedic literature
(hira] nyamaya vetagaand found even today in Soutlsia (Pakistan)
requires a soil of the type “deep, moist loams”, usually located along
stream beds and wetlands and cannot tolerate prolonged dfdtiuht.
loam retains moisture and is a mixture of sand, silt and alhich is
the characteristic soil type of the wetter regions of the Indus-Sarasvati
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valley civilisation, not a feature of the steppe or the Cermisid.
Moreover the dry climate of the steppe was thoroughly hostile to the
growth of the willow

The ecological habitat needed for the golden willow matches well
that described for th&edic vetasatree. For example th@aittiriya
Samhita (Yajur-Vedg mentions that thesetasaplant grew in the
wetlands:apsujo vetasalTS 5.3.12.2).Atharva-\éda (10.7.41) too
mentions that the golderetasagrows amid floods. It is possible that
the Vedic river Vitasta (Kashmiri Weth Hindi Jhelum) was named
after this plant.

There have been recent studies which have noted that the climatic
and cultural features described in tRég-\eda do not match the
northwest Indian ones from 1500 to 1000 BC period. InRige\eda
there is no mention of seals, statues, paintings, writing, burnt brick,
potters wheel, cotton, urban citadel culture etc (Kazanas 2009). In the
Rig-\edathe Sarasvati river was wide and full, and the whole region
was moist and weil{id). This ecological conditior,e. moist and wet
prevailed before 4000 BC as discovered from the palynological studies
(Jarrige 2008; Costantini 2000, 2008). Hence a date earlier than 4000
BC is quite reasonable for the period of composition ofRlye\eda

This date corroborates well with the palynological evidence of
presence of abundant pollens of willo®afiX) from the soils of the
region dating before the 3000 BC. In 1997, an extensive palynological
examination of Melgarh and Nausharo of the Indualley region was
conducted by Lorenzo Costantini aileéssandro Lentini (2000). Jarrige
citing from them notes:

“The results of the pollen analysis show that, from the beginning
of the Mehgarh occupation till the 4th millennium BC, ‘the
region was probably dominated by a semilacustrine or humid
environment with a riparian vegetation, characterized by
Populus Salix Fraxinus Ulmus and \itis, associated in a
typical hydrophytic complex, arranged in dense gallery forests’
“ (Jarrige 2008:151).

Other cold climate forest trees which existed before that time
included Populus (poplar), Fraxinus (Ash Tree), Ulmus (elm), Vitis
(grape), Abies, Picea, Juga, Pinus, Junipes, Quecus, Tlia and
Corylus. Hydrophytic plants includecCyperaceae, Phragmitesyfha,
Alisma, MyriophyllumandNymphegJarrige:139; Costantini 2008:172).
Costantini noted evidence for the presence of oak-forests in the region.
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There was enough of the evidence for the presentanadrix Palmae
Smilaxand Fumaria in the Mehgarh periods | and llil§id).

The Old Indo-Aryan cognate word of ‘willow’ ivetasa
(Pokorny:1.20-22). However there has been an element of ignorance
among the philologists about the Indian willow trees. Pokorny thought
Vedic vetasawas one of the ‘grass-reedshich are in the family
gramineae or Poaceae. @tif, the translator of manyedas too has
taken the same viewexicographer MonieWilliams thought thavetasa
was theAsian furniture-reedCalamus otang(rattan palm, cane-reed),
which is a climber found in Sri Lanka, South Inddsam, Southeast
Asia andWestAsia, and which belongs to an entirelyfeient family
Arecales Witzel adopted the latter view

Witzel claimed that willow is not found in India, nor was it found
there when théryans arrivedThe Aryans thrust the nameetasaon
to the ‘reeds’, after finding no willow tree in northwest India. Howgver
we find that all these claims are wroNgitzel wrote, (Wtzel 2005:373),

“Some of them (names of plants) therefore exhibit a slight change
in meaning; a few others possibly are applications of old, temperate
zone names to newly encountered plants, such as ‘willow’> ‘reed, cane’.
Again, this change in meaning indicates the path of the migration, from
the temperate zoni@to India” (brackets added).

He again wote (2009 Fulltext:5 n32),

“In addition to the birch, the IE word for ... ‘willow’ (may be
found in) invetasa >‘Calamus otandg (EWA Il 578), if so,
then both with change of meaning in the Indian climatic
context” (bracket added).

At least 40 species of willowS@lix) are native to northwest India
(Pakistan), Nepal, Kashmir and many other high altitude regions of
north India, in addition to the species presenifighanistan® Many
species such aSalix tetraspermiaare found exclusively in India. In
the pre-history too, willowparticularly the “golden willow” was native
to the northwest Indiadnd hence the date of tHRittiriya Sambhita
(Yajur-vedg cannot be later than 3000 BC.

The Vedic Description ofVetasa

The Taittiriya Samhita(5.4.4.2-3) mentions the use wétasain
curing pain.Willow (SaliX contains salicylic acid, a remedy for fever
and pain used in modern medicine too f(égs 2008).This property
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of willow was known to the ancient Greek, Egyptian and Indian people.
However its rediscovery goes to the credit of Edmutwhé (1763
AD). No such pain relieving property has ever been attributed to the
grass-reed or the cane-reddis fact confirms that th¥edic vetasa
was nothing else but willow

Max Muller (p.308) gives details of the charms associated with
making of a medicinal drink from thestasa which was used to treat
a thirsty person with high fever (as described in Altlearva-Veda).

The drink was made in a cup madevefasa(willow), and was stirred

by the branches afetasa This must have caused the salicylic acid in
willow to be dissolved in wateteading to the relief in the symptoms

of fever and thirst on drinking the syrupt the same place, Max
Muller mentions some othéredic texts ¥iz. TS 5.6.1.2-4;Kaushik
40.1-6; AV 3.13) wherein the same process has been described
(Muller:308).

All the Vedic accounts of theetasaplant match the description of
the willow tree and not that of cane-reed or the grass fdezRig-
\Veda (RV 4.58.5) mentionyetasa(willow) as the ‘golden willow’
(hira]ny'ayo vetash The ‘golden willow’ or Salix albais found in
northwest India even todagnd its twigs are exactly like pure gold in
colour* The Vedic vetasacould not have been any reed, whether the
Calamus otang or the ‘grass-reed’The ‘golden reed’(as in the
translation by Griith; Phragmites australis aeg) is a grass-reed native
to NorthAmerica andAustralia. The grass-reed species that is found in
SouthAsia Phragmites karkdKhagra reed) is diérent from the ‘golden
reed’ of America, and does not fit with the descriptionweftasaas
given in manyedic texts. Hence the identification of the goldetasa
as the “golden reed” as done by @tfif is wrong.

The habitat of theetasaplant, as we get from théedic mantras
is amidst waterdRig-\eda(4.58.5)mentions that thhira] nyayao vetaso
(golden willow) lives along the brooHaittiriya Samhita(5.4.4.2) too
says the same thingf{'am va etad pwspam yad vetasp8 The Atharva
Veda writes that thevetasaplant stays within the waters (10.7.41).
These descriptions of thestasaare consistent with the description of
the morphology and the habitat of the ‘golden willow’, and not that of
a reed.

There are numerous mentions of the ‘willoin’ the Yajurveda
TheK_r]s]na Vajurveda(or theTaittiriya Samhita 5.4.4.3) mentions the
branches ofvetasa (willow). We know that the grass-reeds do not
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branch, and it is the willow which has numerous brancdHesTaittiriya
Samhitamentions an eagle sitting in the branches of the ‘golden willow’
(hira] nyayo vetasolrS4.2.9.6).The eagle prefers to sit in the camouflage
of the dense branches of trees like the willbience the reference is
to ‘willow’ not to the grass-reed.

Philology of willow: Latin salix, English ‘willow’ and Sanskrit
vetisa

Witzel relied on the biased Eurocentric philologyvetasagiven
by others, and did not check whether any modern Indo-Aryan language
has a cognate word wétasameaning ‘willow’. He, as well as Monier
Williams, gave the meaning ‘cane-reéal’ Sanskritvetasa which was
wrong because the later Indo-Aryan derivativesethsalike bet bed
etc certainly mean ‘willow’ in languages like Prakrit, Nepali, Kashmiri
and Dardic etc. MichaeWitzel is also silent about the origin or
etymology of the unique Latin wordalix (willow). We shall now
examine the etymology of the same.

Salix, sallow

Lat. salix (willow) is a loanword from Germanic &lpi : 415).The
cognates are found only in the Celtic and Germanic branches, and that
cannot warrant its inclusion as an Indo-European word. Cognates are:
M. Irish sail, sa(i)lech Welshhelyg-en O. Brit. nameSalico-d'unon
Gaul. nameSalicilla; O.H.G sal(a)hg M.H.G salhe Ger Salweide
O.E.sealh O.Ice.selja(willow, from *salhj'on). It has been suggested
that the source of all these cognates is the Saxon sabirteaning
‘black’ (Valpi:415), and at PIE levésal?> meaning ‘salt’, ‘grey’, ‘saliva’
etc. These roots have no specific semantic feature which could be
associated with the willow tree, and clearly the etymology suggested is
wrong.The sound resemblance between the SaahrPIE sal and the
treesalix is only superficial, and gives no idea of the etymology of the
word salix.

If we think laterallywe find that, in all probabilitythe cognate
words ofsalix represent an older linguistic substratum of Eurdie
Altaic words likeTungus-Manchu *alikta and Uralic like Finnislsalava
jalava and Hungariarszilfa meaning ‘elm’ are enough evidence to
suggest this fact (sedd®ostins Database).
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Willow-vetrsa

The other word which needs discussion is Sansketasa! Its
cognates mean willow in Indo-Aryan, Iranian, Germanic and Greek
branches. However in the Slavic languages of the steppe the cognates
do not mean ‘willow’ but ‘branch’ and ‘twig'.

Lith. Inf. v'uti, vytis(acc.vtytxi; willow rod), ablautZzil-vitis (grey
willow), Ltv. v+ite (branch, tendril)yTtudls (willow), O.Prusswitwan
(willow), apewitwo(willow of the riverbanks); Old Church Slavonic
vAety, (twig, branch), O.C.Sviti, vit, (a loan word from Lithvytis),
Russ.vitvina (twig, branch, rod), Slovewitika (ring); Avestanva'eiti
(willow, willow-stick); Gk.t (a (ited); O.Ice.vidir, O.E.widig, M.L.G.
w+ide, O.H.Gw+ida all meaning ‘willow’(Pokorny: 120-1122).

If the Indo-European had originated within Europe in the Ukrainian
steppe, how did the cognates of ‘willow’ like Slavitvina (twig) and
Latin vitis (grape-vine) etc lost the meaning ‘willow'? Latiitis does
not mean ‘willow’ butvine Contrasting this, Sansknteta, v'etasa,
V'etra etc all are cognates to this group of words, and their derivatives
mean ‘willow’ in northern Indo-Aryan languages even taoday

Further than this, although the European willow is black or dark
grey, giving it the Latin namealix (from sal=black, Valpi : 415; dark-
grey Pokorny : 879), many cognates of the willow in European languages
mean ‘gold’or ‘golden’ which is consistent only with théedic tree
‘golden willow’, and not with the European black or grey coloured
willow. Examples are: Old Englistr+ir (copper wire, wavy jewellery),
M.L.G. w+ire (metal wire), O.H.Gwiara (gold-wire) etc (Pokorny :
1120-22). From this has come the Engllish word ‘win@ving the
flexibility and yellow colour both from th&edic golden willow

One can think that a wire may be made of iron too, and the main
semantic element of these cognates comes from the ‘flexibility’ of the
willow. Yet it is worth remembering that the older metal was copper
iron came much later; and also that classically wires are made of copper
not of iron.

Clearly the word wire (or its ancestor) was coined in the Cepper
/ Bronze-age of North and Central Europe owing to the semantic
elements “red-yellow colour” and the “flexibility” common to tfiedic
golden willow and the copparires.

Sanskritv+i] nu, v+ix lu (strong) seems to be related with Proto-Indo-
Aryanv'e]nu (bamboo, willow) and its derivative Kashmirtir, v+irl
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(white willow; CDIAL 12091).Turner gives some other cognate words

from the Indo-Aryan branch having the meaning ‘willow’:
Proto-Indo-Aryan/"eta(CDIAL 12097), Pashai-Dardigei, w"eu
(willow), Dardicb+ik (willow), Shina-Darch"eu, Bev'e (willow);
Proto-Indo-Aryarnveta-ddn] da (willow-stem, CDIAL 12098);
From Sanskrivetasa(CDIAL 12099), Prakrit'edasaVv'easa
(willow), Ashkun-Kafiri wites(willow), Kashmiribisa (willow),
Lahndab+is, Nepalibatis (willow), Dameli-Kafiri-Dardicbigy'e
(willow), Proto-Indo-Aryan*v"e]du—, v"etra— *v"etuka—
(willow).

Other Indo-Aryan cognates meaning ‘willow’ and listed by some
other authors ar&dssamesédheha(salix), Punjabbed (willow, Salix
types; Singh : 10); Nepalibeu (Turner Nepali:456)bais, biu (Turner
Nepali:458). Persian cognates meaning willow &ada, brid, bed,
b+id+i, b+ide (Seingass:165, 217-8).

The examination of the cognate words meaning ‘willow’ as provided
by Turner from the modern and extinct Indo-Aryan languages reveals
that the real meaning of the Old Indian\Madic vetasawas ‘willow’.

We note above that the Prakrit, Northwest Indo-Aryan (Dardic),
Kashmiri, Lahnda, Nepali arissamese cognates of ‘willowb actually
mean ‘willow’. Hence the Eurocentric stand taken by these scholars,
that the meaning ‘willow’ was lost from the cognate words after the
Aryan arrival into India cannot be supported.

We may also conclude that the willoBdlix sp was native to the
Indus-Sarasvati region up to the fourth millennium BC. Golden willow
(Salix albg described well in th¥/edic texts grew along the rivers in
moist soil.As described in th&ajur and theAtharva Vedas, it was
used for medicinal purposes for the treatment of pain and fever because
of the salicylic acid content of it. However it became extinct from the
Indus-Sarasvati plains following the fourth millennium BC, when the
region became driett fixes the dates for composing the thkésas
discussed hereR{g, Yajur and Atharva) before 3,000 BCEThis view
is consistent with other studies done in the field (Kazanas 2009).

Other Trees

Unlike vetasa where we have philological identification with
‘willow’, many Sanskrit/Vedic tree names have not been identified
with the modern trees, whether European or Indian, so far—neither
philologically nor biologically This needs to be sorted out if we wish
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to understand th¥edic history and fix its correct chronology

There is a huge confusion in the names of the European trees,
except only a few like the birchiVe can note that there is a fluidity and
confusion of names in between the three commonest trees of Europe
viz. alder elm and juniper (Pokorny: 302-304his indicates that the
Indo-European speakers did not originate in or near Europe otherwise
they should not have confusion in naming the three principal European
trees.

Birch

Birch (Betulg is known in Sanskrit by the nanidurja, and is
found in the Himalayan districts of India, wherever annual snowfall
occurs. It is said that birch cannot grow in the absence of any annual
snowfall. It is possible that the tree was widespread in India during the
Last Glacial Maximum and also during theleglacial. However after
circa 7,000 BC, plains of India did not receive regular annual snow
fall. Hence the tree must have become extinct from the Central India
and the Indus plains during later Holocene. Hence mention of the

Witzel claimed that the birch tree is found all the way from India
to Europe (Mitzel 2009:51). However this claim is baseleSighough
birch grows in the northernmost part of Siberia region, and also in
Mongolia, and in the Ukrainian forest lands, it does not grow in the
steppe proper and there is a great discontinuity between the Himalayan
birch forests and the north European birch forests (Hytteborn:74 Fig
2.22a & b).Yet they are known by the variants of the same ancient
name even today in all the regions of Indo-European spddth.
favours an older date for Indo-European migration when birch grew in
the forests all the way from India to Europe, and then it must have been
a very cold periodThis fact too fixes the date of IE linguistic migration
to before 4000 BC.

Oak (Quercug

There is palynological evidence thH@atieicussp. (oak) grew in the
upper level of the Kachi plain of the Indwalley region up to 4,000
BC (Costatini:173). It grows in the Himalayas even totlayhe Jammu
region oak was in abundance since the beginning of Holocene up to
2000 BC, following which it declined owing to aridity r{ifedi and
Chauhan 2009). It has not been clarified whether the oak pollens found
from Mehigarh and Nausharo belong to the ‘cork-tqg®per or some
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relaied species within the oalQ(ercug genus. If the early Holocene
Quercuswas cork-yielding oak@uercus suberor Q. variabilis etc),
then its likelihood of the bark-yieldinghoja becomes greatefhere

is a folk belief in India that the leaves or the bark of bheja tree
were used for writing texts (book&)hether or not, cork was there one
thing is clear palynologically that some odRueicus species must
have grown in India.

Contrasting beech, which invaded the Central and North Europe
only lately {ide infrg, the oak Quercug has been present in the
North Europe since the beginning of the Holocene. IAths region,
oak arrived at 10,500 BC, even before the end oTéheglacial period
(Finsinger 2006)At Lago Piccolo site of thélps, evidence of oak
(Quercug has been found from11300 BC {bid:615, Table 1).

However it is a mystery why there is no common word for oak tree
in the European languages. Crystal (1987:296) notes that there is little
evidence of a common word for ‘oak’ in Europe, which is a common
European tree, and even the national tree of many of the European
countries.

Crystals statement can be justified by the following list of words
meaning ‘oak’in many European languageBhere is no cognate
relationship even within the same branch, say Italic, of the IE family

Latin quercus glans, obur, s'uber aesculeus, ilegholm-oak),
ilignum, Frenchchne Romaniarstejar, Portugesearvalho,
Spanishroble Albanian lis, drushk, atikuj; Proto-Celtic
*dari(k)-, Irish dair, darachh Germaneichen, eiche Greek
phegosphagosdrys,balanidia Old. Greekbalano-s Croatian
hrastg Lithuanianazuolasazoulinis

Application of the generic wordaru (Sanskrit tree) to ‘oak’ in
several languages of Europe like Irishaif), Albanian @rushR and
Greek @ry9), indicates that this was a common tree at many the places
of Europe at the time of IE arrival, yet there were confusions in
identification caused by interrupted distribution.

The Old Greek wordbalano-sis a cognate obaruna (Hindi) or
varuln"a (Sanskrit), an Indian tre€rataeva Roxbwhii (Monier
Williams; Turner CDIAL 11314).The wordbalano-shas no cognate in
any European language.

Turner (CDIAL) provides a list of words meaning oak in Indo-
Aryan languages. Out of them Sanskerah'a_ta >Hindi khamar,
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karah'ar (oak CDIAL 2802) seems to the cognate oérvalho
(Portugese, oak).

On the other hand, the Latin wogdercus(oak) may be a cognate
of Sanskritku ta > Dardicka rék (Oak; CDIAL 3228), rather than of
Sanskritparkamti, although the latter has been claimed to be so by
Pokorny (p. 822-823). Such possibilities need serious examination.

The reason for this variability of the names of oak is the erratic
presence of the oak in many regions of Europe. For example, Oak
disappeared from the Iberian Peninsula about 5000 BC and again
reappeared about 2,500 BC (Issar:41). If the Indo-European arrival to
the Iberian Peninsula took place between these date§,000-2,500
BC there would be no Indo-European cognate for this tree in the Spanish
language, simply because there would be no oak in Spain then.

It is beyond the scope of this article to list the dates of appearance
and disappearance of the oak tree in each and every region of Europe.
It is because of this disappearance and reappearance that there is no
uniformity in the naming of oak, and we @l nnein Frenchgcarvalho
in Portugese andoble in Spanish for oak—names which were given
to the tree as and when it arrived in the region.

If the Sanskrit wordhojais accepted as a cognate word of Greek
phagos(oak; bothbhoja andphago-smean to eat), then the following
words too may be cognates lofioja

Dialects of Kafiri and DardiavSzu(oak), bd6fig bonz(oak),
bEu] ch, bEL] ¢ (Platanustree); Kurdb'uz(elm); Hindibaj, Kumauni
(Pahari Hindi) bdj (oak), Nepalibuk (oak tree),bajh,
(Echinocarpus a tree ofTilia family; see CDIAL 112009;
12067;Witzel 2001:51n).

This possibility becomes more plausible if we take into account
the Nostratic protagonist Blapek’finding that the ultimate source of
phagos(and also of Latirfagug is Nostratic with meaning “tree with
edible fruits” (2000; cited i'Witzel 2005:394, n176). However it is
also possible thdihojawas a diferent tree in India, and on arrival to
Greece, the word was thrust on to the oak tree. But the other possibility
too remains that the oak was knowrbasjain northwest India during
the beginning of Holocene, and when the northwest Indians went to
Greece they identified oak dshoja or phagos Hence the PIE
reconstructed for the worgshagosis *bh"ad o-s which is very close
to the Sanskrit wordhoja
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Many of the words listed by Pokorny as cognates of ‘beech’, and
by Turner as cognates of Sanskritk]sa may in fact be the cognate
words of Sanskritbhoja, with meanings changed after arrival into
Europe. Examples are: GermBuche O. Icelandicbh"ok, O.E.b"oc,
English ‘book’, O.H.Gbuoh Slavicbuz Shina (DardicpEL] ch, bEu]c etc
meaning diferent tree/ plant products in fifent languages (see CDIAL
11209vanj, 12067v_rk]sa Pokorny:107-8).

The meaning ‘oak’ was retained only in the Greek language and
has been lost from the other European languaffes.cognates have
been applied to name ‘beech’, ‘elm’, ‘eld@nd many other trees in
the other European languages (see Pokorny:107-108).

Beech Fagus sylvestica

Beech is a European tree of temperate climate, and not found in India.
It has been claimed that the reconstructed*BlEa o-s(Pokorny:107-

108) meant beech in tlhgyan homeland, and that there is no cognate
word for beech in Sanskrithat means the Indo-Aryans came to India
from steppe, and lost the word for beech altogether after not finding
the tree in India—this is the gument (Wtzel 2001:51 notel20; 61
note 146).

However beech is not found east of the famous beech line running
through Poland and Romania (Bolte 200hjeme 1954:16, cited in
Witzel 2001:51,61)That means beech is not found in the steppe, the
claimed homeland, which is located much to the east of the beech line.

Witzel claimed that the beech was found in the steppe, much to the
east of the modern beech-line, at ##antic period about 5,500 to
3,000 BC (Wtzel 2001:51 n120; 61 nl46).his is a clear case of
concoction.The archaeological evidence from palynology has proved
that the beech was found only in South France, South Italy and the
south Balkans (Greece, Macedonia etc) before 3000 B®@KEV;
Feurdean)The much later expansion of the beech tree was from south
(Balkan Peninsula) to north and from west (France) to east, not from
east to west. It has also been proved archaeologically that the steppe
never had beech over the last 12,000 years and the nearest beech
forests in the mountains of Ukraine and Romania had beech only over
the last 4000 years (since about 2000 BQjus the claim can be
proved bogus on the basis of sound material evidence.
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Fig. The beech line passing tlugh Poland and Romania,
East of which beechee is not found

It is an example how the Eurocentric authors have thus taken
recourse to deception and concoction to write whatever they wanted to
prove, and the thing was accepted as fact by othbesgreat dficulty
for history was that the hard evidence was circumvented by lies.

Witzel tells another untruth in the same article that the beech tree
is not found in Greece, and adds that the word for beechages
(Latin) was adopted in the Greek language to mean ‘oak’ because
Greece is a beech-less country (2001:51, 61; 2005:384.is again
a huge concoction and deception. Forest survey reports from Greece
mention that beech is found there in plenty @eeier 2001).
Archaeology too proves that the Balkan Peninsula, in which Greece is
located, is the oldest home of beech in Europeée(suprd.

Thus the beech tree has been found in Greece since at least 12,000
years back, and has expanded only recently to other places.
Unfortunately Elst contradictedVitzel's logic well, yet did not notice
the concoction in his stofy Clearly the Greeks never had the
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identification problem for ‘beechbecause had been there alwais.

can say that the Greek waptiagos(oak) has not changed its meaning

on arrival of IE in Greek, rather the Latiagusis a borrowing into

Latin (Gk phagosoak> L. fagug with associated change of meaning,
and it was applied to name afdient tree ‘beechh the Latin language,
because of disappearance of the oak from the Latin speaking regions
about 5,000 BC. Hence we can date the arrival of Indo-European into
the South-W¥st Europe to a date between 5000 and 2,500 BC.

Beech Fagus sylvaticasurvived the Last Glacial period in Europe
only at three small locations namely trefugiain Southern France,
southern Italy and the Balkans (Bartsch:425). Its northward expansion
started about 8000 BC, and it was very slow to move northward, taking
7000 years to reach Germany (Bartsch:425). It reached north Spain by
3000 BC (Davis 1994:186), and reached northern Balkans by 2000 BC
(Tonkov). It arrived into Romania by 2,700 BC, but established itself
in the forests only by 1300 BC (Feurdean 2001:135-36). From southern
France,Fagus reached Salonnes (North-East France) by 1000 BC
(Riddiford 2012, Fig. 4b).

Beech reached its modern limits in the northern parts of Europe
only about 1000 years back. It is not found east of Poland (Bolte 2007)
and it never reached the steppe. Other iWastern Europe, it is also
found inTurkey (Fagus orientali}, China (several species) and Japan
(F. japonicg.

Hence we can conclude that the knowledge of the tree ‘beech’ at
4000 BC, or even 1500 BC, in the steppe region is not pos$itues.
even if this is accepted that beech was thetdATBS0-5 this philological
evidence goes against steppe being the Indo-European hongtend.
fact from archaeo-geography about absence of beech in North Europe,
Germany Russia, Ukraine and Centhsdia at about 4000 BC rules out
these countries from being the place of origin of the Indo-European
languages at 4,000 BC.

Philologically too, a common word for beech lacks in the European
languages. Only some of the Germanic languages have in common the
cognate words meaning ‘beech’ e.g. E. ‘beech’, Geiffuane Icelandic
beykietc. Otherwise, there is complete irregularity in the naming of
this tree. Some examples are:

Greek oxyg Spanishhaya, French hetre, Portugesefaia,
Romaniarfag; Albanianah (all meaningbeech’).

On the other hand, the listed cognates oflBH&go-smean diferent

trees in diferent languages of Europe , for example:
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GermanBuche (beech), Greelphago-s(oak), Russiarbuz
(elder tree), Icelandibeykir (cooper) etc.

People have considered Celtic (Gahllagostoo to be cognate of
Latin fagusor ‘beech’. However this is in all likelihood, a loan word
from Greek or Latin and other Celtic languages do not share this word
for beech:

Irish fed, faibhile (beech),Welsh ffewydden(beech).

On the other hand, words for ‘beech’ in the non-IE languages
Hungarian bUkkfg and Finnish gyokk) are closer to the Germanic
words for beech.

Turner thinks, in case of Indo-Aryan languages, that many of the
names of the forest tree (which resemble GerBacheetc) are no
cognates of PIEbh"ado-sat all, but are derived from Sanskritrk] sa
(see CDIAL:12067):

Sanskritv_rk] sa (tree), Palivaccha(tree), Prakritvakkha umaki
b+ik, Dameki (Dardpigydes(willow), Tirahi (Dard.)br+iAc, Maiya (Dard.)
bi]ch (pine tree), Shina (Dard. g)Ed ch, bEu]c (plane orPlatanustree),
Kohistani (Dardp+i] ch (Pinus excels West Pahari (Kochib+ikh (tree),
Nepali buk (oak tree).To this list we can add Hindi (rurabjiriccha,
Vajjika (Bihari) bir+ich (tree). Clearly the cognates have meanings from
any ‘tree’to pine, oakplatanusand willow

In fact many of these are very similar to the following: Stauza-

, *bbzb- (elder treesambucul Russbuz Slovacb[z, Russ. dialboz
Kurd. b"uz (a kind of elm).

It may be claimed that the resemblance of the wbudts bikhetc
of Turners list to similar sounding words from Pokorsifist is co-
incidental. However some of the Germanic words are certainly from
Sanskritv_rk_sae.g. Germaiiereiche(oak) and OHGereheih(oak).

At the beginning of Holocene when the Indians reached the Central
Europe (as Rlala, Underhill 2009), the oak was there alrei@iyge
the wordvriksha(v_rk_sa, tree) got applied on to them.

Juniper

A conifer tree within the same order as piRéng@leg is not found in

the inhabited regions of India, although it grows in the remote heights
of the Himalayas (1800 meters to 3000 meters; Costantini:172) in
Afghanistan, Pakistan, Nepal, Bhutan and India, and has been named
Junipewus wallichianaor indica (Hook andThomson 1874:537, cited

in Adams:208).The tree is no more remaining in the memory or
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awareness of the people living in the Indian plains, and the Indian
name of the tree has been lost, making any philological identification
difficult.

However the pollen studies of the archaeological remains prove
that juniper was present in the Kachi plain of the Indaitey until the
end of the fourth millennium BCE (Costantini:171-72) and was widely
growing in the Himalayan foot-hill§Ve have the following material to
arrive at a philological identification:

Vedic kadru (Taittiriya Samhita2.1.4.2), Sanskrikedara(a tree,
listed in the Dictionary by MonieWilliams, but not identified so far);
Greekkedios (juniper), Latincedar (pine); Lith. kadagtys, O.Pruss.
kadegis (juniper) indicate the Indo-European status of kia€elru or
kedaratree. But which tree was known kadru or kedara Juniper or
pine? Both of them were present in India then.

The OIld Church Slavonic workhdilo means ‘incense’ (Pokorny:
537).This indicates that the originkedarawas juniperbecause it is
the juniper whose wood is used as incense-wood/églic rituals in
Nepal and many parts of north Indide Indian Himalayan tre@eodar
which is a pine, has been given the scientific n&edrus deodara
The genus nam€edrustoo is a cognate of Sankkiadru andkedara
In our view the ancient Indiakedarawas juniper

Kikkar (Acacia)

Kikkar, k+ikara (Hindi, Punjabi etcAcacia arabicatree), Proto-Indo-
Aryan *kikkara (CDIAL 3151). It is possible that the woketika_ta used

in the Rig-\eda describing region where “cows did not yield much
milk” refers to a region where therikara plant grew in plentyThis
region has been identified as Magadha (South Bihar and Jharkhand),
and this tree grows as wild weed in plenty in Jharkhand and South
Bihar. The Sanskrit wordki«nkar'ala meaning the same plaAtacia

may be the Sansktized form of the Proto-Indo-Aryan wdiikara

Pokorny preferred not to include the Indo-Aryan cognates in this
list. Thus he gives the cognates as:

PIE AkiAker- pea (Pokorny: 598frmeniansisern(chickpea); Greek-
Macedoniankikerroi, Greekkrios (chickpea) kikrios; Lat. cicer
(chickpea); Lithkeke(grape), Ltvk’ekars (shine), Ltvk"eAkis (umbels
like cumin, coriander; grape), Lithuanian and Latwakulis(flamingo
plant, tassel, jute, tussock grassicers(frizzy hair); CzechAceAceAriti
(to make shaggy or frizzyAlbanian ¢k’ekar) kokér (grain, bean).
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The kikkar (Acacig fruits are legumes like the chickpeas, and
both belong to the same familguminoeceaAcacids inflorescence
is umbel, hence Latviaki’e®kis (umbel). Its flowers look like tassel or
spike of tussock grass (hence Latv@akulistussock grass)rhus we
find that it is theAcaciaplant which has some feature in common with
the rest in the group. Hence the original meaning treeAgasia

Mulberry ( Morus)

Mulberry is a sub-Himalayan Indian tree which has also been
traditionally grown in China and Japa#ith the silk trade the tree has
spread to Centrdisia, Near East, Spain, North and Eafica, South
Europe and thé@mericas’ It was never grown, nor even known, in the
steppeTherefore philological evidence for the presence of mulberry in
the Indo-European homeland proves beyond doubt that the place of
origin of the IE languages was in the India, and certainly rules out the
steppe.

There are at least two possible PIE reconstructions for the mulberry
tree. Presence of reconstructable PIE root means the IE homeland was
at a place where mulberry gre®@ne is*moro of Pokorny and the
other*brahma (of this author).

Pokornys Eurocentric bias becomes obvious when we note that he
does not give the meaning ‘mulberfgr the PIE*moro-, but gives
instead the ‘blackberry’. He also omits the Sanskrit woedlhura-v k
a (mulberry lit. ‘sweet tree’; CDIAL14733) from the list of the cognate
words of*moro-. He proposes that the cognates*abro-) originally
meant the ‘blackberry’, however they acquired the additional meaning
‘mulberry’ on arrival to South Europe, where mulberry was found
(Pokorny:749). Howeverrchaeobotany tells us that the mulberry was
not found in Europe when the arrival of the IE speakers to South
Europe took place. In Latin there are two wonth®rus means only
mulberry howeverm“"orum means ‘mulberry’and ‘blackberry’both
(Valpi: 271). Hence it is the ‘blackberrg which the name was applied
later and the'moro- was originally the name of the ‘mulberriyee,
which was before the silk-trade, a tree confined to India and China.

The English word ‘mulberry\Welshmemwydden(mulberry), French
murier (mulberry), Old High Germamérbee (mulberry) point out to
the fact that PIE*moro- was philologically ‘mulberry’'not the
‘blackberry’.

PIE moro-(blackberry as per Pokorny; mulberfy
Pokorny:749); Sanskrihadhura-v k amulberry-tree; not in
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Pokornys list, howeverTurner notes it: CDIAL14733);
Armenianmor, mori, moeni (blackberry); Gkmoron (mron,
mulberry blackberry); Welsh memwydden (mulberry); Lat.
m“orum (mulberry blackberry), Spanishmorera (mulberry),
Frenchmurier (mulberry); O.H.Gm"ur-, m'orbere, M.H.G
m“ulber (mulberry); Lith. méras (mulberry).An Indian tree
Artocarpus lacuchawhich belongs to the mulberry family
(Moraceae) and has identical fruits and leaves to the mujberry
is calledmadarin Assamese and Bengali languages (CDIAL
9849;madhuramad'ara).

Fraxinus or Ash Tree

TheFr"axinustree (Latin, ash-tree) which is a first class firewood and
burns with bright light with little smoke, has been considered present
at the PIE stage by the narttgherY”- or *bhr"e¢g”- (Pokorny:139-
140), which is a clear cognate of tR&-\edicword bh _rgu, which was
a group of men specializing in lighting, burning and preserving fire
(RV 1.58.6; 6.15.2).

Clearly theRig-\edic bh _rgu- must have been named after this
tree’s name which is one of the best firewood. In Rig-\eda the
word bh_rgu has been used in the context of qath@) building RV
4.16.20), indicating that the same specialists could also make carts
from this wood. It is known that not the wheel of cars, but the bodies
of cars were built from this wood in Europe because of the flexibility
of the wood. Obviouslywhen the tree became extinct in India, the
particular tree, as the meaning of the term, was lost, and the word
bh rgu came to be remembered only for the specialists who worked
with this wood.The English word ‘brightis the cognate abh rgu.
Hence we need to fix the date of tRe&y-\eda before 4000 BC, after
which this tree was not found in the northwest India.

Abbr eviations:

CDIAL: A Comparative Dictionay of the Indo-Ayan LanguagesSee
Turner RVRIig-\eda TSTaittiriya Sambhita
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Concept of Time and History in Sanskrit
Literature

RadhavallabhTripathi*

Sanskrit is one of the great repositories of Indian traditions. Sanskrit
literature not only records the ideas of ancient Indian philosophers and
historians on the concepts of time and space, it is also an invaluable
source for historyThe earliest elaboration dfime (K"ala) as an
ontological category occurs in tii¢harvaveda The concept of time is
elaborated upon in two of hymns in thisdd. At the very outset of
the first hymn, the seer viewdme as a Mighty Horse running with
immense speed, with seven reigns and seven whEeie here is
viewed as an Ultimate with the eternal floiw which everything is
finally subsumed. ‘He is the Horse but He is the Ridee seer says-
‘only poets kavaygh) and scholarsv{pa«scitg h) can ride over HimAll
the worlds bhuvariani viksv'a) are His wheels. He is the substratum and
the substratalhe worlds are his é&hoots, and then he is arf-shoot
of these worldsTherefore, He is the father and the son as well. He
pervades all phenomenon and yet He also transcends it and stands out
of it.

The seer of both the hymns describifigne is Bhgu, who is also
known as an upkeeper ih"asa The families of Bhgu andAEgiras
were involved in keeping the historical records and they are also
associated with the creation of tA¢harvaveda? The Atharvaveda,
therefore, is also known as tBé rgu-Angirasvedan the tradition.

Time is said to be the root cause of the genesis of all beings and
all worlds and it is also said to have its genesis out of these worlds. In
this wayTime has two forms — It is eternal and indivisible at one level

* Prof. RadhavallabAripathi is Vice-Chancellar Rashtriya Sanskrit Sansthan,
56-57, InstitutionaArea, Janakpuri, New Delhi 10 058.Tel. No. 011-28523949.
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and ephemeral and divisible at the atf@r+imadbh afigavataviews the
cosmos moving within this cycle dime. The indivisible time can be
viewed in fragments. It is the human resolve that would lead to such
fragmentationsThe indescribable would then manifest within the limits
of definability.

Manu? has given the following measurements for the time which
runs at the practical level:

Nimesa
K'a]s_th"a (18 nimecas)
Kal'a (30 K'a] s _th"as, one minute and 36 seconds)
MuH'urta (30 kal'as, 48 minutes)
Ahor'atra (30 muhurtas; 24 hours)

One human year is equivalent to aier'atra (day and night) of
gods. One year of goddiyyavai sa) is used as a unit for specifying the
length of the fouryugas Accordingly the fouryugasare respectively
comprised of 4800, 3600, 2400 and 12b@yavai sas

Var'ahamihira defines three levelsTifne -bhutartam antakrt (That
which leads to the annihilation of all beinggy,avat'arika (practival)
and vyavahar'anarha (immeasurable).

These concepts and measurements related to time incorporating
both the macro and micro levels suggest that the Indian in ancient
times were attentive tdime as theAbsolute and time as visualized
through history as welllhey also incorporated both these levels in the
treatment of thétih"asa.

The Itih"asaviews time on both of its levels — the transcendental
and the pragmatic, bringing out the spaces that ganierits diferent
segments. It is interesting to note that the witid'asaoccurs for the
first time in theAtharvavedaitself. It is said there that the Primordial
Being moved towards the big directidmghatt+i dik) . And thenltih"asa,
Pur'ana, Gath'a andN"ar"a«sa=nxsti followed Him. He who knows this,
becomes the dear abodtibf'asa, Putana, Gath'a andN"ar"a«sa=mksti.*

This signifies the manifestation of the unmanifest in a time and space.
In fact, lih"asa, Putana, Gath'aandN'ar"a«sa=m«s+ are genres embodying

the historical consciousness of Indian miMilhile the first three
comprised the descriptions of the heroic deeds of a noble person, the
g"ath'a presented eulogy to such a person in lyric fofime Rgveda
refers to a number of poets who composedthth'asas they"ath'ak'aras

or g"athins The seers belonging to the families of the Bjus, the
Ka]nvas and thé&<ngirasas were known to have been composing the
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g"ath'as® Ka] nva refers to the"gtH'a composed by him #Rgveda The

seers of the angiras family were historians in the sense they that
preserved the vast storageytith'as.N"ar"a«sa=m«sti is a poem describing
some hero®Rgveda also refers id'ar"acsa=m«s+i as a popular form of
poetry with historical contents several times

It is true that the terrnitin"asaas used in Sanskrit literature has a
wider and diferent connotation than in its modern sense of the term
History (which is also translated #i$"asain our vernaculars). In that
sense the worditihya comes closer to the concept of modern History
EpistemologicallyAitihya (History) is regarded as one of the valid
means of knowledge(amd nag. In Taittiri+iya +Ara] nyaka,aitinyais
recognised as prani'a] na. The particle ‘iti’ literally meaning ‘in this
way’ is compounded with both the term&iey however dfer in respect
of their range in timeThe former involves multiple layers of time
embracing past, present and future, wheegtiisya is supposed to be
limited to the happenings of the past.

In this way Itih"asaandAitihya are ephemeral manifestations of
this akharj da andparani'artha satta. Abhinavagupta rightly points out
that the prefix ‘iti’ in the term ltihasa is indicative of events that have
actually happened and have been seen, whereas thehvacadd"asa
suggestive of their continuity and recurrence. In this way an account
of the events that have actually been seen to have occurred, and which
might recur again igih"asa

Throughltih"asa the past, present and the future are viewed in a
continuous flux, which is our way of looking at the histdiye present
is a tiny moment, it is through the flow of time that the historical
present and our identity in it can better be knolih!'asaserves as a
tool for our search of an identity

Both Itih"asaandAitihya becameools for sustenance of memory
and this memory embraced various layers in time and sftaceuld
be the memory of a nation, a socjetyfamily or a dynastyrhe priests
worked for invoking these memories and keeping them alivation,

a race, a family or an individual was able to re-discover and re-locate
itself throughltin"asa and Aitihya; Beginning from the horoscope or
Janmalagny which served the purpose of recording Hie"as of an
individual, Itih"asa had a range of channels for its sustenance —
inscriptions and epigraphyoyal commands, records of families etc.
Every temple maintained its records forming bitith" asaandAitihya.
Some patrticular families of priests devoted themselves to recording the
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chroniclesThe tradition of Bhragu-angiras family known from Rgvedic
times for its engagement wittih"asg continued with several priestly
families.

It is true to some extant that the ancient India did not produce
books of History as per western standards, because the western idea of
history was supposed to unearth the outer layer of the reality anly
had also to be perceived in thegar perspective of things that could
have happened, that continued to happen and are likely to continue.
This led to an amalgamation of legends, myths and tales in the makings
of theltih"asa But then the concept dih"asaand its applictions in
Sanskrit literature do not altogether disregard historical accounts as
such. In the lage periphery of Itihasa, history continued to be
interwovenThus, in between the legends'akhy'anasin Vedic literature
there are records of wars fought and battles WRgyvedaprovides
narratives in History alsolhe History of King Suthsa belonging to
Bharata-family can be cited as an examflkere was competition
betweernVa«si] s tha andvi«sv'amitra for the dfce of priest under this
king, in which the/a«si]s tha family finally won. But king Su@sa continued
to maintain relations withi«sv'amitra, and the later helped the armies
of Bharatas in their attempts to cross the ri%@psa«s'a and®Sutudri
(Satlaj)."Rgveda also describes thédasar'aja battle — involving ten
kings; and having emged victorious in this battle, Stasa assumed
the title of ‘D'a«sat'aja’.

In comparison to the modern concept of histding Itih"asaand
Pur'ana had a wider scop¥."atsy'ayana in hisNy'ayabh'a_syaon
Ny'ayasutra |.1.61 rightly says thdbkav rtta — the afairs of this world
forms the theme of tHéh"asaand thePur'a]na. Bothltih"asaandPur'ana
were treated at par witAkhy ana(legendary tale) also and were regarded
as the fifth vedaThey were also invariably included in the curricula
of ancient Indian gurukula systefthe Chandogya Upanishad repeatedly
described the study of Itlasa and Plana along with the fowedas
as a part of gurukula educafforBoth Rartiaygna and the MdlabH' arata
are known as the itflhsa as well dskhy'ana. Itifasa otAkhy"anas were
presented on a number of ceremonial occasions — like performance of
'‘A«svanedha or Ryjasuya sacrifices or celebrations likeéirmantonnayana
samsKara. Kautilya in hisArthacs"astra prescribed that a king should
listen to itiH'asas daily in the afternoon. [tdsa to Kautilya is a gamut
of six disciplines - pua]na, itiv_rtta, "akhy'ayik'a, udahargna, Dharmas'astra
and Arthasastra. Manu also gives the ruling that itihasa along with
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Dharmacs"astraand'Akhy'anashould be listened in every house.

While the Great Epics (tHe'ani'aydna and theMah'abH'arata) imbibe
the concept of meta-Histgryhat continues to be re-written and re-
stated in all ages, History at micro levels continued to be presented
throughupaput'alnasandsthala-pufa]nas A sthala-putalna presents the
account of the past and present of a particular region or a city
®Sr+im"alaput'alnapresents the history and topography of a city named
®Sr+im"ala, now known as Btinani'ala in Rajasthan. Skandafaina
incorporates several section dealing with histaggography and
topology of particular place$he K"a«s+ikha]n]da of this putajnais a
encyclopedia on the region of Kashi, whiNep'alam'ahatmyawhich
also forms a part of thipur'alna deals with the history of Nepal.
N+ilamataput'a]na describes the history of Kashmir

Kalhgna has utilized all the sources — inscriptions, royal orders,
records, seals, etc. as well as ancient texts on Hispsgmendra has
composed\ _rp"avaki (line of Kings) before him, and-Nlamataputa]na
comprising the historytopography geography of Kashmir was also
available to Kalhlna. Kalhdna re-examined these sources, he has
vehemently criticized Kemendra for giving incorrect information in
N_rp"avati. Jonafaja continued the sequel ofdgataranin+i updating
Kalhgna's account up to the reign of Jainul-Abdin in fifteenth century
Thereafter Prajybh t ta and®Suka wrote their own history books on
Kashmir

There is a whole tradition of historical epics in Sanskrit where
history reveals itself in disguis&his disguise is not a camouflage, it
is a investitureA historical event is interpreted to make it assume the
legendary proportiond.he authors of these epics are conscious of the
fact that they are not just writing the account of what actual has
happened, they are creating histétgdmagupta alias Parimala, a protégé
of Kings Mufja and Sindhlaja in the city of Dhar'a, composed
Navasahasa=nkacaritain 1005ACE. A staunch admirer of Mufija,
Padmagupta was shocked by the sudden and pathetic demise of his
mentor in 99ACE. In between the legendary accounts of Sirtdjas
victory over the Nagas, Hu]nas and his continuance his victorious journey
up to Karnatak.

Vikram'a<nkaadevacaritamvas composed by Billaa around 1085
ACE), It describes Both Biljaa and Kalhlna knew King Hdsa
personally both have witnessed the turbulent times during his reign.
Their view of Hafsa's personality and his history arefdient.Who is
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historically more accurate Kalpraa or Bilhdna? Bilhdna is nearer to the
Indian sense of history

Can]dakavis P _rthv+ir"ajavijaya together with the accounts of
Prathwir"aja in theBhavisyaputa]nahave not been fully utilized to update
the history of India during elevenffwelfth centuries.

In the fifteenth centurACE, Hamn#iramah'ak'avya of Nayacandra
ends in tragic death of the hero, written after one hundred years of his
death in 1301This is a glaring example of the care for Historical
validity through an epic, compositiomhis tradition has continued till
nineteenth centuryntil the colonizers destroyed the fabric of faith and
creativity in which the world of Sanskrit was woven. Pdramanda, a
contemporary of Shivaji wrot®Sivabliaratant an epic to commemorate
the heroic deeds of the great Maratha warrior He was followed by
Harikavi, who wroteé®Sambhutajacaritamsubjecting the life and deeds
of Shivaji's son®SambHaj+i BhansaleThe life of®S"ahaj+i (1684-1710
ACE) is described i®S'ahendravilasaby ®Sr+idharaVenkatesa, who spend
his life in the royal court ofanzavur unde®S"ahaj+i himself. Kerala
Varman describes the life of the Kng Swaitiunal of Kerala in his
Viks'akhavijaya.

Karnatak and Rajasthan have contributed enormously to the genre
of Historical epicThere is a ling traditions of caritékvyas. Enormous
literature under the patronage of Moghul kings was produced in Sanskrit
which remains yet to be evaluated as the study in history
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Symbolism in the New Era of Buddhism:
The Change of Maitreya from Buddhist
Texts to Social Facts of Modernity in
Vietnam'*

Dinh Hong Hai*
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Maitreya — God of \@alth (MGW), eligious change, gligious
commoditization, social fact, Buddhist text, amoral cult, quelsiion

Intr oduction

Symbolism provides a theoretical basis used in many disciplines to
decode the meaning of symbols. Howewuie concept is complex
because it also connotes the symbolizing of the facts and phenomena
of social life.According toTzvetanTodorov “the notion of the symbol
can not be studied in isolation. Just as often as with the concept of
symbol, we shall be dealing, in the pages that fqllaith sign and
interpretation, use and enjoyment, tropes and figures, imitation and
beauty art and mythologyparticipation and resemblance, condensation
and displacement, and many other terms as weldi¢fov 1982, p.9).
There are two main ways of approaching the subject of symbolism;
textual sources and social fa¢ts general, “symbolization is a universal
process. But we still need to understand much more about it, especially
in it's comparative aspects, in fdifent societies, diérent classes,
different religions” (Firth 1955, p.15).

This paper examines the viewpoint of symbolism, a particular socio-
religious phenomenon, in contemporgigtnamesdate socialistsociety

* Dina Hong HaiVietnamesé\cademy of Social Sceinces.
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namely the belief obi L]JEac - TH4Yan tai (Maitreya, God ofVealth,
abbreviated here as MGWIhe new era of Buddhism described in this
paper is a special period for religionMietnam, which began withd%20i
m-oi and post-communism and has lasted until the présénie of the
most influential discourses on the concept of ‘religionVietham is
linked directly with the state. Religion has played a part in legitimizing
and reinforcing the state and in rebellions againsthe relationship
between ‘religion’ and ‘state’ is thus best characterized in terms of
‘persistent ambiguitiewr ‘balanced tensiornf"Within such a reality of
religious freedom, th&ietnamese are trying to free their minds' and
their daily lives througtach Iv4]at (lit.”to get around the law’y.Some
new religious phenomena, exemplified Bgt Chila Khé and MGW
demonstrate the application ldich IWt4]at to circumvent state lawn
effect, this is the main reason explaining the many abnormal religious
phenomena in contemporavfetnamese society

The study of the symbolism of Maitreya in the new era of Buddhism
in Vietnam, elucidateseligious feedomas an abnormality in the
regulation ofred-capitalismi that creates a new face of religion in
Vietnamese late-socialist\What is the new incarnation of Maitreya in
the new era of Buddhism iWietham, and how does it appear in
Viethamese contemporary religioAhswering these questions is the
main task of this papgwhich focuses on symbolism in the new era of
Buddhism by examining the Maitreya symbol through Buddhist texts
and social facts in contemporavjetnamese society

1. Maitreya in BuddhistTexts

Maitreya is one of the most important symbols in the three main branches
of Buddhism, i.e., Mahayana, Hinayana afagrayana.Traditionally,
Maitreya is second only to Sakyamuni, but in some cases Maitreya
stands for Sakyamuni, and thereby attains the top position within the
trends of Millenarianism and Messianism. Maitreya, in particisaa
unique symbol in Buddhism that remains in two kinds of incarnation:
Buddha and Bodhisattva. Sometimes Maitreya appedkshas in the

role of a Buddhist protectotogether withVajrasattva/otVajrapani,
Avalokiteshvara, or ManjursiThis is exemplified in sculptures in
Mathura, Gandharajjanta, and Elora, at the beginning of lconic
Buddhism.There are many dérent Buddhist textual sources mentioning
Maitreya.And many Buddhist texts mention very féifent times for
Maitreyas descent. For example, from 5,000 years after the birth of
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Sakyamuni Buddha (Getty 1914, p.46) or 4,000 years (Bhattacharyya
1924, p.80) to 80,000 yedrsor even 84,000 yeat8,when Maitreya
awaits rebirth at that time in the distant future when Sakyamuni Biddha'’
dispensation will have been fmtten completely Encyclopedia of
Buddhismp.507).At present, Maitreya remains rsusita Heaven as a
Bodhisattva. In the past, he taught the Buddhist doctrines that enabled
Master Asanga to write the Five Dharmas or FiVeachings of
Maitreya® The future appearance of Maitreya is the real reintroduction
of the “true”dharmato the people. In turn, that would allow the
construction of a New\Vorld.

According to theCakkavatti Sutta: The Wheel-turning Emmer
(Digha Nikaya 26 of th&utta Pitakeof the P"ali Canor), Maitreya
Buddha will be born in a time when humans live to an age of eighty
thousand years, in the city of Keturdgpresent Benares), whose king
will be the Cakkava#t Sankha. Sankha will live in the palace where
King Mah"apanada once dwelt, but later he will give the palace away
and will himself become a follower of Maitreya BuddhBhe
Maitreyavyakarana (The Ryphecy of Maiteya)states that gods, men
and other beings will worship Maitreya and will be freed from their
doubts, and the torrents of their cravings will be ciit Bhus freed
from all misery they will manage to cross the ocean of becoming, and,
as a result of Maitreya'teachings, will lead a holy life. No longer will
they regard anything as their own; they will have no possessions, no
gold or silver no home, no relatives! But they will lead the holy life
of chastity under Maitreya’guidanceThey will have torn the net of
the passions, they will manage to enter into trances, and theirs will be
an abundance of joy and happiness, for they will lead a holy life under
Maitreya’s guidancé? According to theNew Wrld Encyclopedia
(pp.512-517), Maitreya represents the millennial aspirations of the vast
majority of the worlds Buddhists, regardless of their particular doctrinal
orientations. In eschatological terms it is thought that Maitsey@ning
will occur after the currenBuddhas teachings (the Dharma) are
completely fogotten and the world has been left in a moral vacuum.
At this time the enlightened Bodhisattva will descend from his
miraculous abode ifsusitaHeaven (literallythe realm of the “contented
ones”), and be reincarnated as a human child. Once he attains adulthood,
it is foretold that Maitreya will attaiBodhi(true enlightenment) in
seven days, by virtue of his many lives of preparation for Buddha-hood
(similar to those reported in the Jataka stories of Shakyamuni Buddha).
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Throughout the examples above it can be seen that the legends
and/or Buddhist dctrines always mention the source of Maitreya by
ambiguous texts. Many famous Masters, such as Hsang in Ta-

Tang Si-W-Ki” (Buddhist travels in the western world) Asanga in
Maitreyanatha also certainly accepted the appearance of Maitreya
without questioning the source of the most important symbol of
Buddhism. Some scholars profoundly involved in Buddhist studies
consider that most Buddhist texts mentioning the source of Maitreya
only approach “the top of the tre@hus the source of Maitreya remains
vague and veiledAs Asha Das has pointed out in her book, “no measure
measures him who has reached the goal. But by what measure is the
immeasurable measured? No words describe the indescribable. Buddhist
art represented Maitreya with only some of the signs that are impressive
and spiritualizedTherefore, the physical appearance of Maitreya in art
and architecture is perfectly proportioned”’(Das 2003, pAlrs).Inchang
Kim sums it up:
Maitreya became an immediate source of tillagarma for
both Hinayanists and Mahayanists. Even after realizing that
such salvation is not possible in the present life, they desired
to be reborn in the paradise of Maitreya, eithéeFsusita or in
Ketumati, in order to hear tldharmadirectly from Maitreya.
Finally, they all wish to descend along with Maitreya to
Ketumati, and under the guidance of Maitreya, to enter the
final nirvana. Tsusita and Ketumati are the lands of pure
Buddhist Law for all the Buddhists” (Inchang Kim 1997, pp.31-
32).

Thus, it can be said that the ancient Buddhist texts, including
doctrines, historical books, and literature mentioned Maitreya only as
an unanalyzed and unverified legend . Howggeme new research
approaches this symbol as a social fact and/or social phenomenon.
According to HueTam HoTai in Maitreya the Futug Buddha(p.168),
“Maitreya had symbolized compassion, to the sectaries of the nineteenth
and twenty centuries, he symbolized their aspirations for a perfect
world that came from their utter hopelessnesheérefore, while studying
the Maitreya symbol we have to understand thoroughly its social aspect,
without which one of the most important aspects of the Maitreya symbol
would be lacking. From the symbolic perspective of Maitreya in the
context of contemporary societ is basic to locate a feature of the
Maitreya symbol not only in Buddhism, but also in many religions and
beliefs in the world, both in particular characters and general aspects.
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Thus, to understand the Maitreya symbol, this research must be
approached by taking a broad perspective and synchronic historical
view simultaneously with a diachronic view in comparison with the
saviors in the other religions, such as Judaism, Christianity and Islam.
Specifically we must approach Maitreya symbolism as a special
phenomenon of mental crisis based on social fadis paper has
chosen to focus on the Maitreya symboViethnamese Buddhism, and

its usage based on a new social situation that began in 1986.

2. The Change ofThe Maitr eya Symbol in Buddhist History
2.1. Maitreya Symbol in the Early Indian Subcontinent

During this period most Buddhist images wericonic Buddhist
symbols, such satheBuddha foot print, Dharmachakréor Dharma
whee), anEmpty chair etc., which began in the fourth century BCE.
Anthropomorphic symbols marked the periodafnic Buddhisnfrom
the start of the first century BCBnthropomorphicsymbolism appeared
from around the first century CE, with the artdvizfthuraand theGreco-
Buddhist artof Gandharaand was combined with previous symbols.
Anthropomorphic representations of the Buddha began togemier
Northern Indiafrom the first centunAD. The art of Gandhara benefited
from centuries of interaction with Greek culture, since the conquests
of Alexander the Greah 332 BC and the subsequent establishment of
the Greco-Bactriarandindo-Greek Kingdomded to the development
of Greco-Buddhist artGandharan Buddhist symbols influenced Greek
art and the concepts ddreek mythologicatulture. Thenceforth,
Buddhist symbols developed beyond Buddhist texts by reflecting
creations both inside and outside BuddhiSime creation of Buddhist
symbols speeded, broadened and strengthened the dissemination of
Buddhism because it became easy for the uneducated general populace
to understand Buddhist doctrines. Diverse Buddhist symbols appeared
in society

Maitreya was one of the earliest Buddhist symbols to appear in
Iconic Buddhism in Gandhara and Mathura, the two main initial Buddhist
centers in the Indian subcontinent. Defining the Maitreya symbol among
so many other kinds of Buddhist and Hindu symbols in ancient Indian
archaeological sites is among the mostidift of classification tasks.
However scientists found that &l to recognizing the Maitreya symbol
is the combined image of Buddha and Bodhisatigenoted by Inchang
Kim (1997, p. 34), “[tlhe earliest typology of Maitreya icon from
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Mathura is characterized by three distinct features: firsthjhas
characteristics of the Buddha images in the hair style and in the garments;
secondly it adopts the Bodhitsattva ornamentation, and laistholds
kamandalun the left hand.” From this can be determined the Maitreya
symbol in Iconic Buddhism with the two main forms of standing or
seated images.

P1. Seated Maigya in P2. Seated Maig@ya in P3. Sanding Maiteya
Mathura, 29 century Gandhara, 29 century in Gandhara 2-% centuy

Group 1: Maitreya symbols in Iconic Buddhism

Those images reveal the influence of Greek art. In other words,
Greek culture followedAlexander the Great in leaving its mark on
conservative Indian cultur&éhenceforth Buddhism difsed from Central
Asia to otherAsian civilizations, and via China, Korea, and Japan to
Vietnam. Howeverthe Maitreya among many other Buddhist symbols
not only spread, but also interacted with indigenous cultures to form
new symbolsThis is one of the most important reasons accounting for
the spread of Buddhism, as well as explaining the changes it wrought
in each civilization to which it difised.

2.2. The change of the Maiteya symbol in the difusion of
Buddhism

During the spread of Buddhism from the Indian subcontinent, Buddhist
symbols, especially the Maitreya symbol, influenced many aspects of
local cultures to create new variations, and even new beliefs outside
Indian culture.These include Budai Heshang in China an@\WM in
Vietnam.This is the main way that the Maitreya symbol changed in
each culture where it appeared. It also explains tlierdifces between
Maitreya in Buddhist texts and as a social fact, as exemplified below
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P1.Maitreya in Bihar P2. Maitreya in Elora, P3. Maitreya in Ladakh,
India India India

P4. Maitreya in Bamiyan, P5. Maidar burkhan P6. Jampa (Maitreya) in
Afganistan (Maitreya) in Mongolia Tibet

P7. Maitreya inYungang, China P8. Maitreya in Sichuan, China
Group 2: Maitreya in the First Millennium

Although some things changed in comparison with the original
Indian cultural symbol, the symbols of Maitreya in first millennium
Asia retained many of the basic characteristics of the Indian Maitreya
symbol, including form, gesture and decoratidhis form of Maitreya
symbol appears in most of the main Buddhist centers, including Ladakh,
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Elora andAjanta, in India, Bamiyan iM\fghanistan, and Dunhuang,
Yungang and Longmen, in China, during the following centuries. Some
ancient styles still influence Eaasian cultures, as discussed below

Maitr eya in Korea Maitr eya in Japan Maitr eya in Thailand
P1. Seated Maitreya, P3. Miroku Bosatsu Bodhisattva Maitreya, 8th
Korean 4-5th century (Maitreya) in Koryu-ji century Buriram Province,

Guimet Museum Temple, Japan!7 century Prakhon Chai

P2. Sanding Mirug P4. Maitreya in Japan. P6. Mitreya in

(Maitreya) in Korea 6, Century Ayuthaya, 18 century

Group 3: Different forms of Maiya within each coungrin Asia

However after acculturated to the center of Chinese culture,
Maitreya symbol had a big change, that is the process of Sinonization to
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became Maitreya — Budai Heshang. Budai Heshang is the nick-name of
the new Maitreya — Chinese Maitreyeccording to Chinese history
Budai was an eccentric monk who lived in China durind_titer Liang
Dynasty(907-923 CE). He was a native BEnghuaand his Buddhist
name was QieciGhinese # j} ). He was considered a man of good and
loving character with a big cloth sack (Budai mean cloth sack). Budai
Heshang in folklore is admired for his happiness, plenitude, and wisdom
of contentment. One belief popular in folklore maintains that rubbing his
belly brings wealth, good luck, and prosperity spite of the distinct
visual diferences in how each has been depicted, in China and those
areas to which Chinese cultural influence spread, the depiction of Budai
is consistently short and round.

P1.Budai Heshangn P2.Budai Heshangn P3. Budai Heshang
Hang Zhou Taiwan in Beijing

Group 4: Maitreya in China:Budai Heshing

This form of Budai Heshang is appear not only in China but also
in many EasfAsian countries such as Japan, Korea Yi&inam.

P1. Miroku Bosatsu P2. Maitreya in Samgak-san P3. Maitreya in Bai
(Maitreya) in Japan Doseon-sa temple, Korea  Dinh temple,Vietham

Group 5 : The form of Budai Heshang in Ea&sian countries
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It can be said that the change Maitreya underwent in Chinese
culture is the most important change of all. From being a “thin” Buddha,
he appears in Chinese culture in the new form of a Chinese monk, a
“fat” Buddha exhibiting a new pattern of behavidithough it is obvious
that the outward appearance changed tot#llg inner or symbolic
change is less easily recognized, because the name did not change.
Therefore to define the character of this symbol, we have to understand
the relationship between Buddhism and local culture, and also to define
the main characteristics of Maitreya in Indian culture compared to its
new classification in Chinese cultuMe should query why Maitreya
became Budai Heshang in ChinBhe answer requires a profound
understanding of Chinese traditional culture, especially its long-enduring
symbols. Howeverthis is not easily done, because a hypothetical
framework is required to ganize information in a way that explains
the turning point of the Maitreya symbol within Chinese culture.

3. Change of the Maiteya Symbol in Notheast Asian
Cultures

Before Budai Heshang became established in China, at the end of
the first millennium, and then spread to other North&agtn cultures,
the Asian form of Maitreya remained the same as in India. (The
illustrations P7, P8 in Group 2 in China and P1, P3, P4 in Group 3,
in Japan and Korea, show exactly what we are mentioning.) Most
Northeastsian Maitreya in the form of Budai Heshang were created
after the tenth centurguch as P1, P2, P3 in Group 4 in China, or P1,
P2, P3 in Group 5 in Japan, Korea avie@tnam. Thus, it can be
affirmed that Budai Heshang is a composite of Chinese traditional
culture and Buddhist Maitreya forming a new symbol that bears a
Chinese character but retains the pre-existing name of Maitreya from
Indianculture.

That raises a new questiowhy did the “fat” Buddha named
Budai Heshang appear mainly in Northessiain culturesThere appear
to be three main reasons. Firstllgis area was heavily influenced by
Chinese traditional culture, and so is regarded as the Chinese cultural
sphere or “Sinosphere”. SecondBuddhism in this area is Mahayana,
so it could accept very easily a symbol created in Chinese Mahayana
Buddhism. Finally a syncretism of folk belief and Buddhism is very
common, as best exemplified by the God\&falth, the Earth God and
the God of Happiness in Northedsdian traditioml culture.

The first and second reasons are easily comprehended. However
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the third reason requires further explanation, since it is still a hypothesis.
It requires an examination of the Northe&siain culture realm, including
Japan, Korea andietnam, together with a comparison of the Maitreya
symbol and local deities.

3.1.The folk concepts of God o#ealth, Earth God and God
of Happiness in NotheastAsian culturet

Among the many kinds of deities that characterize Norti#eaah
cultures, the God diVealth, the Earth God and the God of Happiness
are the most widespread, occurring in many forms and assuming many
appearanced he God ofWealth is one of the most important, and is
worshipped by most people in Edstia since he bestows the blessings
of luck and wealthTraditionally a custom practiced by businessmen,
worship of the God dfVealth gradually became popular in folk culture.

In China this god was fi€ially recognized as Zhao Gongming, Guan
Yu, Zhao Gong, Xiao Sheng, Cao Bao, Chen JiugongYaodshaosi,
among othersAlthough they have diérent names and cultural sources,
they all have the same duty regarding wealth and treasure, and the
bringing of luck and good fortune.

In addition to the God dlealth, the Earth God plays an important
role in Chinese culture. Normally call@d Di Gong (4= i %), the
Earth God is one the most important “grassroots deities” in China, with
every village, or even every familjaving a shrine for his worship.
The practice of Earth God worship in China can be traced back to the
Zhou Dynasty (1045-256 BCThe Zhou practiced Heaven and Earth
worship as something above and below humans, and which they named
Tenchijin or Tian-Di-Ren(# th A.). The Earth God still appears very
commonly in folk culture both in China and among Overseas Chinese
communities.

Another very important god in Chinese culturé=is Gongor Fu
Xing (God of Happiness)The God of Happiness does not appear
alone, but together with the God of Prosperity and God of Longevity
(Lu andShoy. This Fu-Lu-Shouorms the triple blessing of Happiness-
Prosperity-LongevityFu Xing (oficially called Tian Guan) is the God
of Happiness and Fortune, who carries a boy in his arms to signify
thriving offspring. Lu Xing (anWai Lang) is the god who awards
official ranking and moneyshou Xing (Nan Ji XialVeng) is a smiling
old man with a long white beard and a bald-head.
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Although the three godsGpd of Walth, Eath God and God of
Happines} are separated in Chinese culture, that is not the case in the
other EastAsian countries, where sometimes they are linked or even
conflated.This is explained in detail below

P1, P2, P3: God dfiealth in Chinese culture

P4, P5, P6: Earth God in Chinese culture

God of Happines in Chinese culture

Group 6: God of Wealth, Earth God and God of Happiness in
Chinese culture
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In Japaneseutture Shichi Fukujin or theGod of Wealth, stands
for commerce and trade, and is referred taDeskokuten or Daikoku
(see the second position in the illustration beloWwhis god is
worshipped widely in Japan as a household deity in the kitchens of
monasteries and private homes. It appears as both a Géehiith and
an Earth GodDaikokuis depicted mostly with a paunch, as in Fig. 5
(the fifth position in Group 7 illustration belowiotei (#5 4), the
God of Contentment and Happiness, has a cheerful face and a paunch,
and carries on his back or shoulder géacloth bag containing food
for the destitute. Many believe in the tradition that if a group of strangers
gathers together on NeWears Eve and askklotei for a gift, that he
will grant it, provided they truly believe, (Chiba 1996). In recent
times, Hotei has become referred to also as the Patron Saint of
Restaurateurs and Bartenders, Such that when a person overeats or
drinks to much, he/she may sometimes jokingly attribute Hdtel's
influence!

Another popular god in Japanese cultureJusojin, the God of
Wisdom and Longevity (the sixth position in Group 7 illustration below).
He, probably has the same origin as his godfatRekurokuju, with
whom he is often confused@hought to be a great lover of rice wine
(sakg, he is represented as a small old man with a wide forehead (but
narrower than that oFukurokuju), and holding a knobbly sfafo
which the Book of Knowledge is attached. He is accompanied by a
crane, a black degor a tortoise. He is sometimes calRtjinseishj
when identified with the Chinese sabaozi? In JapanDaikokuten
Hotei and Jurojin persist in folklore as fat, paunchy and bald-headed
gods in the Seven Lucky GodShichi Fukuji. These three appear
very different from the other four in this séhy do the three gods
appear as fat, paunchy and balddeshgodsThis is key question for
making a connection between the three gods described above and
appearance of Maitreya — Budai Heshang in 3.2. bellow

Group 7: The Seven Lucky Gods of Japan
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In Vietnam, theGod of Wealth the Earth God and theGod of
Happnessare vague deities for which textual sources are fidrere
are many beliefs regarding wealth, propehiiek, and prosperity that
are linked to “things “or phenomena that we termed “fattiese
include rain, wind, light, mountains, rivers, and trees, among other
things that we can term “natural deities,” as well as ancestors, heroes,
the mother goddesses, or other revered community or state ancestors.

The principal diference betweekietnam and China or Japan is
the way in which th&/ietnamese spread local beliefs by simply orally
transmitting the concepts to the next generati@na result of Chinese
acculturation, beliefs became written idicfl sources. Howevethe
Vietnamese deities are given Chinese narfibs. same occurred in
Japanese cultur&Vithin the Sinosphere/iethamese culture accepted
items of Chinese culture, but changed their background to fit them into
local culture and form the main characteristics of belief or religion.
The God of Walth,the Earth Godand theGod of Happineswere all
changed in this way

In Vietnam the Chines&od of Wéalth was first adopted by the
Chinese communities, and then spread throughout the entire cbuntry
In general, invVietham theGod of Walthis also worshipped as in the
Chinese communities. Howevehis form changed over time. In
particular inVietnam theGod of Véalth and theEarth God became
conflated agh¥sYvan tai- Ong B ia. At first Ong B ia (Earth God) was
worshipped in a small shrine temple or other sacred place, called in
Vietnameseam,or mi2¥euif outside the house, &thdmwhen inside.

In addition, the worshipping of ancestors is the most important
belief, such thaT4o quan, TkYan taiandOng P ia (God of Kitchen
God of VealthandEarth God respectively) are among the main deities
worshipped in mos¥ietnamese families. Howeyeat present the trend
of uniting the deities at one place has become papitaording to
Hutynh Ndoc Trang’s (1993, p.25) idea, with recent economic and
urban development business has become increasingly more important
than farming, sd/iethamese families have gathered their household
deities together onto one main tablet, callEld/A%an tai” or “ThY2Yan tai
—Ong B ia” (God of Wealth or God of\Vealth-Earth God)The purpose
of their worship is to become rich and prosperduss phenomenon
is explained for the case of Maitreya — GodWdgalth (MGW) in the
next section.

Besides the God diVealth and the Earth God mentioned above,
the phenomenon of thGdetnamization of a foreign deity is exemplified
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also by the God of Happines3h({ic th2Yan, Ngtu phic or Cku Phucin
Vietnamese culture)Phuc (Happiness) is a special concept in
Vietnamese culturé2hdcoriginated from Chinese culture (via the belief
of Three $ars Gods Fuxing, Luxing, andShouxing, Phustanding for
Fuxing) but it appeared iWietham as a concept rather than a god. So
we can see many kinds Bhuc: Phucsymbol inNgtu phac(or Ngtu

phic lam moénstanding forWu Fu Lin Men (Figkal])
whichmeans’'may the five fortunes arrive at your door)he word
Phudc also stands for an important role of causalityis not only a
concept of harmony in social relationships, but also one relating to the
effect of the past on the future. Wfietnamese culture the woRhlc
became a symbol of happiness, belief and hope. It shows the
characteristic ohuéng th¥2]en (inclined to the good) dfiethamese, and

is a part of the valuehan-thi2]Jen-nty (the true, the good and the beautiful)

in Vietnamese culture (Binhd¥ong HEi 2012, pp. 102-123).

God ofWealth inVietnamese culture

Earth God inviethamese culture
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Happiness word and God of HappinessVeitnamese culture

Group 8: God of Walth, Eath God and God of Happiness
Vietnamese culture

3.2. The combining of God of Wealth, Earth Godand God of
Happiness and a hypothesis on the formation of Maiteya —
Budai Heshang in NotheastAsia

In section 2.2, we mentioned the change of Maitreya with the
dissemination of Buddhism iAsia, and acculturation between local
cultures and the Maitreya symbol in Buddhist texts. In this section, we
put forward a hypothesis on the change of the Maitreya symbol via
three gods, th&sod of Véalth,the Earth Godand theGod of Happiness,
in NortheastAsian culturesApart from some local factors originating
in NortheastAsian legends regarding those gods, some of the main
characteristics revealed aspiration to have a full stomach, happiness,
wealth, and longevityThe aspiration is made concrete by the images
of a fat old man with a look of satisfaction on his face. He has the two
notable characteristics of paunchiness and baldness that appear in many
depictions. Such a manifestation would be defined as “not beautiful”
by Westerners. Howevein NortheasfAsian traditional cultures these
traits characterize a person whofidl, happy wealthy and endowed
with longevity In other words an unreachable ideal for mAsiains,
who are poaqrragged, hungtyhave short life spans, and are not
prosperous.

This prompts the question of whether or not aspirations are linked
to popular belief and art, to create the forms assumed by their gods.
Although there is no straightforward answaevertheless a purpose
can be recognized. People create gods to serve their ideas and demands
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in spiritual as well as material life. Beseeching gods for wealth, luck
and happiness is an indispensable néedl the way their gods are
described depends on the ideas of both the general populace and artisans.
From their ideas and through their thinking and artistic skills artisans
shape symbols that are imbued with the contemporary spirit and social
influences. Obviouslysymbols in plastic art are the directed and lively
denotation of a peopke’concepts regarding their religion, belief and
culture.Therefore, the images of rich-fat-full gods are retained in mind
when forming a new god based on the same fundamental idea. Similar
to that, the Maitreya symbol acculturates to NorthAaktn cultures to
bring fullness, happiness, wealth, and longevitythe same way that
local deities have done to satisfy peoplaspirations, regardless of
whether or not he is a Boddhisattva, Future Buddha or MesEh.
denotations and connotations are summarizethijle 1

Denotation Connotation
Gold Wealth
Paunchy Full

Bald Longevity
Rich and having Happiness

many children

Table 1 Denotations and Connotations of EAsian Symbols

This begs the question of why Sakyamuni remains limited to a
Buddhist context whereas Maitreya appears as a local god named Qieci
or Budai Heshang. Sakyamuni is a mortal Buddha, as mentioned clearly
in many Buddhist texts. Furthéris teachings and doctrines are specific
and always linked to social life and human beings. In contrast, Maitreya
is both a Bodhisattva and a Future Buddha, so some things link to
future conditions that must be better than the present wikl most
purified world would be in “Pure LandThat is a dream of all who are
forced to lead a miserable life. Maitreya is a wish-symbol of all people,
so the image of a deity bearifigl, happiness, wealthyand longevity
diffused throughout the whole of NortheAsta during the development
of Buddhism in the region.

Budai Heshang can be regarded as a mixed deity-Buddha created
through the combination of Buddhist doctrine and Chinese culture.
There is a particular phenomenon that, after Budai Heshang was created
in Chinese culture, it continued to influence Northéesan culture
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in a way contrary to what actually happen€hdat is, Budai Heshang,
or Maitreya in Buddhism, became localized in Northessit as a
local deity The proof can be found in the set of Japanese Seven Lucky
Gods Ghichi Fukujin, which has three deities bearing the form of
Budai Heshang[aikokuten, Hoteiand Jurojin). Noteworthy is that
Hotei in Japaneseas the real name of Budai in Chinese, and was
Japanized to become a God of Happin€&skjin) in Japanese culture.
Even more interesting is that Budai Heshang becam®i#iaamese
Maitreya, or God ofWealth (MGW), a brand new deity during the
boom times of economic innovation that began in 198fis will be
examined belowThe relative roles and the positions of Maitreya and
local deities a$sod of Véalth, Eath GodandGod of Happinesbased

on the texts and social facts are summarizetable 2

ORD Name Role and Position Appearance lllustration
1 Ajita An attendant of A Prince as attendant P1
Buddha Sakyamuni of Buddha Sakyamuni
in Hinayana in Original Buddhism
2 Future Buddha Buddha in Pure A Buddha in Pure land P2
land and Buddhist Cosmology
3 Boddisattva A Boddisattva in A Boddiisattva inTsusita P 3
Maitreya Tsusita Heaven
4  God of Wealth God of Commerce A God at home, restaurant,P 4
shop
5 Earth God Protector God A God at home, property P 5
6 God of Lucky God A God at home, P6
Happiness community
7 Budai Heshang Buddhist Monk in  Maitreya in Buddhist P7
Mahayana places
8 Maitreya — God Popular god both in A God in Buddhist places, P 8, 9
of Wealth Buddhist places andhomes, restaurants, shops,
(MGW) pop-life property community

Table 2: A comparison of Maitreya and some local deities in text and social
fact
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P1. Seated Maitreya in P2. Maitreya inThangka P3. Maitreya as an
Gandhara painting attendant of Buddha

P4. God of Happiness in P5. Earth God in Phat P6. God of Happiness
a store in HanoiYietam Tichs Pagoda, Bac  (with a child in hand) in
Ninh, Vietnam a store in HanoiYietnam

P7. Maitreya in Cau Dong P8. God ofWealth in P9. God ofWealth in
Temple, HanoiVietham Maitreya style in Chua Hanoi, Vietnam
Boc Temple, HanoiVietham

Group 9: lllustration of Maitreya in the social fact
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4. Religious Change inVietnamese Contemporay Religion
via Maitr eya Symbol

Maitreya is one of the most important idols of Buddhism, but in the
context of the economic boom Mietnam following “d%%0i moi’
(innovation), Maitreya also appears as a kind of Godlexdlth or even

as a decorative object. Hence, this idol has gone beyond the scope of
Buddhism to become a symbol of luck and wealth in the contemporary
religion inVietnam.The current synthesis between Buddhism and local
belief has introduced a great complexity in the representation of
Maitreya. It is represented as both the Future Buddha and as a Savior
It plays an important role both as the Future Buddha in Mahayana
Buddhism, and the God Wfealth in folk beliefTo distinguish between

the Buddhist deity Maitreya and the new GodVéalth of modern
Vietnam, we must examine the new cultural factors that have combined
to produce these various representations. Such a transformation goes
beyond the general rules of existing religiofffwus, this research will

not classify the new Maitreya cult within Buddhism, but will label it as
an “amoral cult” of modernity ivietham.That means to study Maitreya

in modern society we need to know the cultural space and religious
places of the new idol resulting from the ‘new incarnation’ of Maitreya,
and consideringeligious changen modernVietnam.

4.1. Distinguishing between the Maiteya symbol and quasi-
Maitr eya symbols in contemporay Viethamese society

In contemporaryVietnamese religion and societthe manner of
worshipping Buddha or the deities’ icons is a complex and even chaotic
phenomenonThere are many distinct icons located within the same
place of worshipThese includé&akyamuniAvalokitesvara, Maiteya,
Manjushri, Samantabhadrand other Daoist icons likéi-huang-da-

di (E£ %), Guan-yu([3g) and Tai-shang-lao-jun

(s F3=3FE L), among others. Even the Mother Goddesses are
displayed together with an icon of Ho Chi Minfo classify each
symbols from a social or religious viewpoint, it is critical to separate
out cultural factors accumulated withihhe classification used in this
paper follows Emile Durkheirs’four stepsDefinition, classification
explanation anddemonstrationThere are many ways of doing this,
but the one used here is based on the two norms of (&rtheof the
symboland (b)popular conceptsegading the symbol
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P1. Maitreya in a car P2. quasi-Maitreya in a  P3.A quasi-Maitreya
Hai Phong taxi, Hanoi as a decorative
object, Hanoi

P4.A quasi-Maitreya in a P5. Maitreya in Boc P6. Satue of President
family, Hanoi pagoda, Hanoi Ho Chi Minh-A new
Maitreya in Vietnam

Group 10:Some dierent statues of Maiteya and quai-Maitreya

a) Distinction based on the form of the symbol

It is not so dificult to recognize a symbol of Maitreya in an Buddhist
environment, based on his position or form, like standing or seating.
The forms of Maitreya before Budai Heshang have been mentioned
already in chapter 2 of this papeso here we examine the Maitreya
symbol only in the form of Budai Heshandafding Maitreya symbols

(P2 in Group 4; P2 and P3 in Group 5), normally have a Buddhist
precious object in one hand and a rosary in the o8eated Maitreya
symbols (P1, P3 in group 4; P1 in Group 5; P7, P9 in Group 9) have

DIALOGUE, Volume-15 No. 1 173



a rosary in one hand while the other is makingla-'d_ia gesture
(bhumisparsa-mudda In general, each Maitreya symbol in Buddhist
sacred sites has one hand in the Buddhist gesture, and the other holding
a rosary or Buddhist precious object. Meanwhile, quasi-Maitreya (such
as God ofWealth, MGW Earth God, etc.) follows the same style, but
always his hand is holding a piece of jade, a gold hatchain of
money or some object symbolizing moneyealth or luck (P8, Group

9 and Group 10).

b) Distinction based on the concept of people about the symbol

Distinguishing between Maitreya and quasi-Maitreya based on the form
of the symbol is relatively straightforward. Howeyvéhmis approach
would lead to dificulties if the underlying concepts or popular
explanations of that symbol are not taken into accdmexample is
the symbol in P8 above, which has been placed on tge BRUc
Pagoda, in Hanoi. Certainlyt is symbol of Maitreya, because the
Master and the Buddhists in this pagoda accepted that is a statue of
Maitreya (in fact, it is a quasi-Maitreya icon). Meanwhile, the real
statue of Budai Heshang (P9, Group 9) is located at a position for the
God ofWealth (in front of the door} Nowadays, the statues of MGW
appear in many positions, and not only in Buddhist places, but also in
local temples, on family altars, efthey even function as a decorative
object in a guest room. Clearsuch objects are quasi-Maitreya symbols.
The examples above show that the concepts about Maitreya, God
of Wealth, Earth God and MGW Vietnam are very arbitraryrhere
is confusion regarding 1-Maitreya inside a Buddhist place; 2-Maitreya
outside a Buddhist place; 3-Maitreya in the role of the God/eslth;
and 4-Maitreya as a decorative objethe reason for this state of
affairs lies in the circumstances surrounding religious change in
contemporaryietnamese societyrhis is the focus of the following
section.

4.2. Religious change in contemporar Viethamese society:
From Buddhist text to social fact via the Maiteya symbol

Religious change has been a common phenomenon throughout
Vietnamese historyReligion itself always changes as it adapts to new
societies and new cultures, just as it must be altered to adapt to new
situations. Howevelthe term “religious change” as used in this paper
does not embrace all the change that has occurred throughout the history
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of a religion. Ratheras it is used here the term focuses specifically
only on some new religious phenomena, and on the changes religion
undegoes in modern societieBlthough this new terminology is not

yet mentioned in dictionaries or encyclopedias, it has received the
approval of scientistsAccording toTom Smith, “[r]eligious change
around the world is a complex phenomenon. No simple description
such as secularization, religious revival, or believing without belonging
captures the complexity of the proce3he pattern varies across
countries, indicators, and periods” (Smith 2009).

In Vietnam religious change not only follows general rules, but
also happens in a particular situation. Examples of the latter include an
economic boom, religious change fi¥2%0i moér, lack of understanding
about religion, thesecularization of éligion and the religionization’
of secular symbolsSo the usual “arm-chair” methodological approach
to the study ofViethamese religion and its symbols will encounter
difficulties. Rathera research approach focusing on the objects in the
cultural space of local residents is required. Fusthbanges in the
economy culture, society and politics in the research location must be
understoodThe abnormal aspect of religious phenomena in present-
day Vietnam makes very di€ult to compare it with both its own
historical situations and to western societigge abnormal phenomena
in contemporaryietnamese society create many corollaries of social
morality and ethics.

Such corollaries include many conflated factors that could be termed
amoral cult, pseudo- aligion, quasi-eligion, or religious
commoditizationHowever in the case of religious change in Buddhism
via the Maitreya symbol, the focus is on quasi-religidmis is a unique
characteristic of the Maitreya symbol that occurred in the process of
religious change irVietnam, especially under the influence of the
economic boom that followed d%2Y0i moi” It can be said that, the change
of the Maitreya symbol ivViethamese Buddhism is a major change of
Buddhist symbolismThis symbol also creates the most complicated
religious phenomenors we know Buddhism blends with indigenous
culture wherever it difises Although the core doctrines remain intact,
the form of Buddhism that the doctrines express adapts to the recipient
indigenous cultureTherefore the symbolic representations of Buddhist
teachings dier one from anotherfThe form of fat gods, including
Maitreya - Budai Heshang, has come to repregeds of luck and
wealth This reconciles amicably with the concepts and behavior of
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Chinese merchants. Religious change not only combines folk elements
to form a symbol of Buddhism, like Budai Heshang, but also continues
to change that symbol into many local variants, as demonstrated in
Vietnamese and Japanese cultuiidss is illustrated by the formulae

in Table 3

Maitr eya God of Wealth, Earth God, Budai Heshang
-Indian culture + God of Happiness = - Chinese Buddhism
-Buddhist doctrines - Indigenous culture -New symbol of Buddhism

- Folk concept
The change of Maitreya to Budai Heshang
Budai Heshang God of Wealth, Earth God,  Daikoku, Hotei (Japan)

-Chinese Buddhism God of Happiness = MGW (Vietnam)
-Chinese Buddhist - Indigenous culture
symbol - Folk concepts

Table 3: The change of Budai Heshang to local deities

In the first formula, the Maitreya symbol in Indian Buddhism
acculturates with Chinese deities to form the Budai Heshang symbol.
The reverse change occurs in the second, with Budai Heshang in Chinese
culture being influenced by Northedstian culture to becomBaikoku,
Hoteiin Japanese culture, and MGWWiethamese culturdhroughout
the formulae inTable Z we can see the role of the God\efalth, the
Earth God and the God of Happiness always as a medium for religious
change in any direction. Furtheeligious change iVietham crosses
the boundary of Buddhist texts and the predictions of scientists for
some of the following reasons:-

- The binary relationship between Buddha and Bodhisattva;

- The economic boom Mietnam after “d%2%.0i mor’;

- Social-political change iWietnam in late-socialist society;

- Awareness of religion and the educational level of the people;
and

- The impact of art.

On this phenomenon, Robé&keller, in his research on the change
of the Maitreya symbol iffaiwan, claimed that “[i]ts special popularity
in recent years stems in part from real economic experience of the
market. Any market is to an extent capricious and unpredictable,
especially for the small entrepreneurs and investors who have created
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much ofTaiwan’s growth” (Weller 1994, p.160). In the case of MGW

in Vietnam, howeverchange occurred not only for economic reasons,
but also for religious, political and social reasons, among many others.
Some among the many terminologies linked to religious change in
Vietnam could be applied to the case of MGWese includemoral

cult, pseudo<ligion, quasi-eligion, and religious commaoditization.
Moreover economic, religious, political or social factors are very
difficult to separateThus it is impossible to find a single term
appropriate to the entire range of change of MGW in contemporary
Vietnamese societirherefore it was not found possible to use Robert
Weller's term “amoral cult” to describe the MGW®elief in Vietnam.
Instead, the term “quasi-Maitreya” is applied to the religious
phenomenon in this case.

Conclusion

Throughout the change of the Maitreya symbol from Buddhist text to
social fact in contemporaryietnamese religion we can observe the
evidence of a special historical period that continues to odtur
demonstrates not only the change of religion, culture and sobigty
also reveals many facets of the economic, political and art nékas.
change manifests some of the following characteristics:

- Maitreya in the new era of Buddhism\iiretnam is a “product”
that combines religion, belief, art and the impact of economic,
political and social factors.

- The Maitreya symbol in contemporarietnamese society plays
not only the role of a Buddhist symbol, but is also a social
phenomenon via MGW

- It crosses the boundary of religious doctrine, so that MGW
developed overwhelmingly across the entire range of societal
classes, forming a new cult, a new symbol and a new decorative
object inVietnamese culture.

- Religious change from text to social fact in contemporary
Vietnamese society is a process of multi-cultural composition
that extends from India via Centrabkia, China, Japan, and
Korea toVietnam.Thus, to describe this symbol/phenomenon,
it must be detached from each cultural class inside the symbol/
phenomenon.

Long-term research is required to understand this phenomenon
more profoundlyand the results require a monographic treatment. Of
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necessity this paper has been limited to describing some research results
linking to symbolism during a brief period - or a new era of Buddhism-
via the Maitreya symbol. Hopefullyhe hypothesis presented here will

be further elaborated and explicated in the near future.
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“A social fact is every way of acting, fixed or not, capable of exercising
on the individual an external constraint; or again, every way of acting
which is general throughout a given socjetyhile at the same time
existing in its own right independent of its individual manifestations.”
Emile Durkheim,The Rules of Sociological Meth¢ti895), 8th edition,
trans. SaralA. Solovay and John M. Muelleed. Geoge E. G Catlin
(1938, 1964 edition), 13.

bY2Ypi moiis a process of change or innovatioiatnam from 1986 until

the present. It coincided with the collapse of the USSR and the socialist
states of Eastern Europe in the 1990s. During this peglgdous feedom

has reappeared Mietnamese society after approximately a half-century
of being controlled by communist rules based on atheism. However
religious feedomin late-socialist societies fseedom inside anadn-net
such that religion must be understood in waysed#t fromWestern
concepts.

Andrea LauserAncestor Wrship and Pilgrimage in Late Socialist
Vietnam http://www.uni-goettingen.de/en/ 138637.html

The denotation of4ch Iui/4]at is “thread ones way” to a “forest of laws”
and the connotation is a way of getting around stateFavther another
term,lam lu%zat (lit. “making law”), means “to bribe bureaucrats to obtain
benefits by circumventing fiial regulations.”

MeaningLady of the Teasuy, for more detail see Kirstew. Endres,
Andrea Lauser Engaging the Spirit Wfld: Popular Beliefs and Practices

in Modern Wetnam 2012"and ‘Praying for Pofit: The Cult of the Lady

of the Teasuy (Ba Chua Khqg) Journal of SoutheasAsian Sudies
38(3): 493-513; Malarneyshaun Kingsley 2002.

A new terminology mentions the new phenomenon of later socialist
societies like China andWlietnam that are controlled by a high-class of
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the privileged who siphon-bfmost of the state-benefits under the guise

of communism. See more detail Red Capitalism: The Fragile Financial

Foundation of China Extraodinary Rise Carl E. WalterandFraser J.

T. Howie, Wiley Publisher 201.

It is exceptionally dificult to define present socio-religious phenomena

in Vietnam.They could be seen as an amoral cult, a pseudo-religion, a

quasi-religious phenomenon, or religious commoditizati@iis issue

will be discussed at the end of the paper

® Fo-Kow-kiby Fahsien, XXXIX, Bea$ trans. p.79.

10 Milo Hsia-sheng ChingTaishoTripitaka, No 453.The citations in this
paragraph are taken froffhe Futue Buddha Maiteyaby Inchang Kim.

1 The Five Dharmasutras include: Ornament of Clear
Realization(Skt. Abhisamayalankana The Ornament of the Mahayana
Sutras(Skt. Mahayanasutralankang Distinguishing the Middle from the
extremes(Skt. Madhyantavibhagp Distinguishing Dharma and
Dharmata(Skt. Dharma-dharmata-vibhaga The Sublime
Continuum(Skt. Uttaratantra Shastra

12 For details seénttp://en.wikipedia.ay/wiki/Maitreya

13- Although NortheasAsia includes Korea, it is not mentioned here owing
to its the particular religious situation compared to th e other countries.
For example, in Korean culture the Earth Gadj{) is a bunch of rice
straw and the God of Fire is a white cup, among other peculiarities.

1. Jennifer Polden, University dlVisconsin — Eau Claire. For details see

http://www.uwec.edu/philrel/shimbutsudo/hotei.htmivw.uwec.edu
% For details seedurojin,God of Visdom and Longevityin http://

www.onmarkproductions.com/html/jurojin.shtm

16 In Vietnam, Hoa (meaning Chinese) is a name of an ethnic minority
However the Hoa people came from Fuzian, Guangtung, Guangxi,
Taiwan, and Hainan are not the ‘real” Han (Mandarin Chinese). In fact,
they are similar to what théietnamese refer to as Bavwh¢ Jet (Hundred
Viet). For details see Nggflen Nd oc Th=o0, “Assessing Laci&t Cultue” in
Historical Heritage and New Perspectiveldanoi, The Gioi Publisher
(201).

- For details see : http://wwwatgia.com/home detail.php?
module=estore_news&type=0&iNew=24610

8- Concept developed in the sociological study of religionAothur L.
Greil (Alfred University) to encompass activities and groups that deal
with the sacred but are anomalous in the contexfrkrican folk
definitions of “religion.” Many of the phenomena that Greil would classify
as quasi-religions probably would qualify as religions under standard
sociological definitions, but either do not see themselves or are not seen
by others as unambiguously religious. Quasi-religions straddle the line
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betweensacred andsecular as these terms are commonly applied.
Examples would include Newge and holistic health groups, spiritualist
groups, witchcraftAlcoholicsAnonymous, and some excoriated “cults.”
With David Rudy Greil developed the concept of thdentity
Transformation Oganization (I'D), and has agued that all aganizations
that try to “change” people have certaigamizational features in common,
whether or not the ganizations are explicitly “religious.” For more
detail see theEncyclopedia of Religion and Societigd. William H.

Swatos, Jhttp://hirrhartsem.edu/ency/Quasi-Religions.htm
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